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Giao Cam

Dé tra 10i cho cau hoi vi sao Viét Nam la manh dat
dugc chon lam cai ndi cua dao Cao Dai, nam 2008 tbi da
xuat ban:

Pat Nam Ky — Tién Pé Van Hoa Mé Pgo Cao Pai, va

Pat Nam Ky — Tién Pé Phéap Ly Md Pgo Cao Pai.

Ca hai tap sach lan luot ly giai van dé tir goc nhin dia
van hoa va lich str.

Gio day, néi tiép hai chuyén khao y, 1a Tam Giéo Viét
Nam — Tien Dé Tu Tuong Mo Pgao Cao Dai.

Ban thao hoan tat vao thang 9-1981, va duoc trinh bay
vai luot tai Co Quan Pho Théng Giéo Ly Cao bai Giao
\(iét Nam. Nam 1994 ban thao xuat ban lan dau véi nhap
de Con Duong Tam Giao Viet Nam Tir Khai Nguyén Hen
The Ky 19 (124 trang 13x19cm). Phan tieng Viét trong ban
song ngir nay la ban in 1994 c6 sua chita va dat lai nhan
de.

Trudc khi xuat ban trong Chuong Trinh Chung Tay 4n
Tong Kinh Sach Cao bai, phan tieng Viét da lan luot dang
trén nguyét san Cong Giao Va Dan Tgc, tu so 174 (thang
6 nam 2009) dén s6 179-180 (thang 11-12 nam 2009).

TOi xin cam on tat ca céc tac gia va dich gia co tac
pham duogc trich dan trong chuyén khao nay.

Toi xin bay to long biét on sau sic doi voi bao dé Lé
Anh Minh d& khéo dich sang tieng Anh; va xin dac biét
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da ta hién huynh Lé Quang Minh da hiéu dinh ban dich
rat cong phu.

Sau cung, day khong phai la lan dau tién sach caa toi
dugc phd bién tai nude ngoai théng gua chuong trinh phap
thi cua nha xuat ban Tam Gido Dong Nguyén. T6i chan
thanh biét on Quy dao tdm, dao hiru Cao Dai hai ngoai va
nha xuat ban Tam Gido Dong Nguyén (San Martin,
California, Hoa Ky) da phét tm an tong hang ngan tap
sach song ngir nay dé lam mon qua thanh khi goi dén quy
ban doc.

Phu Nhugn, thang 01-2010
Hué Khai
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Loi Mo

Tur thé ky 20 tro di, trong van hda Viét Nam va thu tich
thé gisi d4 c6 thém hai thuat ngi: (i) Cao Pai Gido hay
dao Cao Pai, duoc hiéu 1a cach ndi tat; (ii) Pai Pao Tam
Ky Phé Pé, dugc hiéu la cach goi day du.

Viét Nam la céi n6i sinh thanh cua tdn gido nay vao nira
dau thé ky 20. Tur day, theo gido ly Cao Pai, dao Cao Dai
s& phat trién va ma rong ra toan thé gidi, twong xang véi y
nghia cua danh xung Pai Pao Tam Ky Phd Do (cudc ciu
d6 toan cau lan thir ba cua Dai Pao).

Nhung tai sao la Viét Nam? Tai sao manh dét con con
hinh chit S nép bén bd bién Pong nay lai tré thanh qué
huong dugc chon? Pay la long tu hao, hanh dién cua
nguoi dao Cao Dai ndng mang tam tinh dan toc, nhung
dong thoi cting la cau hoi can ly giai. Mgt trong nhiéu yéu
t6 gop phan tra loi chinh Ia truyén théng van hoa dao dirc
lau doi cua dan toc Viet, mot truyen thong thAm nhuén
Tam Giéo (Nho, L&o, Phat) ¢ xuat xi 1a hai nuéc An D9,
Trung Quéc.

NGi cach khac, dan toc Viét ¢a co muoi chin thé ky tiép
thu van héa Tam Giao. Bé day lich sir nay da hinh thanh
mot trong nhiéu tién dé gép phan cho dao Cao Pai ra doi
tai Viét Nam.

Bang céch chit loc tdc pham cua nhirng nguoi di trudce,
dua vao lich sir va van hoc Viét Nam, qua nhitng thdng tin
cd dong, t6i mong rang chuyén luan nay c6 thé khai quat
duoc phan nao con duong Tam Gi4o Viét Nam trai qua
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mudi chin thé ky trudc khi dao Cao Dai ra doi. Cot 18i
trong dien trinh ay la tu tuéng Tam Gido dong nguyén hoa
quyén véi tin ngudng tho Troi ctia dan toc Viét.

Chuyén luan nay lan luot trinh bay sau phan nhu sau:

Phan | gi6i thiéu so qua maot it trir tc cd tinh triét hoc
ctia nha Nho Viét Nam. Nuéc Viét c6 mot nén Nho hoc
ruc rd, nhung dén nay hau hét tac pham triét hoc cua tién
Nho Viét Nam van chua duoc luu gitt day du va c6 hé
théng. Cai nhin vé Nho Gi4o Viét Nam do d6 khong khoi
han ché.

Phan Il suu tap budc dau mot sé thong tin, gop phan
tim hiéu L&o Giao Viét Nam, mot 1anh vuc c6 thé ndi la
dén nay hay con it duoc nghién cuu.

Phéan 111 chi v& lai mot so d6 rat khai quat vi hién nay
lich sir Phat Giao Viét Nam da co nhieu sach phu hop cho
nhitng vi can nghién ciru chuyén sau.

Phan IV trinh bay Iong bao dung tin ngudng, mot dic
tinh rat quy cua nguoi Viét trong qué trinh lich sir tiép
nhan Tam Gi4o. Long bao dung d6 dua dén nhiéu sang tac
bay to tinh than binh dang déi véi Tam Gido cua dan toc
Viét Nam. Bo tudc phan 1V 12 hai phan V va VI.

Phan V khao sat chi d& cua phan IV trong pham vi van
hoc dan gian (van chuong truyén khau).

Phan VI trich din mot sd tac pham cua tac gia Viét
Nam tir thé ky 19 trg vé trudc, trinh bay theo dién tién thoi
gian nhiing dir liéu van hoc, triét hoc tiéu biéu.

Nhu thé, trong tdm cua chuyén luan nay 1a ba phan 1V,
V va VI, cbt cho thiy rang nguoi Viét tir xua da som c6
mét nhan thie trong sang, 1anh manh vé Tam Gido. Khéng
phén biét do la nguoi theo Thich, L&o hay Nho, la tri thac
hoc gia hay binh dan lao dong, 1a khoa bang triéu dinh hay
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chan bin tay 1am, bang ca tu duy thyc tién va hanh dong
lich sir, bang sang tao van chuong va triét ly, nguoi Viét
qua muoi chin thé ky da n6i duoc, khang dinh duoc gia tri
dao dic nhan ban cua dan toc Viét: d6 la kha nang nhan
thac dugc moét nguyén Iy noi tai tdng an sau 16p hinh
tuéng biéu thi cua cac ton gido. Nho do, tuy c6 nhiéu tin
ngudng khac nhau, Viét Nam chang hé bi chién tranh t6n
gido.
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|. Khai Luoc Nho Giao Viét Nam

Nho Gi4o vao Viét Nam trong thoi Bac thudc, tir trudc
Cong Nguyén (TCN), qua ba thoi ky nhu sau:

—111 TCN-39: céc doi Tay Han va béng Han.

— 43-541: cac doi Bong Han, Tam Quéc, Tan, Nam Bic
tridu.

—602-905: cac doi Tuy, Buong.

Muoi thé ky dau Céng Nguyén, Nho hoc Viét Nam
chua thinh, Nho si chua tré thanh tang 16p nam vai tro
quan trong trong x& hoi. Thanh phan tri thirc uu td bay gio
la nhitng nha tu, dac biét la cac cao tang. Théng qua viéc
hoc chit Nho dé doc kinh Phat, cac su tiép thu ludn Nho
hoc. Thé nén, khi dat nuéc vira doc 1ap vao thé ky 10,
dudi céc triéu Ngb (939-967), Pinh (968-980), Lé (980-
1009), tri thirc tai duc ra gidp triéu dinh 1a cac dao si va
thién su. Mot s thién su c6 cong day céc tuc gia dé tir tro
thanh nhén tai gilp nudc, nhu su Khanh Van va su Van
Hanh (?-1018) lan luot 13 thay day Ly Céng Uan (974-
1028) vé sau la vua Ly Thai To (tri vi 1009-1028). Poi Ly
Anh Téng (tri vi 1138-1175), su Tri ¢ nli Cao D4 la thay
cua Thai Uy Té Hién Thanh (?-1179) va Théi Bao Ngo
Hoa Nghia, v.v...

Nho hoc Viét Nam phat trién tir thé ky 11, sang doi
Nguyén (1802-1945) thi suy dan. Nho hoc mé dudng xuat
than cho ke si thdng qua khoa ctr; nho d6 thiic day van hoc
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phét trién, van héa dugc nang cao.’) Khong it tién Nho
Viét Nam la téc gia, di sau vao triét Nho. Nhung rii ro vi
chién tranh lién mién, sach vo bi cudp, tiéu hiy qua nhiéu,
tu tuong hoc thuat cua tién Nho Viét Nam hau nhu khong
con luu lai gi cho doi sau nghién cu. Nén néi dén Nho
Gido Viét Nam, cai néi bat hinh nhu khoéng phai 13 tu
tuong triét hoc, ma lai 1a van chuong, khoa ct, va vai trd
chinh tri caa si phu trong lich st.

1. NHO HOC VIET NAM QUA CAC TRIEU DAI
a. Ddi Ly (1009-1225)

Nho hoc méi hung phat. Nam 1070, vua Ly Thanh
Téng (tri vi 1054-1072) cho lap Van Miéu, l1am tugng tho
Chu Céng, Khong T, Bay muoi hai tién hién (That Thap
Nhi Hién).”” Vua Ly Nhan Téng (tri vi 1072-1127) mé&
khoa thi dau tién tén Ia Tam Truong (1075), Lé Van Thinh
dau thu khoa; mé Quéc Tu Giam (1076); lap Han Lam
Vién (1086), tuyén Mac Hién Tich 1am Han Lam Hoc
Si.® Danh nho tridu Ly c6 Ly Pao Thanh (?-1081),
Truong Ba Ngoc, T Hién Thanh (?-1179), v.v...

b. D&i Tran (1225-1400)

Vua Tran Théai Tong (tri vi 1226-1258) m¢ khoa thi
Théi Hoc Sinh (1232); khoa thi Tam Giao (1247) va m¢
khoa thi Tam Khoi (1247) dé tuyén Trang Nguyén, Bang
Nhan, Tham Hoa. Khoa 4y, L& Van Huu (1230-1322) 46

@ V& hiéu qua tich cuc cia Nho Giéo qua tac dong cua khoa cir,
xem [Lé Anh Diing 1995: 113-114]. Cuéc chd nay cho biét
thong tin noi trén c6 trong mot cudn séch cua L& Anh Diing in
nam 1995, trang 113-114. V& chi tiét cua ngudn tai liéu, xin xem
Thue Tich & cudi khao luan nay (trang 214).

@ [Tran Trong Kim 1971b: 99].

®) [Tran Trong Kim 1971b: 101].



Hué Khai - 13

14 — Tam Giao Viét Nam

Bang Nhan, vé sau la st gia Viét Nam dau tién, tac gia
Pai Viét Sir Ky. Vua con mé Québc Hoc Vién (1253) dé
giang T Thee, Nga Kinh.®

Doi Tran Dué Téng (tri vi 1373-1377) khoa thi Thai
Hoc Sinh duoc d6i tén thanh khoa thi Tién Si (1374).¢)

Doi Tran Thuan Téng (tri vi 1388-1398), L& Quy Ly
(1336-1407) soan sach Minh Dgo (1392), dich thién V6
D4t ¢ Kinh Thu (1394) dé day thai tir, dich Kinh Thi
(1396) dé day noi cung.

Nho khoa cir thiic dy van hoc doi Tran rat thinh. Danh
nho cd: Mac Dinh Chi (1280-1346); Nguyén Trung Ngan
(1289-1370) viét Gisi Hién Toan Tdp; Truong Han Siéu
(?-1354); Chu An (1292-1370) viét Tz Thur Thuyét Usc,
va Tiéu An Quéc Ngi Thi; Pham Su Manh (hoc trd Chu
An) viét Hiép Thach Tdp, Han Thuyén hay Nguyén
Thuyén viét Phi Sa Tdp, V.v...

¢. DGi HO (1400-1407), Hau Tran (1407-1413), va Minh
thudc (1407-1427)

Lé Quy Ly (1336-1407), ciing goi H6 Quy Ly, thay
nha Tran, 1ap nén nha Ho. Quan Minh x&m chiém, cuép
sach vo dua Ve, Kim Léang (Nam Kinh); nhiing gi khong
dem duoc thi détl thiét hai cho van hoa Viét khong ké xiét.
Nha Minh dwa Téng Nho vao Viét Nam.©

d. Doi Hau Lé (1428-1788)

Nho hoc rat dugc chd trong, dugc ton Ia qudc hoc.
Khoa cur thuc day, hinh thanh tang 16p Nho si tri thirc
dbng dao. Tai kinh @6 c6 Quoc Tu Giam, Thai Hoc Vien
Vua L& Théanh Téng chia nuwéc 1am muoi ba dao &, hau

@ [Tran Trong Kim 1971b: 124].
© [Tran Trong Kim 1971b: 124].
®) [Tran Trong Kim 1971b: 212].

hét cac dao ¢ dong bang déu lap truong cong, an dinh quy
ché thi ct. Nam 1463 c6 chung 1.400 ngudi thi Hoi ¢
Thang Long; nam 1475 tang Ién khoang 3.000 thi sinh. Tur
triéu L&, nguoi thi dau rat vé vang: tién si duoc vua ban
cho 1& xudng danh, I& vinh quy, I& khic t&n vao bia da ¢
Vian Miéu.”

Danh Nho doi Lé c6 Nguyén Trai (1380-1442), Lé Vin
Linh, BOi Cam Ho6, Nguyén Thién Tich, Nguyén Truc
(1417-1474), Nguyén Nhu Do (1424-1526), Luong Thé
Vinh (1442-?), B Nhuan, Than Nhan Trung, Luong Déc
Bing (1472-1522), Nguyan Binh Khiém (1491-1585),
Phung Khic Khoan (1528-1613), Luwong Hiru Khanh,
Nguyén Dit, Giap Hai (1515?-15857?), Nguy&n Mau Nghi,
Pham Céng Tri (1600-1675), L& Anh Tuan, Nguyén Cong
Héng, Pham Dinh Trong, L& Quy Bo6n (1726-1784), Ly
T Tan (1378-?), Nguyén Mong Tuan, Phan Phu Tién
(1370?-?), Ngo Si Lién, v.v...

e. Dai Tay Son (1778-1802)

Sau khi d&nh bai quan Thanh gitra nam Ky Dau (1789),
vua Quang Trung (tri vi 1788-1792) lap Sung Chinh Vién,
ctr La Son Phu Ta Nguyén Thiép (1723-1804) lam Vién
Trudng, vai trong trach chan chinh Nho hoc Viét Nam. La
Son Phu T dich xong cac sach Tiéu Hoc, Ti Thu va Ngi
Kinh ra chir N6ém, chua kip cai cach thi vua Quang Trung
sGm mat.

f. Doi Nguyén (1802-1945)

Nén hoc thuat gan lién khoa cir ngay cang suy. Thuc
dan Phap cuép nudc, cai hoc theo phuong Tay khoi su
chen vao. Nén Nho hoc cir nghiép co truyén cham dut ¢

) Xem Minh Hoa 1-14, tr. 83-91.
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mién Bac (1915), roi sau d6 ¢ mién Trung (1918).%) O
mieén Nam thi sém hon, sau khi thuc dan Phap d& chiem
tron sau tinh Nam Ky (1862-1867).

2. CAC SACH TRIET HOC CUA NHO GIA VIET NAM

Nha Nho c6 danh doi nao ciing xuat hién, tén tudi con
ghi lai nhiéu. Ngoai cong lao kinh bang té thé, tién Nho
Viét Nam con giup vao viéc giao hda, trir tac tho van du
loai. Riéng vé mit triét hoc ciing rat phong phd, khang
nhung phd dién dao ly co truyen Khéng-Manh, Trinh-Chu
ma con bay to it nhidu quan diém rleng cua nguoi Viet, thé
hién hoic tinh than doc 1ap hoic y thac d6i khang véi tu
tuong Trung Hoa. Tiéc thay, sach vo da bi that tan, tiéu
hity sau bao thé ky binh lua.

Van Tich Chi trong Lich Triéu Hién Chuwong Logi Chi
cua Phan Huy Chl (1782-1840) va Tim Hiéu Kho Sach
Han-Ném cua Tran Van Giap (1902-1973) la hai trong
nhitng tai liéu quy hiém, ké ra dugc mot phan nao séch vo
con gitr lai hay con ghi nhan duoc, nho d6 gilp doi sau cé
cai nhin khai lugc vé tu tuong triét hoc cua nha Nho Viét
Nam doi truée. Can cir hai tai liéu y, khdng noi téi sach
khao ctu lich str, dia du, sang tac van chuong, vé loai sach
triét hoc, gido duc, cd thé dan lai mét it nhan dé tiéu biéu
nhu sau:

(1) Té Thu Thuyét Udc (muoi quyén), Chu An (1292-
1370) doi Tran soan, nay khéng con. Chu An tu Linh
Triét, hiéu Tiéu An, thuy Van Trinh, ton hiéu Khang Tiét
Tién Sinh, nguoi x0m Van Thoén, lang Quang Liét, huyén
Thanh Tri (ngoai thanh Ha No6i ngay nay). Bau Thai Hoc
Sinh, khéng ra 1am quan, & nha day hoc, ndi tiéng dao
duc, rat déng hoc trd. Boi Tran Minh Tong (tri vi 1314-

® [Trin Trong Kim 1971a: 370].
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1329) dugc moi ra lam Quoc Tir Gidm Tu Nghiép. Doi
Tran Du Téng (tri vi 1341-1369), dang s¢ xin chém bay
ninh than, vua khong tra 101, 6ng tir chic vé an ¢ ndi Kiét
bac (sau goi la ndi Phung Hoang, huyén Chi Linh, thudc
tinh Hai Hung). Thang 12-1370 Chu An duoc dua vao tho
& Van Miéu.

(2) Chu Dich Quéc Am Gidi Nghia (hai quyén), ciing goi
Chu Dich Quéc Am Ca [Quyét], Dang Thai Phuong [hay
Bang] (1674-?), doi Hau Lé soan xong truéc nam 1743.
Tac pham dung tho luc bat giai nghia ting hao (dlen ca);
nhu qué Can, hao so ciu Tiém Long Vat Dung (rdng an
nau chd nén ding) dién ca la:

So ciru hao nghia tiem long,
Bé con ¢ duwdi ma dung lam chi.®

Ding Thai Phuong nguoi lang Uy Vién, huyén Nghi
Xuan, trin Nghé An (xd Xuan Giang, huyén Nghi Xuan,
Nghé Tinh sau nay). Nam hai muoi hai tudi dau khoa thi
Hoanh Tu, 1am Tri Huyén ¢ huyén Giap Son (trin Hai
Duwong), thang Hiép Tran, rdi thing Hién Sat S tinh
Thanh Hoa. Nam 1743 lam Tham Nghi tai xt (hay tran)
Son Nam.

(3) T& Thu Ngi Kinh Toan Yéu (mudi lam quyen)
Nguyén Huy Oanh (1713-1789) doi Hau Lé soan. Ong tu
la Thu Hién, hiéu Thac Binh, nguoi lang Lai Thach,
huyén La Son, Nghé Tinh. Bau Tham Hoa (1748), lam
quan Béng Cac bai Hoc Si, thang Lai B6 Ta Thi Lang
lam Chénh St str bo sang cong triéu Thanh, tro vé thang
tudc B4, roi tudc Thac Linh Hau, nghi huu, lai duoc moi
ra lam quan, thang D6 Ngu Sur.

(4) Tinh Ly Toan Yéu (hai quyén), ciing do Nguyén Huy

© [Trdn Van Giap 1990: 221-228].
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0anh soan. Quyén nay va quyén trén nham tém tit cac
sach Tir Thuw, Ngz Kinh, Tinh Ly, tién lgi cho Nho sinh
chuén bi thi cu.(2?

(5) Thanh Mé Hién Pham Luc (mudi hai quyén), Lé Quy
Pon (1726-1784) doi Hau Lé soan. Ong tu Dodn Hau, hiéu
Qué Puong, qué lang Duyén Ha (hay Dién Ha), huyén
Duyén Ha, phu Tién Hung, trin Son Nam (nay thudc tinh
Thai Binh). Lam quan gitr chuc Thi Boc ¢ Toa Han Lam,
sung Quédc Tu Giam Tu Nghiép, lam Pho St sang Trung
Qudc, tudc Dinh Thanh B4, rdi 1an luot gitr rat nhiéu chuc
vu quan trong. Khi mat duoc truy tang Thuong Thu Bo
Cong, tuéc Dinh Thanh Céng. Tac pham rat nhiéu. Khi
soan Thanh Md Hién Pham Luc 6ng trich luc nguy@n van
nhitng loi néi caa thanh hién, xép loai, chia thanh muoi
hai d& muc, ghi rd xuat xu ting cau da trich trong Dich,
Thi, Thw, Xuan Thu Ta Truyén, Lé Ky, Pai Hoc, Trung
Dung, Ludn Ngi, Gia Ngiz, Hiéu Kinh, Manh Ti, Chu Tu
(Chu Hy), Qudc Sach, Quac Ngir, Sir Truyén, Tién Nho
Céach Ngon, v.v..."V

(6) Thu Kinh Dién Nghia (ba quyén), Lé Quy Pdn soan.
Trong bai Twa viét nam 1772, 6ng bay to:

“Toi thuong nghe, tri thién hg khéng thé khdng co
chinh s, ma xwa nay nguoi ban vé chinh sy thuong lay
sach Thuong Thu lam goc. (...) Toi that ngu lau, nghlen
ngam lau nam, hiéu qua nghia I6n, méi khi doc sach ay
chi cam thdy y vi dat dao, ly thd vo ciing, chd ndo xudc
dong ma phat minh thi tuy y chép lai, chimng ddn cac
truyén ky, ban bac viéc xwa nay, déu la muon lam an
chitng cho sach cua thanh nhan. Hé ché nao cot yéu thi
thurong thurong néu ra, ¥ musn cho nhing nguwoi 1am toi

U9 [Tran Van Giap 1990: 229].
@ [Tran Van Giap 1990: 229-230].
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sau nay, trong khi xem sach va xét minh, thay diéu hay
dieu phai thi hang hai phdn khei; thdy diéu xdu diéu trai
thi s¢ hdi e dé, @ ma cham lo cong viéc, gii gin chizc vy,
hoa chang c6 ich. Con nhu noi guong diéu da thanh cong,
ran dé diéu da that bai, giir thinh phong suy, sach nay
ciing ¢ thé dung 1am sach @é nha vua c6 bén canh minh
ma xem ludn, dung 1am cdng cu ldy ditc tri dan. Pén nhu
nhizng loi truyén, loi cha cua tién Nho, hodc c6 ché gidng
nhau khac nhau va c6 ché dang ngo thi déu co bién chinh
so qua...”*?

(7) Dich Kinh Phu Thuyet (nam quyén), Lé Quy Dén
soan. Trong bai Tua, 6ng viét:

“Sau kinh 1a day vé cach tri, thanh chinh, tu té, tri binh,
nhung cdng viéc vé troi dat, vé nguoi, cing 1a phép tdc
ciia mubn vat, thi chi Kinh Dich 1a day di (...). Khong T
lic tudi gia méi thich hoc Djch. Khi siza don séau kinh (...)
chi riéng Kinh Djch thi 1am phan Thédp Duc, tirc 1a muoi
phan chl gigi cua Kinh Djch (...), gidi thich réng réi,
khong quan nhiéu loi. Van chuong cia Khong Tir 1a ¢ d6
ma loi néi vé tinh va dao Troi cua Khong Tu ciing 12 & d6,
cot dé chi vé cho thién ha va doi sau, tha thiet bict 1a
nhwong nao! Tdi ting trgm ban, dao troi ddat vén hitu
thuong, thé ma khi day khi voi, lic thinh Iic suy, si bién
doi xwa nay khdng cung; long yéu ghet, 1lc hop tan, tinh
cua nguoi va vat khdng chi mét méi ma déu téom ca o
trong ba tram tam mueoi tw hao cua sau muoi bon qué.
Qué co tac dung tuy thoi cua qué, hao cé tac dung tuy thoi
cua hao, thanh nhan khong c6 ché nao 1a khéng day nguoi
tu cai dao khudn xi: nhu thé 1a lanh, nhe thé 1a diz, nhu
thé 1a nén lo nggi, nhi thé 14 khong tai vg, dung hinh
twong rat tinh xac ma khdng ngoai cac dao thwong vé

(42 [Tran Van Giap 1990: 230-232].
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nhan luén va nhgt dung. (...) Nay hdy dem loi noi trong
Dai Tuong cac qué ma noi, (...) chi mgt cau, nia loi, ma
ding khdng thé xiét, dirc cao nghiép rong, thuc 1a ¢ do.
Huéng chi, thdng sudt cac qué, nghién ngam cac hao, trén
thi suy d@én dao Troi, dudi thi xét dén tinh vdt, giga thi
tham khdo si tich cia cé nhan, loi n6i viéc 1am déu trung
chinh, khi d@éng khi tinh rdt kinh thanh, @ cho giir duwoc
tot lanh, khéi dwoc hung di, do chang phdi 1a so' y ldp
giao cua thanh nhan ru? To6i ngu hen hoc kém, kinh doc
loi day cua thanh nhan, nghién cizu truyén nghia cua ho
Trinh, ho Chu, xét thém nhéng loi chd thich cua tién Nho,
c6 khi xtc dgng ma phat minh ra, n6i thém mday loi, gom
c6 nam quyén, chi cot dé sira ldy tam than cho it lam 13i.
Con dem thi thé ra sir nghiép thi dau dam néi dén. Oi!
Chép khdng hét 10, 161 khong hét y. Sang sudt dé rd 1a ct
& nguoi, lang ngam dé hiéu, khong néi ma tin 1a cét & duc
hanh.®) Cac si quan tir hoc Kinh Dijch thi khéng nhiing 1a
chi xem twong ma hoc thugc Idy loi, xem bién ma hoc
thugc cau boi, con can phdi can thdn dirc hanh dé hiéu
(nl%d‘m y cia thanh nhan ¢ ngoai loi sach ndi méi duwoc.”

8 Am Chat Van Chi (hai quyén), Lé Quy Dén soan. Am
Chadt Van tuong truyén la cua Van Xuong DPé Quan, ndi vé
thién ac bao tng, bao gom tu tuong Tam Giéo. Trong Dé
Tur, Leé Quy Bon cho biét 6ng da can cu theo Pan Qué
Tich, bén quyén, cua Hoang Chinh Nguyén doi Thanh
(1761) va Am Chdt Van Chu, hai quyén, cua Téng Tu

@3) [Tran Van Giap 1990: 232-234].
) «Chép khong hét 161 . . . ¢ dirc hanh.” Hai cau nay chép & cubi
Hé Tur Thuong (Kinh Dich): Thu bét tan ngén, ngon bat tan y.
Than nhi minh chi ton hd ky nhan; mac nhi thanh chi, bat ngon
nhi tin, ton ho duc hanh. X1 &2, T & & WmAZ AT
EAG ARz, 7E mis, 47847
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Nhan doi Thanh (1776).%9 Lé Quy P6n viét:

“Van Xwong Hé Quan c6 bai hudn gom nam tram bon
Muoi mot chiz. Cac byc hién triét xwa suy dién y chi dé
gitp cho nguoi ghi nhé ma cé sirc theo. Lai chép nhing
viéc thién &c béo ing ngay duwdi mdi tiét, khién cho nguoi
ta ham 1am thi¢n ma khong dam Iam &c, sach dy cé quan
hé rat I6n dén viéc day doi.

““(...) Toi khdng tir xét minh, nhan ldy hai sach dy [cua
ho Hoang, ho Tong] bo thém vao mgt it, chia lam hai
quyen trong phan dién gidi, hodc ldy cia ho Hoang, hodc
ldy cua he Téng, con thudt lgi cac chuyén béao ing thi c6
khi Idy ¢ sach khéac bé thém vao, hodc chéd chi cit di, cé
khi bét nhaing chi rueom, thay doi cudc chu, xép theo timg
logi, tdt ca 1a hai tram tdm muoi ba viéc, cot cho loi gon
ma nghia séng, viéc ranh mach ma 18 rd rét. Truoc la dé
tw ran long xet minh, tu duong tinh tinh, o gang sao cho
dén dwoc ché it lam 16i, sau 1a dé day con chau, pho
khuyén nhan si, mong cho déu biét siza minh theo 16, gis
dirc dya nhan, dé thanh nguoi quan tiz, khdng @én néi lam
ke tieu nhan.

“(...) T6i tung trom nghi: Nguoi ta khdng ai khong cé
nhan tam, khong ai khéng c6 dgo tdm, nhan tam tuc l1a
nhan duc, dao tam tirc 12 dao ly. Giir duroc mét phan thién
ly thi b6 dwoc mét phan nhan duc. Nhan dyuc thang thi 1am
ac, thién Iy thang thi 1am thién. (...) N6i vé mét nha thi nho
d6 ma c6 thé duoc lanh manh va hueng phudc Ic; noi vé
mét nudc, cho dén ca thién hg, thi nho @6 ma co thé lam
cho phong tuc tét, dwa d@én cdi thai binh. Pgo Iy dy rat

I6n, doc gia nén kinh can giir ldy ma cé gdng lam theo.”
(15)

@9 [Trin Van Giap 1990: 235-236].
(%) [Phan Huy Cht 1992c: 174].
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(9) Van Dai Loai Ngir (bon quyén), Lé Quy DPon soan.
Séch gom chin dé muc, trong d6 dé muc thu nhat Ia Ly Khi
Ngz, gom nam muoi bon diéu vé vii try, v try luan; chu
yéu giai bay quan niém cua Téng Nho V& vii try luan, dong
thoi ¢6 nhiéu phat trién riéng cua soan gia.*®

(10) Chu Huan Toan Yé&u (nam quyén), Pham Nguyén
Du (1739-1787) doi Hau Lé soan. Ong ty Hiéu Buc va
Dudng Hién, hiéu Thach Dong, nguoi lang Pang Dién,
huyén Chéan Phuc, tinh Nghé An. Lam quan, chicc Bong
Céc Pai Hoc Si, roi Bdc Pong tinh Nghé An. Viét nhiéu
sach, riéng vé dao Nho con c6 tac pham Lugn Ngi Ngu
An, v.v... Khi soan Chu Hudn Todn Yéu 6ng md phong
theo séch Cdn Tuw Luc cua Chu Hy va Lit T6 Khiém doi
Téng, lay toan van caa Chu Hy chia thanh loai, xép thanh
tiét muc, hon sau tram diéu.*”

(11) Xuan Thu Quéan Kién (muoi hai quyén), Ngé Thi
Nham (1746-1803) doi Hau Lé soan. Ong 14 con cia Ngo
Thi ST (1726-1780), tu Hy Dodén, hiéu Bat Hién va Hai
Luong Thién Su, nguoi lang Thanh Oai, huyén Thanh Tri,
tinh Ha Bong. Lam quan, chicc Hién Sat Pho S tinh Hai
Duong, réi nhiéu chitc vu quan trong khac. Doi Tay Son
lam quan Thi Lang, tuéc Tinh Phai Hau, lam Chanh St
sang Trung QUOC Viét nhiéu sach. Trong Xuan Thu Qudn
Kién, dudi mdi sy viéc chép trong kinh Xuan Thu cua
Khéng Tir, soan gia ghi rd 10i chi thich, trich trong céac
sach Ta Truyén, Cong Duwong Truyén, Céc Lwong Truyén,

@9 [Tran Van Giap 1990: 257].
Ghi chl: Van % 1a mot thir cé thom, ciing goi van huong % #-.
L4y 14 hoac hoa cua loai co nay chén vao giita trang sach c6 thé
trir mot. Van Pai 1a lau chaa sach c6 chén van huong trir mot.
Logi Ngir la 1oi néi duoc phén loai.

@7 [Tran Van Giap 1984: 261].
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V.V... roi ghi thém y kién va 10i ban cua ong.*®

(12) Nhan Thé Tu Tri (tdm quyén), Cao Xuén Duc
(1842-1923) doi Nguyén soan. Ong tu Tir Phét, hiéu Long
Cuong, qué xa Thinh Khang (sau la Thinh My), huyén
DPong Thanh, tinh Nghé An [cd sach ghi: pha Dién Chau,
tinh Nghé Tinh]. Lam quan, chiac Thugng Thu B6 Hoc,
Tong Tai Sir Quan, tudc An Xuan Tir. Viét nhiéu sach.

Nhic dén Ngii Luan (quan hé gitra dat nudc va cong
dan, cha con, vo chdng, anh em, bé ban) va Thap Nghia
(muoi & phai gom cha me hién, con hiéu thao, anh chi tot,
em ngoan, chong c6 nghia, vo vang 16i, nguoi 16n cd long,
tré nho an vui, nha cam quyén nhan dic, dan ching trung
thanh), trong bai Twa nam 1901 cho Nhan Thé Tu Tri ¢6
doan 6ng viét:

“Doi nguoi phai ¢d Ngii Luan, cd Thdp Nghia, thi trudc
hét 1am ra cac mon luan thuong, mén pham hanh. Poi
nguoi phai c6 mueu sinh, lam an, thi lam ra cac mén thugt
nghiép, to 1y. Poi nguoi phdi c6 sia minh, thu xép viéc
nha, thi lam ra cac moén tri nha, sia xét minh. Hoi nguoi
phdi c6 tiép xUc véi nguoi khac, thi 1am ra cac mén thi
tiép va phi ngur d@é két thic toan bg sach. Vi vay, nay trich
o trong Kinh, Su, Tu, Tap, nhang loi dao durc, nhirng su
viéc cyu thé cua thanh hién, nhing diéu goi 1a loi noi hay,
viéc lam tat, tim réng trong cac sach, lya loc trich ldy,
chia mén, dinh logi, dem ra xép dat cha thich, tuy dén viéc
lam hung &c, ciing trich ldy mét hai viéc dé ma khuyén
ran.”

Séch ké ra tam muoi sy viéc xay ra & Trung Qudc va
Viét Nam, nham khuyén lam lanh tranh dir.*® C6 thé qua
sach nay tim hiéu duoc triét Iy dao Nho cua nguoi Viét

U9 [Trdn Van Giap 1990: 234-235].
(%) [Tran Van Giap 1990: 237-239].
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Nam trong mét thoi ky lich si nhat dinh.
*

Nho Gi4o Viét Nam khdng phai chi Ia trich cd tam
chuong, khoa ctr, phd thi xuéng hoa. C6 mét ludng tu
tuong cua nguoi Viét, nd hoa hop dao Nho véi Phat, Lao
va van hoa ban dia Viét Nam. Hién nay, moi viéc nghién
ctru lai Nho gido Viét Nam déu con phai khai sy, ma khé
khan 16n nhat van chinh 12 sy that lac tdc pham cua tién
Nho qua céc triéu dai.

Pao Cao Pai xuat hién & Nam Ky vao dau thé ky 20
vé6i 18 nhac va y phuc truyén thong. Pao lai néu tiéu ngi
Nho Téng Chuyén Thé (lay tong chi dao Nho dé sua doi
loan thanh tri). Phai chang, trong mét chirng muc nao do
c6 thé coi Cao Pai nhu mat canh tan Nho Giéo trong thoi
dai mai?
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I1. Khai Luoc Lao Giao Viét Nam

Cai hoc L&o Trang trong sau, bay thé ky truéc Cong

Nguyén & Trung Qudc (thoi Xuan Thu Chién Quéc)® la
mot hoc thuat tu tuong. Cac dao gia khdng chu truong
nhitng diéu huyén bi. Truéc canh thién ha dai loan ho
chon cudc song an dat, di dudng thién chan. Tur thé ky 1,
thoi Pong Han (Hau Han), véi Truong Pao Ling,™ céi
hoc L&o Trang bién thanh mét tdn gido, goi 1a Pao Gido,
Lao Giéo.
Pao Gi4o phét trien mudn vé. Cac dao si (phuong si)
chuyén tdm vao bua chd (phu chid hay phu luc), luyén
dan. Ho duoc goi 1a phai than tién dan dinh va phu lyc.
Kinh dién Pao Giéo rit nhiéu va phuc tap, duoc suu tap
thanh nhirng bo goi la Pao Tang.

(22)

@9 Thei Xuan Thu (770-402 TCN): Tir doi Binh Vuong t6i cudi
doi Uy Liét Vuong nha Chu. Thoi Chién Quéc (401-221 TCN):
Tir doi An Vuong nha Chu dén khi Tan Thay Hoang diét Té va
théng nhat Trung Quédc. [Nguyén Hién L& 1992: 25].

@D Truong Pao Lang, ty Phu Han, sinh & Thién Muc Son, Chiét
Giang, khoang nim 34 hay 35, triéu Quang Vii Bé; duoc ton la
Truong Thién Su. Chuc thién su dugc R. H. Mathews dich la
“Taoist Pope™ (muc tir 195h, tr. 20) va giang thién su la vi dang
dau tong phéai dao LAo (the head of the Taoist sect, muc tir
6361a-51, tr. 922). Xem: Mathews' Chinese-English dictionary.
Cambridge, Massachusetts: Harvard University Press, 1971.

@ Holmes Welch (1921-1981) trong tac phim Taoism: the
Parting of the Ways (Beacon Press, 1966) goi dao gia la Daoist
philosophers va dgo si'la Daoist priests.
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Puong Huyén Tong (cai tri 712-756) tin rang ong la
hau dué caa L&o Ta nén sac chiéu sai tim kiém céc kinh
dién Pao Gi4o con ton tai khap Trung Qudc. Bo suu tap
céc kinh dién nay vao cac nim Khai Nguyén (713-741)
goi la Tam Hgng Quynh Cwong hay Khai Nguyén Hgo
Tang, gdm khoang ba ngan bay tram quyén, nay khong
con.

Cac cudc suu tap ndi tiép da duoc gang stc thuc hién
theo ménh Iénh cia céc vua doi Tong. Doi Tong Than
Tong (tri vi 1067-1085) c6 bo Dai Téng Thién Cung Bao
Tang, gom bdn ngan nam tram sau muoi lim quyén, nay
khéng con. Vao nhitng nam Chinh Hoa (1111-1118) doi
Téng Huy Tong (tri vi 1100-1126) c¢6 bo Chinh Hoa Van
Tho Dago Tang, nay khoéng con.

Poi Kim ¢6 bd Pgi Kim Huyén Pd Bdo Tang, gom
khoang sau ngan bén tram quyén, nay khoéng con. Bo
Huyen P Bdo Tang duoc suu tap nam 1244, gom bay
ngan quyén, nay khéng con.

Bo Pao Tang trong nhiing nam Chinh Théng (1436-
1449) doi Minh Anh Téng goi la Chinh Théng Pao Tang
gom nam ngan ba tram Ié nam quyén. Phan b sung nam
1607 c6 mot tram 1é tam quyén, goi 12 Tuc Pao Tang. Ca
hai b nay hién con, cd ca thay nam ngan bén trim tam
muoi lam quyén.®

DPao Gido c6 nhiéu tdng phai, rat phic tap. Mot sé phai
chu yéu la:

1. Phai Chinh Nhat, ciing goi la phai Thién Su, thudc
Long Hb Son, tinh Giang Tay.

®9 Theo [Liu Ts’un-yan 1973: 104], thoat dau Pao Tang c6 nam
ngan ba tram lé nam quyén, dung trong bén tram tdm muoi hop,
két tap tir dau doi Minh [ndam 1368] va hoan tat nam 1445. Tuc
Pao Tang nam 1607 gdm mot tram tam muoi quyén.
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2. Phéai Mao San vai hai loai phdp mon: (a) tinh luyén
dua theo Huynh Pinh Kinh; va (b) vd thuat dua theo Ky
Mon Bon Giap.

3. Phai Thai Cuc thuoc Vit Puong Son & Ho6 Bic véi hai
loai phdp mon: (a) vO thuat trir ta ma; va (b) tinh luyén
theo phuong phép cua Truong Tam Phong.

4. Phai Toan Chan cd anh huong dén céc cu si dao Lao
tu luyén tai gia.

5. Phai Luw Sen voi cac dé tr dau quan khan do, thoi tu
va, rung chudng khi hanh [8.¢%)

C6 thé L&o Giao du nhap Viét Nam khoang thé ky 2,
bdy gid ¢4 mang mau sic Pao Gido. Nguyén vi & Trung
Quéc, sau khi Han Linh Dé mat (nam 189), xa hoi rdi
loan, ngudi Han chay sang Giao Chau (mién Bic ngay
nay) lanh nan rat déng, trong d6 c6 nhiéu dao si tich coc
(nhin an ngii céc), luyén phap truong sinh.?®

Quan lai Trung Quéc sang d6 ho Giao Chau hau nhu
déu sinh phuong thuat. Theo Paqi Viét S Ky Toan Thu,
quyén 3, Thai Tha Si Tiép (St Nhiép, 137-226) 1am binh,
chét d ba ngay, lai duoc mot dao nhan 1a Pong Phung
dén cho thudc cai tir hoan sinh.®® Lai chép viéc Tha Su
Truong Tan (sang Giao Chau tir nam 201) hay doi khan
do6, doc kinh sach Pao Giéo.?"

4 [Michael Saso 1973: 403-416].

@) Phgt Gido Pai Tang Kinh, sé 52, Si Truyén, bo IV, Hoang
Minh Tdp, quyén 1, viét: “Thi thoi [Han] Linh DBé bang hau, thién
ha nhiu loan, doc Giao Chau sai an. Bic phuwong di nhan ham
lai tai yén, da vi than tién tich céc, truong sinh chi thuat.”
REEFHE, RTEL BIMNEL. b FEARRER, %
B A4l BE £ & £ Z 47, [Nguyén Pang Thuc: 1971a: 114].

(28) INg6 Si Lién 1974: 246].

@7) [Ngd ST Lién 1974: 244].
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DPoi Puong (618-907), nam 865, Cao Bién sang nudc
Nam dan &p cac cugc khoi nghia caa dan Viét. Ho Cao la
mot thuat si c6 hang, chuyén vé phong thily, rao riét tim
phé& long mach, trin yém céc noi anh linh ti khi cua nuéc
Nam, cét y cho nugc Nam khdng con sinh ra nhan tai, anh
hiing hao kiét, s& phai chiu ach dd ho cua phuong Béc doi
doi.

Pao Lao Viét Nam ciing kha phuac tap, vira mang mau
siac Pao Gi4o, vira chiu anh huong cac dao gia, va dong
thoi ciing két hop voi Than Pao cua nguoi Viét (tho cac
danh nhan dat nude, anh hang dan toc). Vi thé, dao Lao ¢
Viét Nam c6 nhiéu khuynh huéng khac nhau.

1. VAl KHUYNH HUGNG TIEU BIEU CUA LAO GIAO
VIET NAM

a. Khuynh huéng phu chi va bao dong

BUa chd trong mot thoi gian dai ¢6 anh husng dénﬁsinh
hoat xa hoi. Chang han, cop duoc coi la loai thd c6 the khu
trr ta ma, do d6 nhicu nha dan bua v& hinh cop trudc cua
dé che cho gia dinh, va la bua ay c6 tén Tru ta tri bénh,
tran trach binh an.(®

DaovGiéo co suc 16i cuén ndng dan vao cac hoi bi mat,
hoac de tuong tro nhau chong lai cuong hao ac ba, hoac dé
muu do quoc gia dal su.

Doi Tran Phé Dé (trj vi 1377-1388), & 16 Bic Giang co
Nguyén Bé, nam 1379 xung vuong, hiéu Puong Lang Tu
Y.(29)

DPoi HO6 (1400-1407) c6 Tran Dic Huy ding phuong

9 Xem Minh Hoa 17, tr. 93.
9 INguy&n Ty 1962: 113].
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thuat thu hit dong nguoi theo,®” bj H6 Quy Ly dep nam
1403.

Thoi khang Phap c6 dao si Tran Cao Van (1866-1916),
tén that la Tran Cong Tho, hiéu Hong Viét, qué lang Tu
Phu, tong Ba Hoa, pha Bién Ban, tinh Quang Nam.

Mién Nam c6 Thién Dia Héi 16i cudn hang ngan ngudi.
CO Phan Phat Sanh (Phan Xich Long, 1893-1916) xung
hoang d€, noi 1én danh Phap (cuoi thang 3-1913); nghia
quan deo bua, mang giao mac, gay goc, bat chap sung dan
cua gizc.®Y

Con rat nhiéu nhiing phong trao nhu thé khap ca nudc,
nhu Mac Pinh Phic (mien Bac), Vo Tra (mien Trung),
Nguyén Hitu Tri (mién Nam), v.v...

2. Khuynh huéng phong thiy va sam ky

Khoa phong thuy (dia ly) ¢ nusc Nam va viéec tién tri
loan truyén sim Ky rat duoc quin ching ua thich.(?

DPoi HO (1400-1407) ¢ 16 Tan Hung ¢ Trap Quéc Kiét
lam quan chac An Phu S, soan Hinh The Dia Mach
Ca.®®

boi Mac (1527-1592) c¢6 Nguyén Binh Khiém (1491-
1585), hiéu Bach Van Cu Si, doi goi Trang Trinh, noi
tiéng nho tai tién tri.

Doi vua Lé chua Trinh (1545-1787) & lang Ta Ao, tinh
Nghé An, c6 Nguyén Dirc Huyén vang danh nho khoa dia
ly.

boi Tay Son (1778-1802) ¢ huyén La Son, tinh Ha

G0 INguyén Bdng Chi 1942: 419].

®D [Pham Van Son 1963: 459-460].

32) Xem Minh Hoa 18, tr. 93: Thdy dija ly xem dit.
33) [INguyén Bdng Chi 1942: 420].
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bong c6 Nguyén Thiép (La Son Phu T, 1723-1804) ciing
noi tiéng vé phong thuy.

Sam ky ciing dugc nhiéu cao ting s dung. Lang Co
Phap, tinh Bac Ninh, trong phai Ty Ni DPa Luu Chi
(Vinitaruci) c6 nhiéu nhan vat ling lay: su Dinh Khong
(thé ky 8, doi thtr tdm); su La Quy An (852-936, doi thir
muoi); su Van Hanh (?-1018, doi thir muoi hai), v.v...

3. Khuynh hudng truéng sinh bi thuat

Vua Tran Du Tong (1341-1369) cau dao trudng sinh voi
dao si Huyén Van tu ¢ ni Niét (nGi Phung Hoang), huyén
Chi Linh, tinh Hai Duong.

Doi H6 (1400-1407) ¢ x& Co Dinh, huyén Néng Cong,
tinh Thanh Hoéa, c6 Tran Tu vao ndi Nua (Na Son) tu
thanh tién.

boi vua Lé chda Trinh (1545-1787) ¢ huyén Bong
Thanh cé Pham Vién tu thanh tién.

Triéu L& Hién Tong (tri vi 1740-1786) c6 Nguyén Hoan
(1713-1791), lang Lan Khé, huyén Néng Céng, tinh
Thanh Héa, lam quan Thuong Thu Bo Lai. Gia pha ho
Nguyén, muc Tién Khdo Pgo Tu Luc cho biét dng tu tién
tir nam 1745, thuong doc Pao Pirc Kinh; 1ap tinh that dé
tu luyén ngay trong nha (1752); tho than Ngii Nhac
(1760); sau lai xay thém thap muoi hai tang dé luyén khi
am dwong, Vv.v... Cudi cling vi cudng vong, ong di lac sang
ta da0.C¥

4. Khuynh huéng thanh tinh, nhan lac

Triét Iy vo vi thanh tinh cua L&o-Trang anh huong gidi
Nho si rat nhicu, tao cho con nguoi Xu hudng an dat, va
thich gan thién nhién, tim cai tha nhan lac bén chén ruou

34 [Hoang Xuan Han 1952: 93-95], [Tran Van Giap 1984: 107].

cudc co, tidu dao voi ngén dan, van tho, hay nét thu hoa,
Vv.v... Xu huéng nay thich hop khi con nguoi khong gap
thoi, hoac khi da chan cuéc doi phon tap. Vi thé, Nho si
Viét Nam thoi xua luén ludn trang bi chq ban than tu
twong xuat xu. Gap thoi hay, duoc thi tho tai nang thi
tham gia viéc nuoc (xuat). Luc bat dac chi, khi tudi gia
hay chan quan truong thi xin bo vé noi dién da hay chon
heo hat (xir).

Doi Tran, Nguyén Phi Khanh (1355-1428) viét:

Bach nién pht thé nhan giai méng,
Ban nhdt thau nhan ng3 digc tién.®®
(Doi troi ndi tram nam kiép nguoi nhu mong,
Trom duoc nira ngay nhan ta ciing la tién.)
Doi Mac, Nguyén Binh Khiém (1491-1585) viét:
Nhung trong moi viéc da ngoai hét,
Puoc mét ngay la tién mgt ngay.
Hay la:
Rurou dén goc cay ta sé nhap,
Nhin xem thé su twa chiém bao.

Doi Lé-Mac (1533-1592), c6 Nguyén Hang, qué xd
Xuan Liing, phu Lam Thao, tran Son Tay, thi dau Huong
Cong nhung khong lam quan, vé ¢ an ¢ xa bai bong, phu
Yén Binh, tinh Tuyén Quang. Ong lay hiéu Nai Hién.
Tricu Lé (khi trung hung) phong tang la Thao Mao Dét Si.
Ong sang tac nhitng bai phu ca ngoi thi ¢ an non cao nhu
bai Dong Phong Canh Phi, Tam Ngung Bgng Pha, Tich
Cuw Ninh Thé Phu, v.v...C%"

O g S FwAE S, [ F B A& TR
3% TVién Van Hoc 1978: 423].
&7 [Dwong Quang Ham 1968b: 297].
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Doi Tay Son, ¢ Phan Huy ich (1750-1822), qué &
Nghé An, lay hiéu Biao Chan Pao Nhan. Nim 1796 6ng
dung nha tai kinh thanh Thang Long, dat tén Ia Bao Chén
Quan. Trong bai ky do dng sang tac dé n6i vé Bao Chan
Quén, dng bay té muc dich 1a dé som hém quanh quan &
d6, khi dya bao lon udng tra, khi dén dong séng buéng
cau, khi khay dan nhap ruou, khi ngam vinh tay hung...?

Doi Nguyén c6 Nguyén Cong Trd (1778-1858), nguoi
x& Uy Vién, huyén Nghi Xuan, tinh Ha Tinh 1a mot nha
Nho doc déo. Ong tung tu hao:

Tri tlc, tién tuc; dai tuc, ha thoi tic?

Tri nhan, tién nhan; dai nhan, ha thoi nhan?
Cam ky thi tizu véi giang san,

Dé mdy ké xuat tran xudt thé?

Khuynh huéng thanh tinh, nhan lac con thdy duoc qua
thli choi cay kiéng va hon non bd. Mat géc cay su si, nho
nho, udn canh sira 14 theo y riéng, hoac bay vai hon dé con
con, chéng chénh trén mot bé nuéc can. Thém vao vai
nhanh 14, chiéc cau, con thuyén, lac dac mot hai tuong
sanh ti xiu hinh 140 tiéu, dng cau, hay d6i ban dang danh
co, V.V... P4 1a ca mot thé gioi riéng cia con ngudi dem
thu nho lai tir hinh anh that cua thién nhién bao la.

Choi cy kiéng va hon non b tir 1au doi van duogc coi
nhu thi tiéu khién thanh tao, gilp con nguoi di dudng
tanh tinh. N6 duoc xép hang khéng kém bén tha tai tir
cam, ky, thi, hoa.

2. LAO GIAO KET HGP VGI THAN DAO VIET NAM
Tu lau doi, nguoi Viét c6 mot duc tin SAU SAC VA0 Su
truong ctru cta anh linh nhitng cdng than, hao kiét. Luc

%8) [Ngd Thi Nham 1978: 33].
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sbng, lam ruong cot chdng do son ha x4 tac, ciu dan gilp
nudc. Khi thac, tro thanh than thanh, hién hich, &m pho
mac trg cho dong bao. Than Pao Viét Nam gian di nhu
vay, va d6 ciing la mot truyén théng yéu nuéc va long
kinh trong nghin doi caa dan toc ddi vai cac vi anh hung,
nhitng bac ky tai cua dat nudc. Pinh lang, tuc tho thanh
hoang, dén tho hay lang, miéu cac danh tuéng lwong than
déu 1a nét tin ngudng Than Pao cua ngudi Viét.

bao Ldo cing nhu dao Phat da khéo dung hop, hoa
nhap voi nhing tin ngudng co truyen trong 10ng xa hoi
Viét Nam. Trong luc dat nudc mét cha quyen chinh tin
ngudng Than Pao d& nudi dudng y thic qudc gia, khoi
long yéu nudc, dé khi thoi co dén thi gay phong trao khoi
nghia, danh dudi ngoai xdm. Nhu vay Than Pao Viét Nam
con phan anh tinh yéu nudc Viét Nam.

That vay, trong toan bo lich str 1au dai vira dau tranh
gitr nuéc vua ra suc dung nudc, dan toc Viét Nam da
chién dau bat khuat, khdng phai chi véi phuong tién vat
chéat hitu hinh, ma con c6 ca sicc manh vo hinh 1a dac tin
manh liét vao khi thiéng séng nui, tin rang c6 biét bao thé
hé anh linh tién nhan dan toc dang cuing dang chung chién
tuyén véi chinh nghia caa dan toc dé bao vé sy doc lap,
thng nhat, truong ton caa Viét Nam.

Than Dao Viét Nam con 1am phong pht thém hé théng
than tién caa Pao Giéo Trung Qudc bai I8 bén canh céc vi
than tién cua dao L&o Trung Qudc, nguoi Viét tho thém
cac vi than cua dan toc minh. Thi du:

- Thong Thanh Quan & vung Bach Hac (Viét Tri, cach
Ha Noi bay muoi lam cay sb vé huéng tay bac) da tho
than séng Tam Giang la vi phlc than cua dia phuong.

- Céc dao quan khéc tho than ndi Tan Vién (tinh Son
Tay, géom ba ngon cao ngat, nén ciing goi la ndi Ba V1),
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thd than séng To Lich, v.v...

- Tur doi Tran (1225-1400), Buc Hung Pao Vuong Tran
Q\ué’c Tuan (1228?-1300) duoc the ¢ Van Kiép, Chi Linh,
roi lan truyén nhiéu noi.

- Poi Hau Lé (1428-1788), c6 dén tho Ba Chla Liéu
Hanh.® Nhiéu ni than khac ciing duoc dan gian tho
phung khap trong nuéc.

3.MOT SO PAO QUAN NOI TIENG

a. Théng Thanh Quan: O ving Bach Hac (Viét Tri),
dung khoang nam 650-655, dén thé ky 14 thi khong
con.t0

b. Thai Thanh Cung: Puoc dung ¢ bén trai kinh thanh
Thang Long. Bén phai la chiia Van Tué. Vua Ly Thai T6
(tri vi 1009-1028) cho cat cung va chua nay khi méi doi
d6 tir Hoa Lu (tinh Ninh Binh) vé Thing Long (Ha Noi
ngay nay).“?

¢. Tran Vii Quan: Ciing dugc xay dung lc vua Ly Thai
To vira doi @6 vé Thiang Long (1010), nay nam & goc
duong Quan Théanh va duong Thanh Nién, khu phd Ba
Dinh, Ha N6i.? Quan nay con duoc goi 1a dén Tran Vi
hay Chan Vii. Bic Huyén Thién Chan Vi Pai Bé duoc
tho tai quan nay dé ho tri mat bac thanh Thiang Long. Doi
vua Lé Hy Tong (tri vi 1676-1704), twong Buc Chan Vi
duc bang dong den cao 3,96 mét, nang 4 tan. Nam 1893,
lai xay thém cho twong mot bé da cao 1,20 mét.“*?

39 Xem Minh Hoa 19, tr. 93.

0 TUy Ban Khoa Hoc X4 Hoi Viét Nam 1971a: 127].
“D [Lé Quy Don 1977: 387].

(“2) Xem Minh Hoa 15, tr. 92.

“3) Uy Ban Khoa Hoc X4 Hoi Viét Nam 1978: 53].
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d. Ngoc Thanh Quan: Quén nam trén ndi Pai Lai
(Thanh Ho6a). Nam 1398, Ho Quy Ly (1336-1407) muu
viéc dut ngdi nha Tran, ép vua Tran Thuén Tong (tr1 Vi
1388-1398) thoai vi, va cudng bach vua vé quéan nay tu
tién.

e. Nghinh Tién Quén (Vong Tién Quan): Vua Lé Thanh
Tong (tri vi 1460-1497) ra choi H6 Tay, gap mot thiéu nix
xinh dep, xudng hoa tho rat tai tinh nén vua L& rudc 1én xe
dua vé& cung. Khi dén cira Pai Hung thanh Thang Long
(nay la cira nam Ha Noi), nang 4y bay lén troi, bién
mat.“*? Vua cho cat tai cira Pai Hung lau Vong Tién dé ky
niém. V& sau chén nay thanh quan Vong Tién hay Nghinh
Tién, nam & phé Hang Bong, Ha Noi ngay nay.“®

f. Tién Tich Tu: Ra choi ho Kim Au ¢ phia nam thanh
Thang Long vua L& Hién Tong (tri vi 1740-1786) gap hai
nang tién, nén cho cat Tién Tich Ty ¢ day. H6 Kim Au ¢
vi tri nha ga duong sit Ha Noi ngay nay.“®

g. Dén Ngoc Son: Bén nam trén mot go dat noi 1én &
phia bac ho Hoan Kiém. Thoat dau noi day tho Dac Quan
Thanh Dé Quan, sau tring tu lai, thd Phat, goi 1a chua
Ngoc Son.“*” Nam 1841, bién thanh dn tho Bac Vin
Xuong Dé Quan. Vé sau lai tho thém Bac Lir T6 va Buc
Hung Dao Vuong Tran Quéc Tuan (1228?-1300).¢2)

h. Bdo Chan Quan: Do Phan Huy ich (1750-1822) cat
tai Thang Long nam 1796.

(44 Xem Minh Hoa 20, tr. 93.

() [Pham Van Diéu 1960: 331].

9 [Hoang Trong Mién 1973: 417].

“7) Xem Minh Hoa 16, tr. 92.

(“8) TUy Ban Khoa Hoc X& Hoi Viét Nam 1978: 68].
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4. THUGNG SU NOI DAO

bay la mot dao truong Ion cua dao Lao ¢ Viét Nam
thoi xua. Doi Hau L&, c6 Tran Toan la nguoi lang Yén
bong, huyén Quang Xwong, phu Tinh Gia, tinh Thanh
Hoa. Khi Mac bBang Dung cuép ngdi nha Hau Lé (thoi
gian 1527-1592), 6ng tir quan vé qué tu hanh.

Pic dao, 6ng dugc Thugng Bé phong chirc Thuong Su,
lo trir ta khir quai sudt hai chau Hoan (tinh Thanh Hoa) va
Al (tinh Nghé An).

Thuong Su dén lang Tir Minh, huyén Hoang Héa, tinh
Thanh Hoéa mo dao truong. Vua Lé Than Tong (tri vi
1619-1643; 1649-1662) ban cho truong tén la Noi bao
Truong. Sau khi Thugng Su thoat xac, vua lai truy phong
la Phuc Ma Thuong Dang Phic Than va cho 1ap dén tho.

Thuong Su c6 ba con trai 1a Nhat Quang, Nguyét
Quang, va Ngoc Quang, déu tinh théng dao phap cua
Thuong Su truyén day. Ba vi néi danh lung lay, doi xung
tan, goi la Tam Thanh Noi Pao. Sau khi Thugng Su quy
thién, Ngoc Quang ké tuc dao nghiép cua cha, 1anh phan
diéu khién Noi Dao Truong.

Puoc triéu dinh céng nhan nén Noi Pao Trudng c6 uy
thé rat 16n. Chi nhanh caa No6i Pao Truong hinh thanh
khip noi, nhu & lang Tir Quang (tac Tir Minh trudc Kia,
huyén Hoang Hoéa), lang Yén Poéng (huyén Quang
Xuong), déu ¢ tinh Thanh Hoa; hoic & tinh Nghé An, &
hat Hu¢ Lai, tinh Hung Yén; hay ¢ Nhat Tao (tinh Hai
Duong), & lang Giang V& (gan Ha Nai), v.v...

Noi Pao Truong thd cac vi than tién caa nguoi Viét
nhu Ba Chia Liéu Hanh, Hung Pao Vuong Tran Quéc
Tuan, Phu Pong Thién Vuong, than ndi Tan Vién, than
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Bach M4, v.v...9

5. THI LAO HOC

Triéu dinh hai 1an mé khoa thi Tam Gido vao doi vua
Ly Cao Tong (1195) va vua Tran Thai Tong (1247).

Vé ngi dung thi Ldo hoc, Nguyén Bong Chi (1915-
1984) suu tam duoc mot de thi va mot bai tra loi qcéc cau
hoi ra trong dé d6.*” Poc bai thi nay, c6 the hicu dugc
phan nao viéc hoc dao Ldo cua nguoi Viét thoi xua. Bai
thi nhu sau:

(1) Phap maon la gi?

Moi phap quy tong, muodn doi chang @i, muén thanh
ngan than, mét mén dong héi, dy goi 1a phap mén vay.

(2) Phu thay la gi?

Khi am khi dwong hén hop ma thanh ra thiéng, dung
nuoc dai bi phun cho ma se, ay goi la phu thay vay.

(3) Phap mon lay ai lam Thanh?

Phap mén do Thai Thuong Lao Quéan ldp ra cho nén
ton Ngai lam Thanh.

(4) Phu thay lay ai lam Thay?

Phu thuiy do Chan Vi Tién Sinh lgp ra cho nén ton Ngai
lam Thay.

(5) Té Thanh, Ti Giac, T Tung, Ti Duy la y thé nao?
Thién Bong, Thién Du, Bdo Pirc, Hac Sat goi la Ti
Thénh.

Can, Khon, Tén, Cén goi 1a Ti Giac.®?

“9 [Hoang Trong Mién 1973: 436-440].
9 [Nguyén Béng Chi 1942: 193-201]. o
®D Theo Tién Thién Bat Quai thi bén qué Can, Khon, Tén, Cén
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Thién Hoa, Pia Hoa, Ldo Hac, Pong Tru goi 1a Ti
Tung.

Ty, Ngo, Mo, Ddu goi la T Duy.

(6) Tam Gigi, Tam Thanh, Tam Ddng, Tam Ty la thé
nao?

Duc Gidi, Sdac Gidi, Vo Sac Gidi ay 1a Tam Gidi.

Ngoc Thanh, Thuwong Thanh, Thai Thanh, dy 1a Tam
Thanh.

Péng Chan, Béng Huyén, Béng Vi dy 1a Tam Héng.

L6i Pinh, Linh Bdo, Thai Huyén dy 1a Tam Ty.

(7) On, Hoang, Dich, Lé sinh vao budi nao?

Vua Hoang Pé c6 bon nguoi con bat tai tén 1a On,
Hoang, Dich, Lé sinh vao doi Chuyén Huc.

(8) Ton, Ly, Khdn, Doai sinh dugc may con?

Ton sinh ra duwoc bon con 1a Pong, Tay, Nam, Bac.

Ly sinh dwoc chin con tir Nhat Bach, Nhj Hdc dén Bét
Bach, Cuzu T

Khon sinh ra sau con tizc 1a Thai Am Luc Khi.

Poai sinh ra bay con tizc 1a Bac Pdu That Tinh.

Ay 12 Ton, Ly, Khon, Poai c6 hai muroi sdu con vay.

(9) Hanh man tam thién sé, théi dueng ti van nién la
gi?

S6 troi thanh mét ngan, s6 dat thanh mét ngan, )
nguoi thanh mgt ngan, ay la hanh méan tam thién so.

Tir Théi Dich dén Théi So' 1a muwoi ngan nam, tir Thai
So den Thai Thuy muoi ngan nam, ter Thai Thuy dén Thai

tuong (ing bén phuong tay, dong, ty bic, dong bic. C6 18 vi thé
ma goi la bon goc (tr giac) chang? [Hué Khai chd]
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T6 muoi ngan nam, tir Thai Té dén Thai Cuc muoi ngan
nam. Ay la thoi dwong tir van nién.

(10) Pao cao long hd phuc, dic trong quy than kinh
chi vé thay nao?

Pao chi cao khong thé vuot qua dwoc, ma rong la
duwrong tinh, cop & &m tinh déu phuc dao cao. Pic chi hau
khéng thé vurot qua duoc, ma quy 1a khi tan, than la khi
tinh déu so dirc trong. Ay 1a Pao cao long hé phuc, dirc
trong quy than kinh, chinh I1a chi si Phé Am vdy.

(11) Phép bat ta tréi quy dung linh pha nao? Doc
than chu nao?

Néu diroc dan trang cho chinh tlc, phéap tich cho han
hoi, niém thay Tam Gigi ma muén thanh déu d@én, trang
danh ba hsi ma muén than déu nhém hop, truéc phdi goi
tuwong, thiz phdi sai di. Tuéng dén thién vong ma kin dao
ra bua, bdt tay én ma thiéng liéng chd bat, bon chiz Thanh
d& nam chiz Quy, chi (...)®? hop véi vgn linh. Ding
nhizng bua thiéng Bach Xa, Pdc Cudc, doc nhitng than
cha Thai Thurong, Té Thién.

(12) Muén cho d6i nay, dan nay déu vao trong dai
xuan, cung budc Ién cdi tho thi phai dung thuat gi?

Néu truéc hét chinh tam thi bon ta m; khong thé ruc
rich. Truéc het chinh than thi khi ta khong thé xam pham.
Tam chinh roi thi lay do ra on cho dan. Than chinh roi thi
lay @6 ma giup chung.

Bai thi trén cho thiy trong tdm céi hoc L&o gido doi xua
nang vé Pao Gido (Daoist religion) hon la Pao hoc
(Daoist philosophy).

52 Ban in bo st mot chix nay. C6 thé 14 chix 4¥ (Than).
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6. CAU TIEN

Cau tién 1a mot phuong tién lién lac, tiép xdc (thdng
cdng) gitta con ngudi hitu hinh voi cac dang tién thanh vo
hinh. Nguoi cau tién thuong ¢é nhiéu muc dich khac nhau:
hoac xuéng hoa tho vai than tién, hoic xin thubc chira
binh, hoac hoi viéc tuong lai hau van, hoac hoi thién co
qudc su, V.V...

Théng thuong cac dang thiéng liéng tir bi dép ung cac
nhu cau thé tuc cua con ngudi dé nudi dudng dic tin cua
ho, rdi dan dan dat dan ho vao con dudng tu than dudi su
truc tiép chi day cua than tién.

Thoi ky Viét Nam con dudi &ch thyc dan Phap, ¢ tinh
Nghé An c6 nhiéu noi cau tién, goi la thién dan.

O mién Bic, tai lang Hac Chau, phu Xuan Truong
(huyén Giao Thuy ngay nay), tinh Nam Dinh, cé dan
Hung Thién. Pan nay qua co bat da tiép nhan duoc bod
Kinh Pgo Nam (hai quyén) trong thang 9 va 10 nam
1923.09

O mién Nam, dau thé ky 20 nhiéu dia danh va céc dan
tién d4 gan lién vai lich sir khai nguyén dao Cao Pai nhu
dan & Miéu Nbi (Binh Loi, Go Vap), & chiia Ngoc Hoang
(Pa Kao, quan 1), dan Minh Thién (Thanh An Tu, Thu
Dau Mot, Binh Duong), dan Hiép Minh (Cai Khé, Can
Tho), dan trén nai Thach Bong (Ha Tién), dan ¢ chua
Quan Am (trén ndi Duong Pong, dao Phd Qudc), dan &
phd Hang Dua (dudong Arras, Sai Gon, nay la Cdng
Quynh, quan 1), v.v...

9 Ban kinh bang chit Nom nay duoc Nguyén Thi Thanh Xuén
dich ra quoc ngir, nha xuat ban Lao Bong, 2007, mot quyeén.

Pau thé ky 20, dao Cao Pai ra doi tai Viét Nam. D&
nhan ra ton gido méi nay co6 méi lién hé gan giii véi dao
L&o ¢ truyén. Pao Cao Pai tho Ngoc Hoang Thuong Bé
(ciing la Cao Pai Tién Ong), Diéu Tri Kim MAu, Thai
Thuong Lo Quan, v.v... Pay la cac ding dugc dao L&o
tén tho trong nhiéu thé ky.

Céc tin d6 Cao Pai xem minh 1a hoc trd tién, tu dao
Tién. Phuong tién co but 1a mot diém tuong dong khac
gitta dao L&o co truyén va dao Cao Dai. Viéc day giao ly
qua hinh thiic tho phu trong Cao Dai con cho thay duong
nét cua van héa Lao-Trang.

Péng luu y rang Gido Chu Cao Pai xung minh la mot
vi Tién Ong. Nhu vay, phai ching dao Cao Pai ¢ mot
ching mac nao d6 c6 thé xem 1a dao L&o cb truyén duoc
Viét Nam hoa, hién dai héa?
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I11. Khai Luoc Phat Gido Viét Nam

1. TRUGC THE KY 3

Khi bi nha Han xam lang, mién dét phia bac nugc Viét
ngay nay bi doi tén la Giao Chi B¢. Vao nam 203 (trieu
Han Hien Bé), Giao Chi B6 lai doi tén thanh Giao Chau.

Phat hoc vao Viét Nam trugc tién bang duong bién, do
cac nha su An D¢ di theo thuyen budn. Sau nay Luy Lau
(vung Dau, tinh Ha Bac) co the la cira ngo dé trr Viét Nam,
cac nha su, nha budn vién xad muon dwong di vao dat
Han.®%

Theo Thién Uyén Truyeén Bang Tap Luc, Phap Su Dam
Thién trong khi dam dao véi vua nha Tuy (thé ky 6-7) da
cho biét Giao Chau c6 duong thong thuong voi An Dy,
nén khi & Giang Pong (Trung Qudc) dao Phat hay con xa
la thi tai thanh Luy Lau cua Giao Chau da c6 trén hai
muoi chia Phat, hon nam tram nha su, da biét dén muoi
lam bo kinh.®®

C6 tac gia cho rang Phat Gido da tir Viét Nam vao
Trung Quéc truge khi Phat Gido tir Trung Qudc truyén
sang Viét Nam. Thé ky 3, Ngb Ton Quyén o Giang Pong
d& duoc su Khuong Tang Hoi (?-280) tr Giao Chéu sang
truyén dao, Ton Quyén da cho cat chia Kién So vao dip
nay.®

54 [Nguy@n Lang 1974: 25]. ‘
9 [Nguyén Lang 1974: 32] va [Tran Vin Giap 1968: 46].
%6) INguy&n Lang 1974: 28, 33, 34] va [Tran Van Giap 1968: 53].

Pai Viét Sir Ky Toan Thur va Ngd Chi (viét vao thé ky
4) chép lai la thu cia mét nguoi Han 1a Vién Huy, gui cho
Thuong Thu Linh Tuan Uc niam 207. Thu ké rang Thai
Thu Si Tiép (Si Nhlep Si Vuong, 137-226) ¢ Giao Chau
mdi khi ra duong déu cd cac nha su An Do theo xe, xdng
tram d6t huong, danh chudng khanh, théi kén séo. Q)

Vi mién Bic (Giao Chau ngay xua) som truc tiép gap
Phat Giao An Do nén nguol mlen Bac c6 tir But, chuyén
tir tiéng An Buddha. Sau nay tiép x(c Phat Gido Trung
Qudc nén c6 thém tir Phat, mugn & cach nguoi Hoa phién
am tor Buddha (tleng Han-Viét 1a Phdt Pa). V& sau, viéc
truyén dao truc tiép tir An sang giam bot dan, trong luc
theo duong bo dao Phat tir phwong bac du nhap chiém uu
thé hon.

Do anh huong tir phwong Bac xubng, Phat Gido Viét
Nam thudc nganh dai thira (mahayana), ciing goi Bic
Tong. Do anh hudng tir phuong nam Ién, Phat Gido ¢ Viét
Nam ciing nhu ¢ cac lan bang Lao, Campuchia, Thai con
thudc nganh tiéu thira (hinayana), ciing goi Nam Téng hay
Nguyén Thuay (Theravada). Luu ¥ rang thuat ngir dai thira
va tiéu thira khong ngu y phan biét nganh nao cao hon
nganh nao.

2. TU THE KY 3 DEN NUA DAU THE KY 13

Trong céc tong phéi Phat Gido ¢ nuoc Nam, Thien
Tdng phat trien manh nhat va c6 nhiéu dac sac.

Pau thé ky 3, su Khweng Tang Héi khai sang Thién hoc
Viét Nam va Ia,ngu:é’i dau tién dem dao Phat tir Viét Nam
sang Trung Quac.

Co tac gia cho rang Phat Giéo Viét Nam lic nay da la

®7 [Nguy@n Lang 1974: 30]; [Tran Van Giap 1968: 41] va [Ng6 Si
Lién 1974: 243].
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dai thira vi Su da cung céc cao tang khac dich kinh Bat
Nh&; su Chi Cuong Lueng Tiép (Kalasivi) dich kinh Phap
Hoa Tam Mugi.®®

Tu liéu vé Phat Gido Viét nam thé ky 4 con khiém
khuyét.

Thé ky 5, theo Tuc Cao Tang Truyén, ¢d Thién Su Hué
Théng, 12 mén d6 cua su Dat Ma Dé Ba. Su Hué Thing
nhiéu lan sang Trung Quéc hoang gi&o.*”

T thé ky 6 dén hét tridu Ly (1225), Viét Nam c6 ba
dong Thién lén:

- Phai Ty Ni Pa Luu Chi (Vinitaruci): Nam 580 su Ty
Ni Pa Luu Chi dén Viét Nam, tru tri muoi bdn nam &
chua Phép Van (tinh Bic Ninh), liéu dao nim 594. Phai
nay truyén dugc mudi chin doi. Boi chét ¢d Thién Su Y
Son (?-1213).

- Phai Vo Ngon Thong: Nam 820 su V6 Ngon Thong
(759?-826) tir Trung Quéc sang Viét Nam, try tri chla
Kién So (tinh Bic Ninh). Phéi nay truyén dugc mudi bay
doi. Vua Ly Thai Tong (tri vi 1028-1054) 1a mon dé doi
thur tam.

- Phéi Thao Duéng: Su Thao Puong tir Trung Quéc
sang Chiém Thanh. Nam 1069, vua Ly Thanh Tong thang
quan Chiém, dua su vé kinh thanh Thang Long phong
lam Quéc Su. Su try tri chia Khai Quéc. Phéi nay truyen
duoc sau doi. Trong hang dé tir c6 chin nhan vat dang ké
nhu: vua Ly Thanh Téng (1054-1072), doi thir hai; quan
Tham Chinh Ngd ich, doi tht ba; vua Ly Anh Tong
(1138-1175) va quan Thai Pho B4 Vi, doi tha tu; quan
Thai Pho D6 Thuong, doi tha nam; vua Ly Cao Tong

9 [Nguyén Lang 1974: 73, 75].
9 [Nguy&n Lang 1974: 87, 88].

(1175-1210) va quan Quan Giap Nguyén Thuc, doi tha
sau.

3. PHAT GIAO VIET NAM D01 TRAN

Pau thé ky 13, ba phai Ty Ni Pa Luu Chi, V6 Ngon
Thong, Thao Buong dan dan sap nhap thanh phai Yén Ti
dé rdi sau cung tro thanh mot phai duy nhat doi Tran la
phéi Triic Lam Yén T,

Phai Yén Tur phat sinh tir nGi Yén Tt (x& Thugng Yén
Cong, thi xa U6ng Bi, tinh Quang Ninh ngay nay).

T6 khai son la Thién Su Hién Quang (?-1221).

To tha hai 1a Thién Su Pao Vién (ciing goi Vién
Chiing), la thay vua Tran Thai Tong (trj vi 1226-1258),
duoc nha vua ton la Trdc Lam Quoc Su.

To6 thir su 1a vua Tran Nhan Tong (tri vi 1278-1293).
Nam 1299 vua xuat gia tai chiia Hoa Yén trén nii Yén Tir,
phép hiéu 1a Huong Van Bau Pa (sau do6i 1a Tric Lam
Pau Da).

Phai Yén Tu I6n manh ké tir to tha sau (Tric Lam Dau
Pa, tic vua Tran Nhan Téng). Danh xung phai Tric Lam
Yén Tir (goi tit 1 phai Tric Lam) ra doi tir day va vua
Tran Nhan Téng la vi khai sang.

Thién Su Tinh Lu (ciing goi Phit Van) 1a t6 tha nam
phé&i Trac Lam Yén Tir, tac 13 to tha muoi phai Yén T
Thanh gido Cao Dai tirng nhic téi Phi Van Quéc Su doi
Tran; co I 1a vi nay.

Trong hoang toc c6 mot thién su iy lung 12 Tué Trung
Thuong ST (1230-1291). Ngai tén that Ia Tran Qudc Trung,

©0) Pgu da (Dhata) nghia 1a dut bo phién ndo cudc doi dé dat i
niét ban.
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tuéc Hung Ninh Vuong, con ca caa An Sinh Vuong Tran
Licu, va la anh ca cua Hung Bao Vuong Tran Quoc Tuan.

Khéa Hu Luc cua vua Tran Thai Tong va Ngir Luc cia
Tu‘é Trung Thuong Si la hai kiét tac trong thién hoc doi
Tran.

4. TU THE KY 15 DEN CUOI THE KY 19

Nha HoO (1400-1407) rdi nha Hau Tran (1407-1413)
méat, quan Minh xam chiém Viét Nam (1413-1427). Loan
lac lién mién, dao Phat suy yéu. Budi xong giic, vua Lé
Thai To (tri vi 1428-1433) t6 chuc khao sét trinh do cac
su, dao si. Ai kém phai hoan tuc.®?

Nha Hau Lé suy, ngoai Bic Chia Trinh thao tung,
trong Nam Chtia Nguyén tung hoanh. Phat Giéo suy. Dau
thé ky 18, thdng nhat xong dat nudce, vua Quang Trung (tri
vi 1788-1792) chan hung dao Phat, chinh d6n lai viéc cit
chua, chi dao cit cac chua 16n c6 quy cu, gan loc cac phan
tir kém pham chét ra khoi cira thién, buc hoan tuc.®?

Tur thé ky 15 tro di tuy Phat Gido Viét Nam khdng con
ruc r& nhu hai triéu Ly, Tran nhung doi nao ciing c6 cao
tang, chan tu xuat hién. Mot sb dong thién khac duoc ghi
nhan nhu: phai Tao Pong, gbc tir Trung Quéc, triéu Lé
Thé Téng (tri vi 1573-1599); phai Lién Tong, triéu L& Hy
Téng (tri vi 1676- 1705) Hai phai nady ¢ mién Bic. Mién
Trung co phai Liéu Quan va phai Nguyén Thiéu. Phai
Nguyén Thleu co tur triéu L& Huyén Tong (tri vi 1663-
1671), gdc tir Trung Qudc, 1a hé phai cua dong thién Lam
Té.

Ngay 01-9-1858, phat stng dau tién cta hai quan Phap
ban vao cira bién Pa Ning, mo dau cho cudc xam luoc

D [Tran Trong Kim 1971b: 247].
©) [Tran Trong Kim 1971c: 142].
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kéo dai mot thé ky cua thyc dan Phap. Trong hoan canh
loan lac trien mién, dao Phat bi anh huong, suy thodi dan.

*

Pau thé ky 20, phong trao chan hung Phat Gido dé lan
luot day 18n & nhiéu noi. Céc cao tang bay lau an dat dén
ltc nhap thé hoang duong Phat phap. Cac kinh sach, tap
chi nghién cau dao Phat nhd phuong tién an loét tién bo
d4 c6 thé phd bién rong réi hon.

Bén canh cac cao tang con c6 nhitng cu si tri thac cuu
hoc Ian tan hoc, uyén tham vé ca thé hoc va Phat hoc. O ca
ba mién dt nudc déu cé nhitng cu Si tai tué va tm huyét
tich cuc gop phan d6i méi cach thuyet giao va giang day
cb truyén cua nha thién. Trong s6 cac nhan vat danh tiéng
c6 ba vi Nguyén Hiru Kha, L& Pinh Tham, and Mai Tho
Truyén.®¥

a. Thiéu Chitu Nguyén Hitu Kha (1902-1954): Bong y
si; sng lap Hoi Phat Hoc Bac Ky, tru so dat tai chua Quan
Str (Ha Noi); phu trach tap chi Puoc Tué cua Hoi.

b. Tam Minh Lé Dinh Tham (1887-1969): Bac si tay y;
sang lap vién va la hoi truong Hoi Phat Hoc Trung Ky (e
la An Nam Phat Hoc Hoi), tru s¢ dat tai chua Tr@c Lam
(Hug); chu nhiém kiém chu bat nguyét san Vién Am cua
Hoi.

c. Chanh Tri Mai Tho Truyén (1905-1973): Pic Phu
Su, sang 1ap chta Xa Loi (quan 3, Sai Gon) va Hoi Phat
Hoc Nam Viét, ddng gop rat nhicu cho tap chi Ter Quang
cua Hoi.

Sau nay, viéc dao tao tang ni tai Viét Nam da c6 quy cu

63 Xem Minh Hoa 21-23, tr. 94-95.
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véi cac hé so cap, trung cap, cao dang, dai hoc ciing nho
su quat khai tir nhitng thap nién dau thé ky 20, ciing la luc
dao Cao Dai vira xuat hién. Déi véi tin dd Cao Pai, can cir
vao vao mot thanh gido, thi sy trung hop nay khéng phai
la mot ngau nhién.

Thuc vay, tai Bac Nha Thién Puong (Long Hai, Viing
Tau, ngay 02-7-1974) buc Cao Dai Thuong Pé day:

“Vé dao phap cac con ciing biét Thay dén lan ba nay
lam sao cho nhon logi khdp trén mdt dia cau duwoc song
lai on citu do lan chdy khdp nam chau. Truéc day nam,
S&u muroi ndm cac con ciing thay cac ton gido nhu ngi mé
ma ter ngay diroc dao Thdy hoang khai thi c&c tn gido lan
lweot chdn hung. Sw song d@6 chang nhiing dén cho cac con
ma dén khdp hoan cdu, nén phong trao dao dirc dau dau
ciing song day.”
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IV. Long Bao Dung Tam Giao
Cua Dan Toc Viét Nam Trong Lich St

Tur hai thé ky 1, 2 Céng Nguyén, ba nén ton gido Nho,
Phat, L40 d4 duoc dan toc Viét Nam tiép nhan. Cac thé ky
10, 11, 12 véi céc triéu Dinh, L&, Ly, Tran d4 danh dau
mot thoi ky doc 1ap, tu cha lau dai caa dan toc, mo ra mot
thoi ky hao hung vira gitr nuéc vira dung nudc.

Hoan canh lich sir doi hoi gisi quan su phai biét trong
dung tri thirc. Gidi Nho si thoi 4y chua hinh thanh, phai
doi dén tridu Hau L& (1428-1788) moi phét trién cuc
thinh. Khi dit nuéc vira gianh dugc doc lap, tham chi
truong 16p tu cua cac cu do co 18 ciing khdng co, nén cac
chua gitr vai tro la noi day chit Nho cho ca tuc gia dé tr
cling véi tang d6 nha Phat.

Cac su vi mudn doc dugc kinh Phat phai hoc chit Nho
thong qua kinh sach dao Khong. Cho nén khong lay 1am la
1a hau hét céc su thud Ay con gioi ca Nho hoc. Gidng nhu
thién su Van Hanh (?-1018), nhiéu su tinh théng ca Dich
hoc ctia Nho, khoa dia ly phong thay cua Léo,

Tom lai, tang 16p tri thirc thoi xua tap trung chu yéu 1a
gidi tu hanh, vira tang, vira dao si. Cac nha tu hanh tri thic
nay cé y thac qudc gia, cd 10ng yéu nudc chan chanh,
uyén béc gido ly dao minh ma con hiéu ranh kinh dién dao
khac. Thé nén, véi tinh than bao dung Tam Giéo, cac vi
sém doan két, dang chung dudi ngon cd dan toc dé hét
long phu trg chinh sach, duong 16i cua trieu dinh, ca vé
d6i noi 1an @i ngoai.
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Qua bon triéu dai Binh, L&, Ly, Tran (968-1400), hoan
canh lich str d& 1am cho Viét Nam tré thanh manh dat tét
dé Tam Gio l6n manh trong long bao dung tin ngudng
cua nguoi Vigt.

Cac vua binh Tién Hoang (tri vi 968-979), Lé Dai
Hanh (tri vi 980-1005), Ly Thai T6 (tri vi 1009-1028) d4
chon cac dai su, dao si vao triéu dinh 1am cb van hoic
qudc su.

Nam 971, vua Dinh Tién Hoang phong thién su Khudng
Viét (Ngé Chan Luu, 933-1011) lam Tang Thdng, phong
thién su Pang Huyén Quang lam Sung Chan Uy Nghi,
phong dao si Truong Ma Ni lam Tang Luc.

Vua Ly Thai Té dung chua Van Tué, cit cung Thai
Thanh ngay tai kinh thanh Thing Long.®® Nha vua con
t6n thién su Van Hanh I&n 1am Quéc Su.

Vua Ly Nhan Tong (tri vi 1072-1127) thuong hay ké
can thién su Giac Hai va dao si Thong Huyeén. Vua c6 lan
thir tai hai vi, rat than phuc nén lam tho khen ting rang:

Giac Hai tdm nhu hai,

Thong Huyén dao huu huyén.
Than théng kiém bién hoa,
Nhdt Phdt, nhdt Than Tién.®)
(Giac Hai long nhu bién
Théng Huyén dao cang cao
Than thdng cuing bién hoa
M6t Phat, mot Than Tién.)

4 [Lé Quy Pon 1977: 368, 387] va [Tran Van Giap 1968: 151,
153].
©9) [Vien Vian Hoc 1977: 434, 435). % i o 4o 3%, /8 % 8 L&
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Trong budi dau rc r& cua lich sir dan toc, cac vua con
c6 quyét dinh tuyén chon nhan tai gitp nuéc théng qua hai
ky thi v& Tam Gido. Lan thr nhat mg nam 1195, triéu Ly
Cao Tong (tri vi 1175-1210). Lan tha hai mo nam 1247,
triéu Tran Thai Tong (tri vi 1226-1258).

Vi tinh than khoang dat, cac nha su khi c6 van hoac
gian nghi cac vua déu khdng cau chap, Iic thi van dung
Lo, khi trung dan Nho dé thuyét phuc.

Khi tra loi vua Lé Dai Hanh (tri vi 980-1005) cau hoi
vé van nudc, thién su Dé Phap Thuan (915-990) khuyén
vua dung duong 16i vo vi cua dao L&o. Cau tra 1oi bang
tho nhu sau:

Quac té nhur dang lac,

Nam thién ly thai binh.

VO vi cur dién cac,

Xir xir tic dao binh.(®®

(Dat nuéc nhu day leo rdi ram,
Troi Nam nay huong thai binh.
Dung v vi noi triéu dinh,

X xt déu dit dao binh.)

Nam 1130, khi vao dién Sung Khai, thién su Vién
Théng (1080-1151) da muon tu tuong Kinh Dich tau véi
vua Ly Than Tong (tri vi 1128- 1138) vé I& hung vong, dac
that cia mot nudc. Sau khi nhan manh rang mot nuéc
hung thinh hay suy vong khong phai ty nhién mét soém
mat chiéu, su két luan:

“C&c bdc thanh virong doi truéc déu biét nhur thé nén
déu bt chudc troi, khdng nging trau dirc dé sia minh;

©) [Vien Van Hoc 1977: 204]. Bl # 4o ik, | a8 R ERF. | £ 5
JERRE, | R R BT K.
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bat chudc dat, khong nging trau dirc dé yén dan. Sia
minh thi cdn thdn ¢ trong 1ong, run so' nhu di trén bang
mong. Yén dan thi yéu mén nguoi dui, hadi hing nhue coi
ngwa nam day cuong son.”®”

Nam 1202, thién su Nguyén Thuwéng, 1a Tang Pho,
khuyén can vua Ly Cao T6ng nhu sau:

“T6i nghe bai Tira Kinh Thi ¢6 noi: Am nhac cia nuéc
logn nghe ai 0an vi gidn chinh sy nuwdc dy sai trai. Am
nhac cia nwéc mat nghe bi tham vi x6t dan nuéc ay khon
cung. Nay Chaa Thuwong rong chei vé dg, chinh gido sai
lia, dan chiing buon kho. Pén nay cang té. Thé ma ngay
ngay lai nghe am nhac ai oan, @6 chang phdi 1 diém nuéc
mdt, nuéc logn hay sao?”” ©®

Mot sb su kién lich st nhu trén cho théy trai qua nhiting
thoi dai xa xua Tam Giao da giao hoa trén nuéc Viét trong
long bao dung cua nguoi Viét. Sy giao hoa nay chinh la
mam méng cua tu tuong Tam Gido dong nguyén.

Nhitng su kién lich sir lugc ké & trén ciing gitp nguoi
doi nay hiéu thém loi day cua Bac thién su Van Hanh vé
“sy manh nha ly dong nguyén Tam Gi&o” cua dan toc Viét
Nam thoi xua. That vay, trong mét lan giang co tai Trlc
Lam Thién Dién (Vinh Long), Bic Thién Su day nhu sau:

“Nay chu hién @é, hién mugi! Nhu chue hién da biét, tur
tirong Tam Gido dong nguyén @ khai sinh tir nhitng triéu
dai Pinh, L&, Ly, Tran. Truéc thoi ky nay, cac ton gido
nhi Phdt Gi&o, Pao Gido va Nho Gido déu biét Idp véi

®7) [Vién Van Hoc 1977: 142], Hué Chi dich.

9 [Vien Van Hoc 1977: 528], Pham Td Chau dich.
Chinh gido ##k (glao duc vé phuong dién chinh tri) la phép
thuong phat d& udn nin con ngudi vé mit chinh tri (punishment
and rewards as part of political re-education).
Tham khao: http://usa.mdbg.net/chindict... [Hué Khai chu]
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nhau vé thé ditng trong x& héi 1dc bdy gic, nhung bdn chat
con nguoi Giao Chi von 1a hdo hoa nén si thé hién tinh
than dong nguyén ba nha dao gido dy qua cac ddng tién
virong cho mo nhing truong thi Tam Gido va cho nhing
gi4o 1anh, nhitng bdc tu hanh méi phai nay diwoc tham dy
vao cdng cudc dai sw quac gia. Song le, nhiing cugc trao
doi thi thé tai nang gizza ba nha dao gido dy khi xwra chi co
tanh cach hinh thizc nébng can ma thoi.

“Vi sa0? Vi ba nha nay chi duwoc quyén phat huy ton
gi4o cua minh ma chuwa co ¥ thirc quy mé vé sir trao doi
gi4o Iy hoa hiép tinh than, cho nén trai qua tirng thoi gian,
phai nay thanh bdi nam duwoc quyén binh noi tay, thi phai
kia phdi chiu théi than vao noi lang 1é dé tu duéng hanh
dao.

“Tuy nhién, ndi nhu vgy khéng phdi l1a dan minh thoi
ay va dan dan nhizng nam ké tiép khong cé tu tweng dong
nguyén Tam Gi&o. Chinh tu twdng dong nguyén Tam Gido
ay dwoc thé hién day di noi chon dan gian qua doi song
nhan tan tiéu dao xa lanh lgi danh dé tu tam duwdng tanh,
hay c6 chang 1am nhiing viéc 1anh dé khéi bi luan hoi kiép
ngn vé sau, hay déc chi dem tai dic cia minh ra dé té gia
tri quac.

“Syr dong nguyén cua ngay xwa la ¢ ché do, khong tac
thanh mgt hé thong rd rét, mét 1a ¢ tinh cach thi tho tai
nang véi nhau, hai la bang bac trong moi tang 1ép xa hgi
nhan gian.” 9

Giang co trong Tam Ky Pho D9, qua thanh gido trén
day, Puc thién su Van Hanh x&c nhan nhiing diu an cua
tinh than Tam Giéo dong nguyén trong lich sir Viét Nam,
nhung Ngai nhan dinh rang su dong nguyén cua ngay xua
van “khéng tac thanh mgt hé thong rd rét”. That vay, céi

®9) Gioy Tuat, 30-8 Tan Hoi (18-10-1971).
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tinh hé théng d6 phai cho dén dau thé ky 20, vai dao Cao
bai ra doi, neu tiéu ngit “Quy Tam Giao” hay “Tam Giao
quy nguyén”, véi cach t6 chic hoi thanh, nghi I& theo co
cau Tam Gi4o, voi nén gido ly dat trén nén tang Tam Gio
dé xién duong Tam Gido, v.v... thi Tam Gi4o Viét Nam
ma&i hinh thanh mot hé théng ré rét.

Diéu ndy mot mat doi hoi ngudi nghién ciu dao Cao
Pai can c6 hiéu biét can ban vé Tam Gido, mot mat khéc
vé phuong dién y thiic hé, cho thdy rang Tam Giéo Viét
Nam xua va Cao bai nay la mot dong chay, co trudc co
sau, dé tiép ndi va phat huy, phat trién. D6 ciing 1a y chi
goi gam trong bai tho cua Buc thién su Van Hanh trong
dan co tai Vinh Long ngay 18-10-1971 dugc dan trén:

Chudi dai y hé c¢di Nam Giao,

Thich, Pao, Nho Téng nhiing sdc mau,
Da c6 truong thi Tam Giao truoc,
Nhip dau dé noi nhjp theo sau.

V. Van Hoc Déan Gian Viqét Nam
Phan Anh Tin Nguong Tong Hop
Cua Nguoi Viét

Tam Gido Viét Nam da c6 mot lich st 1au dai, ké tir thé
ky 1, 2 trg di, cho nén Tam Gido d4 c6 anh huéng sau sic
khdng phai chi trong tang 16p tri thirc gioi chit Han ma con
gieo duoc tu tuong dao duc trong quan ching binh dan
khong biét chir Han. Qua céc thé loai c6 tich, dan ca, ca
dao, tuc ngtr..., van hoc dan gian (hay van chuong truyen
khau) Viét Nam cung cap nhiing bang chang rd rang vé
dau an cia Tam Gido trong vin hoda dao dac Viét Nam.
Cac vi Tién, Phat luén ludn c6 mat trong cac cau chuyén
co tich khuyén thién dé gido duc con ngudi tu nhan tich
duc, lam lanh lanh dir.

1. DAU AN CUA NHO GIAO
Céac pham trii dao duc nhu Tam Cuong (Ba Giéng:
quan than, phu ti, phu phu) va Ngi Thuong (Nam Hang:
nhan, nghia, Ié: tri, tin) cta dao Nho da dugc Viét hpa, tro
thanh loi ca tiéng hat moc mac gitra chon huong dong co
noi:
Anh 1am trai hoc dgo thanh hién,
Nam Hang chang tré, Ba Giéng ché sai.
Hay la:
Lam trai gi tron Ba Giéng,
Thdo cha, ngay chua, vo hién ché vong.
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Ngzi Luan (quan than, phu tir, phu thé, huynh dé, bang
httu) va Nga Thuwong con duoc goi chung la luan thuong.
Trong cac moi quan hé ay dao lam con dbi véi cha me 1a
lay chix hiéu lam dau, con phan lam em d6i véi anh chi
phai lay chir de. Hieu de dugc giai thich nhu sau:

Tho cha me ¢ hét long,

Ay la chir hiéu ¢ trong luan thuong.

Chiz de c6 nghia la nhwong,

Nhwong anh, nhuwong chi, lai nhieong ngueoi trén.
Ghi long, tac da chg quén,

Con em phdi giz lay nén con em.

Tang Sam bao: Hiéu gia bach hanh chi tién." (Hiéu
dung dau trong tram hanh tot). Nguoi Viét dien dat lai cau
noi ay bang ca dao nhu sau:

Lam con nét dii tram duwong,
Trudc tién diéu hiéu dao thirong xua nay.

Hay la:

Nhan sinh bach hanh hiéu vi tién,
Chir rang mgc bon thuiy nguyén,
Lam nguoi phdi biét té tién dng ba.

Cau chit Han Than tinh mgé khang Y (S6m tham téi
vieng) trong sach nha Nho duoc Viét hdéa thanh ca dao
nhu sau:

Me gia ¢ tap léu tranh,
Sém tham téi vieng méi danh da con.

Néu néi nhor ¢6 dao Nho ma nguoi Viét méi biét néu
cao dao hicu thi e sai lam. La mot dan toc o truyen thong
dao duc tot dep, nguoi Viét duong nhién bict tén tho chir

0 227472 %.
- F9:3

56 — Tam Gido Viét Nam

hiéu. Tuy nhién, khi ¢dao Nho du nhap, nhiing nguyén ly
dao duc cua Nho Giao phu hop vei tinh cam cua dan Viét
d& c6 moi truong thuan loi dé phat trién.
Ca dao Viét Nam néi nhiéu vé chit hiéu:
- Cbng cha nhe nui Thai Son,
Nghia me nhu nuéc trong nguon chay ra.
Mgt long tho me kinh cha,
Cho tron chéz hiéu méi 1a dao con.
- Céng cha nhur ndi ngdt troi,
Nghia me nhu nueéc ¢ ngoai bién Pong.
NUi cao bién réng ménh méng,
Cu lao chin chiér ghi long con oi.
- Tu dau cho bang tu nha,
Tho cha kinh me méi la chan tu.

Nhu vay, hiéu ciing 1a tu than. Ménh dé tu than té gia
duoc ndi t6i trong sach Dai Hoc cua nha Nho: “Than tu
nhi hdu gia té.” ® Nguoi Viét chuyén hoa y d6 thanh ca
dao nhu sau:

Tu than roi mdi té gia,
Long ngay noi vay, gian ta mac ai.

2. DAU AN CUA PHAT GIAO
Anh huong Phét Gido trong doi sdng dan ching rat sau
dam, nhat la dtrc tin ve nghiép bao, luan hoi, va nhan qua.
Triét ly vé nghiép (karma) duoc dién ta:
Lénh d&nh qua ciza Than Phu,
Khéo tu thi néi, vung tu thi chim.
‘Cua song Than Phi Ia chd séng Chinh Pai d6 ra vinh
Bac B9, thuoc huyén Yén MO, tinh Ninh Binh. Cuoi doi

2 & i 1% F A
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Lé ctra song bi cat boi 1ap mat va tro thanh dat lien. Mot
dia danh khéng con, nhung cau ca dao con mai.

Tu tuéng nhan ban cua dao Phat ciing thAm nhuan tinh
cam, dao dac nguoi Viét. Kinh Lang Nghiém co céau:
“Tuong thu: tam than phung tran sat, thi tac danh vi bao
Phat an.” ® Ngu y néi rang: Ai déc long phung sy cBi
the gian (tran sat), tac la d@ den dap an Phat.

Ca dao Viét ¢6 cau tuong ty rang xay bao thap (pht do,
stupa) tho Phét, cling chua bang ctu gidp cho con nguoi
the gian trudc da:

Du xay chin bdc phu do,
Khoéng bang lam phic cizu cho mét nguoi.

3. DAU AN CUOA LAO GIAO

Vii try luan Lao-Trang cho Pao & 1a nguyén ly tbi so,
la tuyét ddi thé, va Puc 42 1a su thé hién cai Pao noi con
ngudi. Triét Iy d6 co thé hoi quéa triru tuong dbi véi cach
suy nghi cia quan ching binh dan. Tuy nhién, khéng biét
tur bao gio, hai chit dao va dic da la dung ngir quen thudc
trong 10i an tiéng ndi hang ngay cua nguoi Viét. Theo do,
dao hiéu gian di la 1€ phai trong cach s6ng gitra nguoi Voi
nguoi. Thé nén, nguoi Viét bao nhau hay biét an ¢ cho
phai dao, rdi tir d6 ma c6 dao lam ngudi, dao vo chong,
dao thay trd, dao lam con...

Dao lam con ché hieng ho,
Phdai dem hiéu kinh ma tho me cha.

Biét dao ddi véi nguoi Viét 1a biét cu xir ding dan
trong moi quan hé gilta ban than véi gia dinh, than toc,
x6m giéng, xa hoi, dat nudc. Mot chang trai qué chan lam
tay bun khi kén ban doi ciing biét tran trong gia tri cua

) 3% 30 & A JRA), 28] 2 &4 A
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ngudi biét dao, nén da to 10i:
Hot thauy tinh,
DAy nhin sang ro.
Pé danh tir thug,
Lam nhan deo tay.
Dau ai nan ni hgi nai,
Doi ngueoi biét dqo, cia ndy sé trao.

Nhitng ké song trai I& phai c6 thé bi ming Ia vo dao,
that duc. Nguoc lai, nguoi tot, biét dao thi duoc khen 13 an
& ¢ dic. Chir ditc con 1a tiéng xung hd cao quy nhat danh
cho nhitng vi, nhitng didng ma nhan dan sting kinh, nhu:
btc Chi Tén, Bicc Me, buc Chua, bac Thanh Tran, Bac
Bo Tat...

Duc tré nén gié tri tinh than c6 huyén luc siéu nhién dé
nang d& cudc sdng con nguoi. Gia dinh biét dao khdng
cho rang cua cai thé gian 1a tai san bén virng truyén lai cho
chau con. Nguoc lai, chi cd dac hay &m durc la tai san tuy
v6 hinh nhung lai xang dang luu truyén lau dai cho mai
hau. Thé nén:

- Cay xanh thi 14 ciing xanh,
Cha me hién lanh dé dirc cho con.
- Ngueoi trong cay hanh nguoi choi,
Ta trong cay dirc dé doi mai sau.

Khi vi drc vai cdy xanh, 1a xanh, r6 rang nguoi Viét coi
duc 1a mot thuc hiru, nghia 1a mot cai gi cu thé, co thé
nudi 16n, cham bén cho xum xué, dé cho duc s& nay no,
dom hoa két qua. Nho thé, duc ngay mot day, va lau bén
méai mai. Hiéu va thuc hanh chix dc mot cach linh hoat,
tai tinh nhu thé chinh 13 nét doc ddo ndi bat cua dan toc
Viét Nam.

DA4u 4n cua Tam Gi4o con nhiéu. Nhitng dan chang néu
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trén chi mai tam coi 1a mot vai dién hinh, tiéu biéu, c6 tinh
cach minh hoa. biéu can luu y, d6 la bén canh anh husng
cua Tam Gido, con c0 ban sac tin ngudng riéng cta nguoi
Viét.

4. TAM GIAO HOA NHAP TiN NGUONG THO TROI

Tam Gigo con hoa nhap véi tin ngudng tho Troi cua
nguoi Viét. Chang han, c6 gai qué cac cd hoi bi mot chang
trai:

Thay anh hay chiz,

Em hoi thu doi loi:
Thuo tao thién lap dia,
Ong troi tron ai xay?

D1 nhién hoi lat 1éo nhu vay ai ma tra loi dugc! Tuy
khong biet Troi ¢6 tir bao gio, Troi tr dau sinh ra, nhung
ai ciing kinh Troi vi hiéu rang c6 ta day vi co Troi. Bay to
Iong tudn phuc Troi, nguoi Viét noi: “Troi cho ai nay
huong. Troi kéu ai nay da.”

_Trong béi canh x& hoi néng nghiép, long tin Troi gan
lien vai sinh hoat cua con nguoi:

- Nho Troi mua thugn gid hoa,
Nao cay nao cdy tré gia dua nhau.

- Nho Troi ha ké sang dong,
Lam nghé cay cdy vun trong tét turoi.

- Lay Troi mua thudn gié déu,
Cho dong lua tot cho chiu long em.

Tin Troi 1a dang cam can nay myc céng bang, nguoi
Viét bao nhau:

O hién thi gap lanh,
Nhizng nguoi nhan dirc Troi danh phdc cho.
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Tin Troi, tin vao van ménh truong cau cua dat nudc
non song, nén khi gap luc chién tranh phan cat, nguoi Viét
van virng long chat da maot duc tin ménh liét rang:

Nuéc non la nuéc non Troi,
Ai chia dwroc nueoc, ai doi dwoc non?

Dao 1am con 16ng vao duc tin kinh Troi duoc thé hién
qua céi ban Thién ngoai san, nguoi con hiéu thao tung
dém den khan:

M4i @8m mdi thap d&n Troi,
Cau cho cha me séng doi véi con.

Tin ngudng tho Troi khong 6 mot cach bac nao doi
vai tin nguong Tam Gido. Cho nén néu budc vo chua lay
Phat ma long tuong Troi thi chang co chi la lung:

V6 chuia thdp mét nén nhang,
Miéng nam md A Di Da Phdt,
Nguyén cung Troi chua chdt ciing tu.

Troi va Phat trong quan niém nguoti Viét khong co ranh
gigi phan biét. Khi hoan nan, Phat va Troi déu la noi con
nguoi hudng vong cau xin su té do tu bi:

Nghiéng vai ngua vai Phdt Troi,
Dang con hogn nan dé nguoi tram luan.

Biéu hién tinh than bao dung ton gido cia nguoi binh
dan Viét Nam khong nhiing chi tim thay ¢ ca dao hay tuc
ngtr, ma con tim thay trong cach tho phuong. Chua ¢ Viét
Nam khong han chi la noi tho Phat. Cé chua tho ca Quan
Thanh Bé Quan.

Ngoai Bic, ¢ lang Kim Bang (Vu Ban, Nam Dinh) c6
chia Tam Giao, tuc la tho ca Tam Giao To Su (Thich Ca,
Khong T, L&o Th).

Trong Nam, sé 82 dudng Cao Théng, quan 3, Sai Gon,
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c6 Tam Tong Miéu (Minh Ly Thanh Hoi).

Trong quyén Tam Gi&o Kinh luu hanh ¢ Viét Nam mot
nghé nhan dan gian d sang tac mot tranh khic gd tai tinh,
cho thdy mot toa sen 16n, cling ngdi chung trén d6 1a Bic
Phat Thich Ca (¢ gitra), buc Ldo Tu (bén trai), buc
Khong Tir (bén phai). Ba vi bang nhau, ba vang hao quang
nhu nhau. Bén dudi 1a mot binh huong nghi ngit. Khong,
L30o ma ngoi toa sen, nguoi Viét Nam nghi ra dugc hinh
tuong iy mai la doc dao.("

5. TAM GIAO TRONG TRUYEN PHAT BA CHUA HUONG

Phat Ba ciing goi 12 Quan Thé Am hay Quan Am Bb
Tat. Trong kho tang van chuong binh dan Viét Nam cé
maot truyén tho thuong duoc goi 1a: Phdt Ba Quan Am
Dién Ca, Nam Hdi Quan Thé Am Si Tich Dién Ca, hay la
Truyén Phat Ba Chua Hwong... Theo ban in cua nha in
Phuc Chi (Ha Noi, 1950), truyén dai 1.424 cau luc bat.

Thé hién tin ngudng tdng hop cua nguoi Viét, truyén
nay cho thay dac tin Troi, dao Phat, Nho, L&o khong hé
phan chia ranh gigi, ma hoa diéu véi tin ngudng cua gidi
binh dan. Cho nén cac quan niém, cac than thanh cia Tam
Gido déu day du. Nao la triéu dinh, Thay Phua, Thién
Cung, Phong B6 bia Nguc, cé ca Diéu Tri Cung véi Hoi
Yén Ban Pao. Nao 1a Ngoc Hoang Thuong Bé, Phat T
Nhu Lai, Quan Am, Van Tha, Pho Hién, Thién Tai Dong
Tu, Long N@, Thai Bach Kim Tinh, Long Vuong, Diém
Vuong, Thién Tuéng, Thé Dia, Son Than, Céng Pong
Tam Phu, Nam Tao, than Ngii Li, than Du Dich, than On
Hoang, than Luc Dinh...

Vé mat triét ly, truyén giai quyét mdi quan hé doi
nghich giira c& nhan va gia dinh, xa hoi, va quoc gia.

74 Xem Minh Hoa 25, tr. 96.

V& mat c& nhan, doi hoi trude hét 13 tu do de giai thoat
ban than thanh Phat ngb hau sau d6 cé du huyen nang diéu
dung cau do nguoi khac (do tha).

Vé mit gia dinh, @ tha Ia béo hiéu bang cach ctru cha
me va ctru huyén that to thoat vong luén hoi.

Vé mit x& hoi va quoc gia, d¢ tha la trung véi nudc, va
c6 long nhén doi vai chang sanh.

Ngay khi mg dau truyén, tac gia khuyét danh d& nhan
manh:

Chan nhu dao Phdt rdt mau,
Tam trung chz hiéu, niém dau chiz nhan.
(Cau 1-2)

Tac gia dinh nghia:
Hiéu la dé duwoc dang than,
Nhan 1a dé dwoc tram luan moi loai.
(Cau 3-4)
Trén thi hiéu bao sinh thanh,
Duwai thi nhan cizu ching sanh ta ba.
(Céu 1397-1398)

Téc gia d4 gan lién Phat phap véi tinh dan nghia nudc:
Than nay thanh Phdt may ra,
H¢ nuac hg nha thi mai ¢o phuong.
(Céu 315-316)

Tu tuong tich cuc Qé khéng xa la voi dan toc Viét
Nam, vi da c6 nhiing tam guong sang trong lich su, trai
qua cac doi binh, L&, Ly, Tran...

Long tin Troi va luat nhan qua bao tng duogc thé hién
qua loi hoang hau tau cung vua: “Trong co béo ung dao
Troi ¢ trong.” (cau 24).

Tin Phat ma ciing kinh Troi, thé nén nha vua da thét:
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“Tram nay on But (Phat), on Troi...”” (cu 1335).

Cang vei duc tin vo phan biét ay cho nén luc cong chua

phat dai nguyén xuat gia tu Phat thi lai khan Troi:
NGi thdi ngiza mat khan Troi,
Chang minh xin ché dé sai 10ng nay.
(Céu 345-346)

Nhan vat chinh trong truyén la Chla Ba, tu Pha‘t, d::ic
qua, duoc goi la Bo Tat, la Ph4t Ba, ma ciing rat nhiéu lan
duoc goi la Tién Nga (cac cau 937, 946, 949, 1049,
1054...) bieu nay khong nén danh gia can cot la tac gia
thiéu nhat tri. Trai lai, can thiy sy kién d6 phan anh tam ly
binh dang tin ngudng c6 tir 1au doi, va d4 an sau vao tiém
thirc cua nguoi Viet.(™

6. TAM GIAO TRONG TRUYEN LAM TUYEN KY NGO

Mot truyén tho khuyét danh tac gia voi nhan dé Lam
Tuyen Ky Ngo (sw gap g& la lung gitta chon suoi rung),
ciing goi la Bach Vién Ton Cac Truyén), ké lai chuyén tinh
cua hai nhan vat chanh la Bach Vién (con vuon cai long
trang) va chang Nho si Tén Céc.

Mot tién nga vi 1am 16i bj day xuong tran gian mang
than hinh vuon cai 16ng trang, lay tén la Bach Vién. Nang
tu thuat:

Tién thiép tir tu & cdi tién,

Chua hé bén luy cbi tran duyén.
(Vién Thi ty tdm su)

Van thiép xwa than ciza Pé Thién,
Vi duyén cho phdi luy tran duyén.

(™ Xem: Phgt Ba Chiia Hiong. Ha Ngi: Nxb Phic Chi, 1950.
Hoac xem: Truyén Ba Chua Ba (Nam Hai Quan The Am. Ha
Noi: Nxb Khoa Hoc Xa Hoi, 1991.

(Vién Thi biét Ton Sinh)

Tién thiép than xwa khach Quang Han,
Théc sinh day xuong cbi tran gian.
(Vién Thi kién Huyén Trang)

Do co can tién nén Bach Vién som biét giac ngo lo tu
hanh‘, nén tim dén chua Phi Lai hoc dao Phat vai thién su
Huyen Trang.

Dém thanh nau got ngoai tang vién,
Ngay ving dang hurong trueéc Phat dai.
(Bach Vién Nhap Tu Thinh Kinh)
Theo dwong Phdt Gido mong cau phuc,
P3i durc thién sur cizu khai nan.

(Vién Thi kién Huyén Trang)

Nho phép luc ciia Phat, Bach Vién lai coi bo 16t vuon,
hoa thanh thiéu nir rat xinh dep. Thé roi Bach Vién keét
duyén cung chang Nho sinh Ton Cac, sinh dugc hai con
trai. Nhung Bach Vién phai tuan 1¢nh Thién binh, man so6
O tran gian, tir gid chong con ve cdi tién.

Tram lay gid chang con ¢ thé,
Nam may xin thiép lgi Ién tién.
(Vién Thi biét Ton Sinh)

Tén Cac & lai tran gian, di thi dugc cham dau, vua ban
40 mao vinh quy. Toén Céc von cang la tién thuong giai,
nguyén la sao Tu Vi.

T6n Cac nay tuy nguoi ha gidi,
Tu Vi xua ciang khach Thién Tao.
(Thuong Dé chiéu hira Bach Vién tai hop)

‘Thuong tinh hai nguoi ly biét nén Ngoc Hoang Thuong
beé chép,thuar] Ibi‘ cau xinqcﬁa Bach Vién, cho phép Bach
Vién xuong tran lan nira dé tai hgp cung Tén Cac hau tron
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dao vg chong.
Lai ban sum hop duyén huong lua,
Cho d@dng anh Nho sanh ma dao.
(Thuong Dé chiéu hira Bach Vién tai hop)

Sau rot, khi sb tran d& man, Bach Vién va Ton Céc
cung nhau tré vé Thuong giai.

Duyén no oan tinh dén kiép truoc,
Vé sau huirong lira rang ring thien.

Cung giéng nhu truyén Phat Ba Chua Hwong, truyén
Lam Tuyen Ky Ngé mang day du dau an caa Nho, Thich,
Lao.

Vé Nho, d6 1a dao vo chdng, dao cha con, dao quan
than (con dan va dat nudc), phai nhap the gitp doi.

Vé Thich, 1a giao ly giai thoat khoi nghi¢p chudng thé
gian (Bach Vién coi lot).

V& Léo, la vai tro cam luat Thién Tao cua Thuong BE,
la Kiép trich tién & chon thé gian cua Bach Vién, T6n
Céc...\®

Tom lai, kho tang van hoc dan gian Viét Nam, tu ca
dao, tuc ngir, dén truyén tho, da cé nhitng bang chirng cho
thay nét van hoa dao duc truyen thong cia nguoi Vigt. Do
la long binh dang tru¢c moi ton giao, va kha nang tiep thu,
chuyén héa Tam Giao cho hoa hop véi van hoa ban dia,
tao thanh mot tin ngudng tong hop trén dat nusc Vieét
Nam. Tin ngudng tong hop d6 gom Nho, Thich, L&o, va
tin ngudng tho Troi vay.

(8) C6 thé xem Lam Tuyén Ky Ngé (ban r6-né-6, 1960) cua Phong
Nghién Cuu Van Hoc Su \{a Van Chuong Viét Nam (Pai Hoc
Su Pham Hug). Hoac [Nguyén Bang Thuc 1992, tap 6: 257-272].

VI. Tu Tuong Tam Gido Bong Nguyén
Cua Dan Toc Viét Nam
Qua Cac Thoi bai

Tir thé ky 2 tro di, tu twong Tam Gido ddng nguyén d4
xuat hién ¢ Viét Nam, ma bay gio tén goi 1a Giao Chi Bo
(tr nam 111 trudc cdng nguyén) rdi 1a Giao Chau (tir nam
203). Giao Chi thoi ST Tiép (ST Nhiép) 1a noi trao déi van
hoa Viét-An-Hoa, 1a noi hoi tu va dung hoa cac ludng tu
tuong An-Hoa (Phat, Nho, Dao) vai vin hoéa ban dia.

M6t vi du dién hinh 12 MAU BAC, ciing goi Mau Ti (sinh
khoang nam 165 hay 170, mat khoang 230). Ong tén that
la Mau Dung, tu Tt Béc, ngudi goc Thang Ngb (Thuong
Ngd), tai kiém van v&. Sau cai chét caa Han Linh Dé (tri
vi 168-189), Trung Qudc dai loan, 6ng chay sang Giao
Chau (Viét Nam) ty loan vao thé ky 2. Vé van, 6ng viét Ly
Hodgc Ludn 1a tac pham ndi tiéng. Ldc dau nhan dé tac
pham nay la Tr; Hogc Ludn, nhung tir doi Puong Cao
Téng (tac Ly Tri, tai vi 650-633) vi kiéng hdy cia Ly Tri
ma tac pham d6i nhan dé thanh Ly Hogc Ludn. L& Manh
That khang dinh sach nay dugc viét khoang nam 198.

Trong loi Twa cua Ly Hodc Ludn, Mau T cho biét sau
khi me mat, 6ng khong muon 1am quan, ma chi danh hét
thoi gian dé hoc hoi Tam Gido: “Tir do, doc chi vao dao
Phdt, gom ngam L&o T nam ngan chiz,"” ngdm huyén

7 Am chi bo Pao Prrc Kinh cua Lio Tu.
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diéu 1am rwou ngon, xem Ngii Kinh ® 1am #an sao.” (™

Piéu nay cho thiy rang Tam Giao da hién dién dé hué
trong thoi Si Tiép 1am Thai Tha Giao Chi. Tinh than hoa
ddng tir budi ban so d6 da 1a yéu té dé tu twong Tam Giéo
ddng nguyén trg thanh mot nét ban sic van hoa truyén
théng cua dan toc Viét Nam trong nhiing thé ky sau, va
duoc nhiéu danh gia phat biéu qua cac triéu dai. Sau day la
mat s& nhan vat tiéu biéu:

1. VIEN CHIEU (999-1091)

Vién Chiéu song dudi doi Ly, thé danh 1a Mai Tryc,
qué lang Phic DBuong, huyén Long bam, la thién su doi
thar bay dong thien Quan Bich (Viét Nam). Tac pham cua
su cO: DwoC Sw Thdp Nh; Nguyén Van, Tan Vién Giac
Kinh, '[hdp Nh;i Bo Tat Hanh Tu Ch‘d’ng Dao Trang, Tham
D6 Hién Quyét.® Khi duoc hoi vé y nghia cua Phat va
Théanh (Nho), thién su Vién Chiéu déap:

Trd tic kim & chiéu,

Da lai ngoc thé minh.®V

(Ngay thi mat nhyt sang soi,

Pém vé vang vic khung troi anh trang.)

Su ngu ¥ bao tuy tng dung cua Phat va Thanh (Nho)
trong doi khac nhau, nhung déu nham dem lai cho doi érJh
sang (giac ngo). Lam rd y nay, su cho vi du: Ban ngay can
anh sang mat troi (kim 0: qua vang), con ban dém can anh
sang vang trang (ngoc tha: tho ngoc).

(8 Nam bo kinh can ban cua Nho Gido.

(9 L& Manh That 1982: 133, 508].

®9) [vién Van Hoc 1977: 266].

®D [Vien Van Hoc 1977: 274, 281]. £ 814 &8, /RAE R 9.
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2. TRAN THAI TONG (tri vi 1226-1258)

Vua tén that 1a Tran Canh, qué lang Tac Mac, phu
Thién Truong (huyén My Loc, tinh Nam Dinh sau nay).
Téac pham c6: Kién Trung Thuong Lé, Quac Triéu Thong
Ché, Khoa Hur Luc, Thién Tong Chi Nam...®2

Khi viét bai Tya cho Thien Téng Chi Nam, vua dm chi
rang trach nhiém do6 doi caa Phat hay Nho van la mot:
“Luc Té ¢6 néi: ‘Bdc dai thanh va dai su doi truéc khdng
kh&c gi nhau.” Nhu thé dui biét dai giao ly cua buc Phdt ta
lgi phai nho Tién Thanh ma truyén lgi cho doi.”

Trong bai Phé Khuyén Phat Bo Pé Tam, vua viét:

Vi minh nhan vong phan Tam Giao,
Liéu ddc dé dong ngé nhat tam. ¥
(Chua ngo, nguoi lam phan Tam Giéo,
R& gdc rdi cung ngd mot tam.)

Trong bai Toa Thién Lugn, vua néu rd sy twong dong
cia Tam Gi4o vé phap mén tu luyén nhu sau: “Thich Ca
Van Phdat vao nui Tuyet Son, ngol ngay ngan trong sau
nam, chim bo céc lam t6 trén dau, cé moc xuyén qua bap
vé ma than tdm vdn binh than. T Ky [Pao gia] ngoi twa
ghé, than nhu cay kho, long nhu tro ngugi. Nhan Hai [Nho
gia] ngoi quén, chan tay roi rd, théng minh dep bg, lia xa
ca tri ca ngu dé hoa chung véi Pao 1én. Ba bdc thanh hién

®2) [Tran Van Giap 1990: 56, 57].

@) XA TR AREARKGRT. AR b B IBLE
AVA %7443k, Luc T6 hitu ngdn van: ‘Tién dai thanh nhan di
dai su vO biét.’ Tic tri ngd Phat chi gido hyu gia tién thanh nhan
di truyén u the da. [Vién Van Hoc 1989: 26-27].

®4) [Vien Van Hoc 1989: 60, 62, 65]. A AA X4 =%, / THHk&
Rl —w. (8 ER)
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cua Tam Gi&o doi xwa do déu nho ngoi dinh ma c6 thanh
tyu.” ©)

Trong bai Gidi Sat Sinh Vén, vua néu 1én chd tuong
ddng cua Tam Gi4o vé mat hanh thién: “Sach Nho day
lam diéu nhan diic, kinh L&o day thuwong yéu nguoi va vdt,
Phadt chu trieong hay gid gin gidi cam sat sinh...”” 9

3. HUGNG HAI (1631-1718)

Thién su thé danh 1a T6 Cau, nguoi lang Ang Do,
huyén Chan Phuc (sau la huyén Nghi Loc, tinh Nghé An).
Lic dau 6ng 1am tri pha Triéu Phong (sau 1a tinh Quang
Tri), doi Hau L&, rdi tu & cb lao Cham (Quang Nam), hiéu
Huyén Co Thién Giac, phéap tu 12 Minh Chau Huong Hai,
trie tac nhiéu.®”

Trong mot bai tho Su viét: /& 4 =2k Fl —1k. Nguyén

®5) [Vién Van Hoc 1989: 86-88]. #ite St b A F T Ly, 3% A 5 4F,
WEFTHEE FFTH, Foast FAELAE Bk,
AT FEE A, BALAR, TM@' 9, A BE, FIAKE. s
#ER, ¥ V/\}_krﬁﬁkwt%. Thich Ca Vin Phat nhap vu Tuyét
Son, doan toa luc nién, thudc sao vu dinh thugng, thao xuyén vu
b&, than tam ty nhuoc. Tir Ky an Ky nhi toa, hinh nhu khé maéc,
tam tu tir hoi. Nhan Hoi toa vong, huy chi thé, truat théng minh,
ly ngu tri, ddng v Pai Pao. Thir c6 gia Tam Gido thanh hién,
tang di toa dinh nhi thanh tyu gia.
Ghi chl: Tuyét Son tic 1a Hy M4 Lap Son (Himalayas). Chim
bd céac c6 sach dich 1a chim thudc, hodc dich 1a chim khach. T
Ky tac 1 Nam Quéch Tu Ky, duoc chép trong Nam Hoa Kinh
cua Trang Ta. Trong [Vién Van Hoc 1989: 86-88] viét 1a Tu Co,
t6i stra lai.

®) [Vien Van Hoc 1989: 93]. 15 s 364= A #& 18 42 5 M 45 A #h 1
A% S #. Nho dién thi nhan b dtc, Dao kinh &i vat hiéu sinh,
Phat duy gidi sat thi tri...

®7) [Lé Quy Pon 1977: 402-403].

lai Tam Gido dong nhat the.®® Nhu vay, su khang dinh
Tam Gio cuing mot ban thé, nghia 1a cing mot ngudn géc
phat sinh.

So sanh Nho véi Phat, & mot bai tho khéc, su két luan:
Nho nguyén dang dang dang di khoat,
Phap hdi trang tring nhdp chuyén tham.
(Ngudn Nho bat ngét 1én thém rong,
Bién Phat tring triing vao cang sau.)
Trong bai Ly Sw Dung Thong, thién su Huong Hai d&
muon hinh anh xe, thuyén dé so sanh hai khia canh
phuong tién va cong dung cua Tam Gido trong doi. Su két
Iuar] Tam Giao vi nhu ba ¢6 xe cung di dén mét dich. Doi
chiéu ba cap pham tru Tam Cwong, Nga Thuong (ctua
Nho) v&i Tam Nguyén, Ngi Khi (ctia Ldo), va voi Tam
Quy, Ngii Gigi (cua Phat) Su ¢6 bai tho hay nhu sau:
Trong nei danh giao c6 ba,
Nho hay giup nuwoc, sira nha, tri dan.
Pao thoi duéng khi an than,
Thudc trir ta bénh, chuyén can luyén dan.®%

(89)

®8) [Lé Quy Pon 1977: 409].

9 [Le Quy Pon 1977: 410]. 15 7R 3% % B MM, k5 E & AHE,

9 Luyén dan: Cac dao si Lao Gido ndm duoc bi quyét (ing dung
ly thuyét &m dwong, ngii hanh dé tu luyén ngd hau bién cai con
nguoi tir pham phu chiu sy chi phdi caa luat sinh tir luan hoi tre
thanh bac chan nhén siéu sinh thoat ttr. Ho tao thanh mot trueong
phai thanh tinh v vi, chuyén luyén ndi dan, tac la phai tu tién, tu
chan. Phai nay chu truong bén trong than nguoi da san ¢o6 nhitng
yéu té than minh va néu biét khai phong dang phuong phap, con
nguoi s& dat dugc truong sinh bat tir. Dé luyén thudc truong sinh
bat tir, ho chi st dung nhiing vi thubc, duoc lidu tao hda da danh
cho mdi ngudi, ai ai ciing san cé trong than (noi duoc).

Déi 1ap véi ho 1a phai ngoai dan, chu truong tim kiém céc
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Thich @6 nhan mién tam @ kha,®?
Thoat cizu huyen thdt té siéu phuong.
Nho dung Tam Cwong, Ngi Thuong,
Pao gin Ngii Khi, giiz giéng Ba Nguyén.
Thich giao nhan Tam Quy, Ng# Gidi,
Thé mét duong xe phdi dung ba.%?

4. LE QUY DON (1726-1784)

Ong ty Dodn Hau, hiéu Qué Puong, qué lang Duyén
Ha (hay Dién Ha), huyén Duyén Ha, phu Tién Hung, tran
Son Nam (nay thuéc tinh Thai Binh). Ong lam quan doi
Hau L&, lan luot gir nhiéu chirc vu quan trong. Tac pham

duoc liéu ¢ ngoai than (ngoai dugc) dé luyén thude truong sinh
bat tir; nhu ting ding cac chat doc 1a chi (dién), thay ngan
(héng), chu sa (than sa)...

Chu va dan (don) déu la mau do thim nhu son; sa la cat. Pao
Lo c6 mén phai Than Tién Pan Dinh dung mét thir da cat quén
thanh cuc (sa thach), lay tay bop vun ra thanh bot duoc. Pa cét
nay khéng mui, vi lat, c6 mau do tham nhu son, nén dugc goi tén
la chu sa, than sa, dan sa. (Ciing c6 sach cho rang than sa la chu
sa cua Than Chau.) Bong y cho rang chu sa ¢ nhiéu sic do khac
nhau, cang thdm mau cang tét. Bé thir, liy tay bop chu sa vun
thanh bot, néu mau do khéng dinh tay (khdng an da), d6 Ia loai
hao hang. Chu sa (cinnabaris) 12 hop chat trong d6 chia 86,2%
thay ngan (Hg: hydragyum) va 13% luu huynh (S: sulfur). Khi
dun chu sa, khi doc SO, bdc ra, con lai thay ngan ciing 1a chat
doc. Vi vay, sach y cb chi dinh phai ding chu sa séng (mai véi
nuéce, khdng dugc dun nau); nhitng ngudi lam dung chu sa c6 thé
héa ra si ngoc. [Lé Anh Diing 1995: 82-83].

®D Tam do kho = i& % Cai khé khi bi hdn nguoi chét phai di vao
ba dudng dit dé chiu hinh phat dén bu toi 13i. D6 1a: Hoa dd X i&
(bi lira thiéu dbt); Huyét dd sz & (bi sat hai va d6 mau); Pao do
71# (bi dao kiém dam vao co thé).

2 INguy2n Bang Thuc 1971c: 26].
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rat nhiéu, riéng khao vé dao Nho cd: Qudan Thu Khdo
Bi¢n, Thanh Md Hién Phgm Luc, Am Chdt Van Cha, Van
Dai Logi Ng&, Xuan Thu Lwoc Lugn, Dich Kinh Phu
Thuyét, Ther Kinh Dién Nghia, v.v...

Trong Kién Van Tiéu Luc, quyén 1X: Thién Dqdt, Lé
Quy Pon d4 bay to long ton kinh Tam Giéo binh dang va
khuyén cao mot s6 nha Nho thién can nhu sau:

“Dao gido cua he Phdt, ho Lao thanh tinh hu v0, cao
siéu tich diét, khdng hé luy dén si vat, ddy cing la dao
gi4o cua bdc cao minh ding dé tu dudng bdn than; dén
nhitng loi ban ludn sau réng vé dao dic, vé hinh than,
khéng diéu gi 1a khéng c6 ¥ nghia mau nhiém. Nha Nho
ching ta, ci gis thanh kién kia khac, thirong thueong bac
bé, nhur thé c6 nén khong?””¢?

5. NGO THI ST (1726-1780)

Ong la cha caa Ngd Thi Nham, nhac phu caa Phan Huy
ich. Ong tu 12 Thé Loc, hiéu Ngo Phong Tién Sinh, dao
hiéu Nhi Thanh Cu Si. Ong 1am quan doi Hau L&, tra tac
nhiéu tac pham nhu: Ngo Phong Vdan Tdp, Bdo Chuong
Hoanh M6, Anh Ngon Thi Tdp, Viét Si Tiéu An, Quan Lan
Thdp Vinh, Nh; Thanh Pgng Tdp, v.v... Cung cac con, 6ng
hop thanh Ngd Gia Vian Phai.?

Nam 1760, nhan trung tu chua Tam Giao (lang Kim
Bang), Ngd Thi Si lam bai van bia néu lén y kién cua éng
vé Tam Gi&o nhu sau:

“Loi khuyén vé tinh d@é cia nha Phdt, loi ban vé canh
tién cia nha Pqo, thuyét tich chiza diéu lanh cé thira diem
tot cua nha Nho, thay déu ding cd. Pao Phdt chi trirong
tir bi, Dgo gia thanh tinh, Nho gia ldy thuyét nhan nghia,

9 [Le Quy Pon 1977: 363].
©9 [Tran Van Giap 1984: 324].
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trung chinh mé dwong cuwong thuwong cua Troi dé dung
nén mgét trat tir cho nguwoi. Piéu thiét yéu 1a hop thé gisi
hizu hinh vao mét hue khdng siéu hinh, thu tdt ca thién hinh
van twong khac nhau vao mgt ché nhat quan. Nhdp thé va
Xuat the tac dung khac nhau ma thé tinh thi Cung mat. TOI
cho rang dao Iy chi c6 mét ma théi. Tw do, sang sudt,
khéng c6 phan chia dao no dao kia vdy. Lidu ngg chi co
ban tinh yén lang, giit ldy chi 1a tam. Ché tich diét cua
Nher Lai, ché hu vd cia L&o Quan, ché khdng mudn néi
cua Phu T déu 1a gom cai tm minh vé ché chanh ma
thdi.” )

Ngoai bai van bia trén, xu hudng d& cao Tam Gio
cling mot nguon caa Ngd Thi Si con bac 16 trong cac bai
Ky Béng Nhj Thanh, Sé Hop Tam Giéo...

6. NGO THI NHAM (1746-1803)

La con cua Ngbé Thi Si (1726-1780), 6ng nguoi lang
Thanh Oai, huyén Thanh Tri, tinh Ha Bong, tu Hi Doén,

O BRF L2, AR, 1B RS R, F AL
B AK HFF A, q’iu]ﬂ*ﬁfi%rﬁ;{:?ﬂ. L
S8R TR, €% T8, 2i i AERKRE. &IF
B, EHEEEE, Skl BRaEE, RTFAEFEQ o
R Z R R %ﬁz}’? £ RTFZEAETH BELSHR
Thich gia tinh thé chi khuyén, Pao gia tién d6 chi dam, Nho gia
tich thién du khwong chi thuyét, giai thi da. Thich tir bi, Dao
thanh tinh, Nho dinh di nhan nghia, trung chinh di khai Thién
thuong nhi 1ap nhan ky. Yéu ky hop van hitu vu nhat hu, hoi van
tht vu nhat quan. Kinh thé xuét thé, dung di nhi thé déng. Du
duy Pao nhit nhi di, hoat bét bét tinh tinh, vo bi thir da. Liéu ngo
v6 phi tinh, mac tha vo phi tdm. Nhu Lai chi tich diét, Ldo Quan
chi hu vo, Phu Tt chi duc v6 ngén d&, quy chinh ky tm nhi hy.
(Nguyén Dang Thuc dich theo ban chit Han trong microfilm cua
BEFEO, A.364, s hiéu 569.)

(%) [INgd Thi Nham 1978: 31].
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hiéu Dat Hién, lai c6 hiéu Hai Luong Thién Su. Lam quan
hai triéu Hau L& va Tay son, gitt nhiéu chac vu quan
trong. Ong ciing chu truong Tam Gido mot ngudn (nhat
nguyén), va bay to quan diém cua 6ng trong cac tac pham
nhu Thién Quan Thai Nhién, bai Ky inh Thay Nhat..."

7. PHAN HUY iCH (1750-1822)

Ong la con ré Ngb Thi Si, em ré Ngd Thi Nham. Ong tu
Chi Hoa, hiéu Du Am va buc Hién. Lam quan chic Han
Lam Thira Chi, B¢ Bong tinh Thanh Hoa, v.v... Doi Tay
Son, dng lam Ta Thi Lang B6 Ho, tuéc Thuy Nham Hau,
di st Trung Quéc vé thang Thi Trung Ngu St. Nam 1796,
6ng 1ap Bao Chan Quén & kinh thanh dé tu dudng, xung la
B&o Chan Pao Nhan. Tri tac nhiéu.

Phan Huy ich ciing theo thuyét Tam Gido mot coi
ngudn. Nam 1796, khi viét 1oi Twa cho tac pham Tric
Lam Dgi Chén Vién Giac Thanh cta Ngd Thi Nham, éng
bay t6 quan diém caa dng vé Tam Gido nhu sau:

“Giao ly Thich Ca tuy noi la khdng tich hw v6, nhing
dai yéu van la trir bé hét moi chuong liy, thay rd chan
nhu. Cho rang ‘minh tam kién tinh’ 1a viéc can kip nhat,
néu dem so sanh véi hoc thuyét ‘thanh y tri tri’ cua nha
Nho ta, thdt chang c6 gi la tréai ngueec.”

Do cing quan diém véi Ngd Thi Nham nén trong bai
Tuya noi trén, Phan Huy ich da ca ngoi Ngbé Thi Nham nhu
sau:

“Tan tinh nhi ctng ly (thdu triét dwrec thién tinh, hiéu
ré duwoc dao ly), khu Thich di' nhgp Nho (dwa dao Phdt vao
dao Nho), 6ng 4 khién cho tdm bé Phan Vuong (Phdt)
khéng ra ngoadi cung twong cua Té Vwong (Khéong

©7) [Ngd Thi Nham 1978: 32].
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TLZ’).”(%)

8. TRINH TUE (thé ky 18)

Trinh Tué thi dau Trang Nguyén, 1am quan té tuéng
thoi vua L& chiia Trinh. Ong tu xung la Trdc Lam Cu Si.
Trinh bay quan niém Tam giao mot ngu0n trong bai Tam
Gi&o Nhdt Nguyén Thuyét, c6 doan 6ng viét:

“Nha Nho c6 Tam Tai, nha Phdt c6 Tam Thé, nha Pao
c6 Tam Thanh, ciing chang khac gi trei ¢6 mat troi, trang,
sao, nhu vac ba chan, quan hé mat thiet vsi nhau va
khdng tach roi nhau duroc.

N6i cho ré 1a 16, nhac, hinh, chinh czza nha Nho dung
de ngan ngzra long nguwoi khien cho nguoi ta xu huong ve
dieu thign va cam chi cac diéu ac, xa roi cai xau va tang
thém cdi dep, hién nhién la nhuw vay.

Thanh tinh, tir bi cua nha Phat, trir bo nghié¢p chudng,
cuu nguoi do vat, cung di den cho giac ngg, thi do lai la
uyén vi trong uyén vi.

Nha Nho chu truong chinh don luan thuong, duy tri
gido hda, lam cho nguoi ta doi thoi bac lam thoi hgu, bo
diéeu bao cham dieu nhan. D6 la céng viéc rb rang.

Nha Pago chu truong rua sach luy tran, tir bé tham duc,
vuot cOi pham vao cdi thanh, cung chung duyén lanh thi
do lai la huyen diéu trong huyén diéu.

Sach Dgi Hoc noi ‘Sang té dic minh, lam méi dirc dan,
dieng o cho chi thién.” Kinh Phdt n6i ‘Bat nha ba la mat’,
noi ‘Bo dé tat doa’, ndi ‘Ma ha tat’. Vé y nghia, hai dang
cé trai nguoc nhau dau...

Cho nén Tam Gi4o van la mgt mon, ba dong van la mgt
ly, von khéng phai nhu nuoc lura, den trang, ngot dang cé

(%) INgd Thi Nham 1978: 47-50].

76 — Tam Gido Viét Nam

tinh chat chong lgi nhau... Thé méi biét Nho tizc 14 Thich
ma Thich tizc 1a Nho. Pgo cing la Nho ma Nho cing la
Dao.”

Cudi bai, Trinh Tué két luan:
Ai hay Tam Gi&o bdt dong,
Thich Ca, L&o Tu cung dong Nho Gia.*%

9. TOAN NHAT (17507 -1832?)

Thién Su séng khoang doi Tay Son. Su xem Tam Giéo
cting chi mot nha, tuy cong dung ¢ doi c6 khac nhung lai
hd trg cho nhau trong viéc gido hoa, cau do, tri an dan
chdng. Su vi Tam Gido nhu ba nga dudng ma cing dan vé
mot dich diém. Su con quan niém Tam Gido khong thé
thicu mot, vi thiéu mot thi s& nguy hiém. Tinh bat kha
phan ly nay ciing gidng nhu chiéc vac phal du ba chan,
bau troi phai du mat troi, mat trang va cac vi sao (Tam
Quang). Tuong tu, xa hoi phai du day ba méi giéng giira
guan hé cua bac tri nudc vai dan, gitra cha vaéi con, gitra
Vo V6i chong (Tam Cuong).

Trong tap tho Hira Siz Truyén Van, thién su Toan Nhat
muon 1oi Diém Vuong ndi voi thay tang Hira Str dé bay to
quan diém cua su ddi voi Tam Gido:

Phép xwa gay dung roi truyén,
Nho ra swra tri doi nén thanh binh.
Thich ra do tir ciru sinh,

Pqo ra tan diét m; tinh yéu ta.
Théanh hién phan ché 1am ba,
Tam Gi4o so lgi nhat gia khac gi.
Cung nhau ta tro pho tri,

® phan doan phan van trich do Hug¢ Khai.
(100 10y Ban Khoa Hoc X& Hoi Viét Nam 1984: 145].
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Ra doi giao hoa ich thi lgi dan.

Ciing nhur vac cé ba chan,

Trén troi thi cé Tam Quang to turong.

Trong doi thi c6 Tam Cuong,

Néu ma khuyét mét ghé duong gian nguy.

NGi cho Thay rd kéo nghi,

Puong tuy ba nga cing vé mét noi. %Y

Trong tac ,phém Tam Gi4o Nguyén Luzu Ky, Thién Su

Toan Nhat viét:

Cho nén Tam Giao Thanh Nhan,

Tuy co thuyét phap, izng than cizu nan.

Hé troi thi c6 Tam Quang,

Poi c6 Tam Giéo ba giéng tirong than.

Vi nhu cai vac ba chan,

Néu ma khuyét mét nga nghiéng dau con.

Vdt trong vac dy chang toan,

At 1a trit @6 chin lién hu hao.

Nho Gia to rd nhu sao,

Chéi Ida tinh ddu ai ndo chang hay.

Dao Gia duong nguyét tron thay,

Bac nam anh gidi, dong tay sang ngoi.

Thich Gia vi tor mat troi,

Pau dau soi thdu doi doi quang minh.%?

10. GIAC LAM (thé ky 19)

Ti kheo Gidc Lam sdng dudi triéu Minh Ménh (tri vi
1820-1841), tu ¢ chua Hong Phuc, phu Hoai buec, tinh Ha
bong. Su sang tac Hong Mong Teo Héa Chu Luc Ban
Hanh (goi tat Hong Méng Hanh), trong dé da nhan dinh

MODT) & Manh That 1979a: 189-190].
(192) [L& Manh That 1979b: 22].

vé Tam Giao nhu sau:

Ba dao cay coi mét nha,

Chi chi digp diép hcing ha vo bién.

Nhiing ngueoi thiéu hoc thdt truyén,

Ngd 1a Nho Giéo, Phat, Tién khac dong.**

11. NGUYEN DINH CHIEU (1822-1888)

Ong ty 1a Manh Trach, hiéu 12 Trong Phu va Hbi Trai,
qué lang Tan Khanh, huyén Binh Duong, tinh Gia Dinh.
Bi mu, ngdi nha day hoc, nén con duoc goi 1a Do Chiéu.
Sau vé huyén Ba Tri, tinh Bén Tre, day hoc va béc thude.
Tac pham chinh gom c6: Luc Van Tién, Duong Tir Ha
Mdu, va Ngu Tiéu Van Pap Y Thudt, v.v...

Trong truyén tho Luc Van Tién, nhan vat chanh la
chang Nho sinh tén Luc Van Tién, hai muoi tam tudi. Sau
khi m0 mat, chang nwong than trong mot chtia Phat va
duoc 6ng tién (L&o) ban thudc tién chira cho mat dugc
sang lai:

Doan nay tai thir ra doi,

Van Tién thug dy ¢ nei chua chién.
Nia d8m nam thay ong tién,

Pem cho chén thusc mat lién sang ra.
(Cau 1665-1668)

Nhu vay, di Nguyén Dinh Chiéu khdng phat biéu vé
Tam Gido dd6ng nguyén, tic gia qua cach hu cidu mot
truyén tho d4 cho thay tinh than binh dang vé Tam Giéo.

*

(%) [Nguy@n Vin Tho 1979].
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T6m lai, sau muoi chin thé ky, tuy su sach khong con
luu gitr dugc nhieu, nhung cac trich dan ter mot so tac gia
tiéu biéu trén day cho thay rang nguoi Viét Nam da sém
Xac 1ap va bao ton trong mot thoi gian rat lau dai cac quan
diém cao quy vé Tam Giao nhu sau:

- Tam Gio dong nguyeén,

- Tam Gi4o nhat nguyén (cting mot ngudn phat sinh),

- Tam Gi4o dong téng (cung mot dng to sinh ra),

- Tam Gi4o nhét gia (cing mot nha),

- Tam Giéo dong quy (cung di vé mot chd).

Céac dan chang vin hoc trén day ciing cho thé}y tor Xua
dan toc Viét Nam da biét doi chieu Tam Giao dé tim dén
chd dong nhat ly. (1%

NOi cach khac, ¢ Viét Nam ngay trr xa xua da cd tu
twong Tam Giao dong nguyén, ma h¢ luan cua no ¢ the ky
20 Véi su ra q&;i cua dao Cao bai la van giao nhat ly, boi
I& van giao déu xuat phat tir Bai bao.

499 G chau Au, khoa ton gido doi chiéu (comparative religions)
khoi dau tai Vién Dai Hoc Oxford, nudéc Anh nam 1939.
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Loi Két

Trong mudi chin thé ky truéc Cao Dai, Tam Gido du
nhap tir An Do va Trung Québc vao Viét Nam dd dugc ban
dia hda va trg thanh Tam Gido Viét Nam. Viét Nam gidng
nhu manh dat ma th nghi hoan toan thich hop cho coi cay
Tam Gido dam taa ba nhanh sum sé, déu dan.

Trong mot pham vi nhat dinh & chén triéu dinh, Tam
Gido co tam thoi thay thé nhau giit vai trd hang dau, 1a hé
tu twong hay y thuc hé (ideology) dugc tén 1&n tim québc
dao. Nhung trong doi séng x& hoi ciing nhu sinh hoat tinh
cam va tam linh cua nguoi Viét, thi Tam Gido van ctr tuy
ba ma mot, anh huong dén nép an ¢ tu duy cua dan toc
Viét, hoa diéu voi tap tuc, ban sic van hoa Viét Nam. Cho
nén con nguoi Viét Nam tir doi sdng ndi tdm, cudc song ca
nhan, ra ngoai x& hoi, tir I4c thanh nién cho dén khi bong
x¢&, mdi nguoi Viét tiy theo hoan canh cé thé hanh xir nhu
mot tin d6 cua Khdng, cua L&o, hay cua Phat.

Phat phé chap, vién dung Iy su, giai thoat. Lo vo vi,
bat tranh, xuat thé tiéu dao. Nho trung dung, nhap thé ma
tu tai. C&i vac ba chan 4y la céi thé viing chac cho tam
hon, d& nang va dan dat cuc sdng hai hda cac méi quan
hé rang budc ca nhan, gia dinh, xa hoi, québc gia.

Lich st tu tuong, van héa Viét Nam c6 hai giai doan rd
nét:
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- Tur dau Cong Nguyén dén thé ky 19: Viét Nam 1a mot
thanh vién trong khu vuc tu tuéng, van héa Pong A va
Pong Nam A.

- Ter thé ky 20 tre di: Viét Nam tiép xdc va hoi nhap cac
trao luu tu tudng, van hoa phuong Tay. Viét Nam khong
chi la mét thanh vién cua khu vuc ma thuc sy tré nén mot
bo phan ciia x& hoi toan cau (cosmopolitan society).

Trai qua hai giai doan lich str nhu thé, c6 thé néi rang
tat ca cac ly thuyét, hoc thuyét, chu nghia Bong Tay kim
co (thé hoc, than hoc, va dao hoc) déu da c6 mat & manh
dat nho nhoi nay. Tat ca da duoc co xat, thuc nghiém bang
chinh sinh ménh cua biét bao thé hé con Lac chau Hong.

Trong hoan canh lich sir hién dai, ké tir thé ky 20 tro di,
Tam Gido Viét Nam theo truyén théng dwong nhién s&
thay d6i. Gia tri caa truyén thong Tam Gido xa xua S& ra
sao trong ky nguyén mdi cua dan toc Viét Nam? Tam
Gido sé& bi phdi pha réi mai mot? Hay Tam Gido s& duoc
hdi phuc trong maot thiét ché mai, véi ngudn sinh luc mai?
Néu nhu Tam Gido dugc hoi phuc, thi tac nhan nao s& 1am
sbéng lai Tam Gido cua ngay xua? Bdi véi nguoi Cao Pai,
cau tra loi duong nhu d@ ham ngu trong loi day cua bBuc
Gido Tong Pai Pao Tam Ky Phd Do Ly Thai Bach:

Cao Pai bao quét rgng sau,
Pao xwa y Mdi, cot sao virng vang.

Cai méi twong quan “Pao xua — y méi” ay cang dé lanh
hoi mot khi duoc soi chiéu bang 161 day caa Bic Cao Dai
Thuong Dé:

Chinh minh Thay dén chén Nam bang,
Muron dat dem gieo méi Bao vang.

(105)

(%) Co Quan Phé Thong Gido Ly Pai Pao, 15-10 Binh Dan (16-
11-1986).
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Tuwdi nuwoc vun phan Nho Thich Lao,
Nang canh sia la Phap hoa Tang.(1%®
Poan thanh gido trén cho thay rang manh dat Viét Nam
Vv6i ¢oi cdy Tam Gido trai qua mudi chin thé ky chinh 1a
mot tién dé tu tuong dé vao dau thé ky 20 ra doi mot tén
gido moéi vai danh xung Dai Dao Tam Ky Phd D, ndi tat
la dao Cao Dai.

1%) IThanh Gio Suu Tap 1966-1967: 34].
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Minh Hoa / llustrations

2. Thi sinh trén duong ra truong thi
Confucian learners on the way to the examination site
3. Céac quan khao thi tai treong thi Nam Binh nam 1897
Mandarins in charge of the 1897 exam
in Nam Bjnh province

Ngudn / Source: [http://nguyentl.free.fr]
1. Thay db / Confucian teachers [http://nguyentl.free.fr]
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4. Truong thi Nam Binh 1897: thi sinh dang vao truong thi

5. Thi sinh va giam thi bén trong truong thi
The 1897 exam in Nam Hinh province: (tranh vé nam 1895)
Candidates entering the examination site

. Candidates and proctors inside an examination site
Nguon / Source: [http://nguyentl.free.fr] P

(a drawing made in 1895)
Ngudn / Source: [http://nguyentl.free.fr]
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6. Truong thi Nam Binh 1897: cac quan coi thi

The 1897 exam in Nam Hinh province:
_ Proctoring mandarins
Nguon / Source: [http://nguyentl.free.fr]
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7-8. Xudng danh va yét bang céc tan khoa / announcing and
posting up successful candidates” names (Nam Binh 1897)
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11. Téng déc Nam Binh thay mit vua déi yén tan khoa (1897).

On the king’s behalf, the chief of Nam Dinh province
banqueting successful candidates (1897).

9. Cac tan khoa dugc vua ban 40 méao, hia. / Successful candidates
in academic costumes conferred by the king.
10. C4c tan khoa ta on quan tong d¢ Nam Dinh (1897) /
Successful candidates kowtowing to thank the chief of Nam Bjnh
province (1897). [http://nguyentl.free.fr.]

12. Céc tan khoa dugc rudc qua dudng phd Nam Dinh (1897).
A procession of successful candidates in a street of
Nam Hinh province (1897). [http://nguyentl.free.fr.]
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13. Bia tién si tai Van Miéu. / Successful candidates’ names
on stelae housed at the Literature Temple.
14. Céc tan khoa lay truéc Van Miéu (1897) / Successful
candidates kowtowing before the Literature Temple (1897). 15. Tran Vi Quéan / Trdn Vi Temple.

[http://nguyentl.free.fr.] 16. Bén Ngoc Son (1884) / Jade Mountain Temple (1884)



Hué Khai-93 94 — Minh hoa / lllustrations

AT
kv—llﬂl [

N
N
N
N
NS

17. Bua trix ta tri bénh, tran trach binh an

Talisman for healing the §ick, warding off evil spirits, 21. Thidu Chiru Nguy2n Hitu Kha va chiia Quan St (Ha Noi)
. and protecting the h(~)use. Thiéu Chizu Nguyén Hizu Kha and Quéan Si pagoda (Ha Ngi)
18. Thay dia ly / Geomancer. [Nguycn Manh Hung 1989] 22. Tam Minh L& Dinh Tham va chtia Tric Lam (Hué)

19. Ba Chua Liéu Hanh / Princess Liéu Hanh. 20. Ctra Dai
Hung: vua Lé Thanh Tong va tién nit / Pai Hung gate: King
Lé Thanh Téng and an immortal. [Hoang Trong Mién 1973]

Tam Minh Lé Dinh Tham and Trdc Lam pagoda (Hué)
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23. Chanh Tri Mai Tho Truyén va chua X4 Loi
Chénh Tri Mai Tho Truyén and X& Lei pagoda.
(Photo: V6 Vian Tuong) 25. Tam Gido T6 Su [Hoang Trong Mién 1973]
The Three Teachings’ Founders [Hoang Trong Mién 1973]
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Introduction

Since the 20th century, in Vietnamese culture as well as
in world literature there have been two more terms: (i)
Cao bai Gido or dgo Cao Pai (Caodaism), as an
abbreviated name; (ii) Pai Pgo Tam Ky Phé H¢ (the Third
Universalism of the Great Way), as the full form of the
former.

Vietnam is the cradle of this religion in the first half of
the 20th century. From this country, according to Caodai
teaching, Caodaism will flourish and spread all over the
world as its name actually implies (the Third Universalism
of the Great Way).

But why this little S-shaped country on the eastern
coast of the Indochinese peninsula? Why has it become
the chosen land? This fact is the pride of patriotic
Caodaists, but the question requires an answer. One of the
many factors answering the question is the long-lasting
moral and cultural tradition of the Vietnamese nation,
deeply absorbing the Three Teachings (Confucianism,
Daoism, and Buddhism) introduced from China and India.

In other words, the Vietnamese nation has absorbed a
Three-Teaching culture for nineteen centuries. This
historical depth has formed one of some preconditions for
the birth of Caodaism in Vietnam.

With concise data sifted from other authors’ works, and
from Vietnamese history and literature, | hope that this
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monograph could give a broad overview of the nineteen-
century-long progression of the Three Teachings in
Vietnam before the advent of Caodaism. The core of this
progression is the Vietnamese thought of the Three
Teachings’ common origin mixed with Heaven worship.

Part | briefly introduces some Vietnamese Confucian
scholars' philosophical works. Vietnam has had a brilliant
Confucian learning. However, most of Vietnamese
Confucian scholars’ philosophical works in the past have
not been kept sufficiently and systematically. Therefore, a
limited view of Vietnamese Confucianism is an inevitable
consequence.

Part Il is a preliminary collection of some information,
and it might contribute to the understanding of Vietnamese
Daoism, a domain not much studied so far.

Part 11l is merely sketchy because lots of books on the
history of Vietnamese Buddhism are available for those
who need a thorough research nowadays.

Part IV represents religious tolerance, which is a very
precious virtue of the Vietnamese during the historical
progression of absorbing the Three Teachings. This
tolerance results in several works expressing the
Vietnamese nation’s equalitarianism towards the Three
Teachings. This part is supplemented by parts V and VI.

Part V surveys the theme of part IV in the context of
folk literature.

Part VI quotes a number of Vietnamese authors' works
written before the 19th century and chronologically
presents some typical literary and philosophical data.

Thus, the core of this monograph lies in parts IV, V,
and VI in order to show that since ancient times the
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Vietnamese have had clear and fair awareness of the Three
Teachings. Whether they are Buddhist monks, Daoist
priests, or Confucian scholars, intellectuals or labourers,
court officials or rural peasants, the Vietnamese — with
their practical thinking and historical activities as well as
their literary and philosophical creation over nineteen
centuries — have affirmed their humanistic virtue, i.e., their
ability to regcognize the only intrinsic principle
underlying all religious manifestations. Consequently,
despite the existence of various beliefs, Vietnam has not
suffered from any religious wars.

104 — Tam Gi&o Viét Nam / The Three Teachings of Vietnam

|. An Outline of
Vietnamese Confucianism

Confucianism was brought into Vietnam under the
Chinese rule, through three periods:

— 111 B.C.-A.D. 39: the Western Han and Eastern Han
dynasties.

— 43-541: the Eastern Han, Three Kingdoms, Jin,
Northern and Southern dynasties.

— 602-905: the Sui, and Tang dynasties.

During the first ten centuries of the Common Era,
Vietnamese Confucian learning did not yet flourish, and
Confucian scholars did not yet turn into a social stratum
holding important roles. The excellent intelligentsia of that
time was priests, especially eminent monks. While
learning Chinese characters to read Buddhist sitras, they
absorbed Confucian learning. Thus, when the nation
gained independence from China in the 10th century,
under the Ngbé (939-967), the Binh (968-980), and the L€
(980-1009) dynasties, the elites supporting the imperial
court were Daoist priests and Buddhist monks. Some lay
disciples were well trained to become elites supporting the
nation by eminent Buddhist monks like monk Khéanh Van
and monk Van Hanh (?-1018), who in turn taught Ly
Cong Uan (974-1028), who later became the founder of
the Ly dynasty (i.e., Ly Thai T4, reigned 1009-1028).
Under the reign of King Ly Anh Téng (1138-1175), monk
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Tri from mount Cao DAa taught Thai Uy (Defender-in-
Chief) T6 Hién Thanh (?-1199) and Thai Bdo (Assistant
Grand Tutor) Ngd Hoa Nghia, etc.

Vietnamese Confucian learning culminated from the
11th century, but gradually declined under the Nguyén
dynasty (1802-1945). Confucian learning paved the way
for literati to become court officials via civil service
examination system, helping to develop literature and
enhance culture. Many former Vietnamese Confucian
scholars were also authors who profoundly studied
Confucian philosophy. Unfortunately, due to war after
war, too many books were robbed and destroyed. Thus,
their philosophical works were lost and almost nothing
was left for later ages to study. Maybe the prominence of
Vietnamese Confucianism is not philosophical thoughts,
but literature, civil service examination system, and the
political role of Confucian scholars in history.

1. VIETNAMESE CONFUCIAN LEARNING UNDER
IMPERIAL DYNASTIES

a.The Ly dynasty (1009-1225)

Vietnamese Confucian learning began flourishing. In
1070, King Ly Thanh Toéng (reigned 1054-1072) had the
Van Miéu (Literature Temple) built, in which the statues
of the Duke of Zhou, Confucius, and the Seventy-Two
Worthies were worshipped.’®” In 1075, King Ly Nhan
Tong (reigned 1072-1127) opened the first civil service
exam called Tam Truong (Three-Round Exam) in which

@07 [Tran Trong Kim 1971b: 99]. This footnote indicates that the
above information is from a book by Tran Trong Kim, published
in 1971, page 99. For the related source in details, see
“Bibliography” at the end of this book (p.214).
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the best candidate was L€ Van Thinh. The King also set up
Quoc T Giam (the Imperial College) in 1076, Han Lam
Vién (the Imperial Academy), and chose Mac Hién Tich as
an Academician.®®® Noted Confucian scholars under the
Ly dynasty were Ly Pao Thanh (?-1081), Truong Ba
Ngoc, T6 Hién Thanh (?-1179), etc.

b. The Tran dynasty (1225-1400)

King Tran Thai Tong (reigned 1226-1258) opened such
exams as the Thai Hoc Sinh (High College Student Exam)
in 1232, the Tam Gido (Three-Teaching Exam) in 1247,
and the Tam Khoi (Three-Degree Exam) in 1247 to select
Trang Nguyén (the First Degree), Bang Nhan (the Second
Degree), and Tham Hoa (the Third Degree). In that exam,
Lé Van Huu (1230-1322) got Bang Nhén and later became
the first Vietnamese historian who wrote Pai Viét Sur Ky
(A History of Great Viét). The King also set up Quac Hoc
Vién (the Institute of National Learning) in 1253 to teach
Sishu (the Four Books) and Wujing (the Five Classics)."**®)

Under the reign of King Tran Dué¢ Tong (1373-1377),
the Thai Hoc Sinh Exam was renamed as the Tien Si
(Advanced Scholar Exam) in 13749

Under the reign of King Tran Thuan Tong (1388-1398),
Lé Quy Ly (1336-1407) wrote a book titled Minh Pgo
(Explaining the Dao) in 1392, then translated chapter Wuyi
(Against Luxurious Ease) of Shujing (the Book of
Documents) in 1394 to teach the crown prince, and Shijing
(the Book of Songs) in 1396 to teach inner palace women.

Under the Tran dynasty, civil service exams helped to

(%) [Trin Trong Kim 1971b: 101].
(9% [Trén Trong Kim 1971b: 124].
419 [Trn Trong Kim 1971b: 124].
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develop literature. Noted Confucian scholars included:
Mac Dinh Chi (1280-1346); Nguyén Trung Ngan (1289-
1370) with Gigi Hién Toan Tgp (Gidi Hién's Complete
Works); Truong Han Siéu (?-1354); Chu An (1292-1370)
with Ter Thur Thuyet Udc (Concise Explanation of the Four
Books), and Tieu 4n Quac Ngir Thi (Tiéu An's Poems in
the NOm Script); Pham Su Manh (Chu An’s student) with
Hiép Thach Tdp (Hiép Thach's Collected Works); Han
Thuyén (or Nguyén Thuyén) with Phi Sa Tdp (Phi Sa’s
Collected Works), etc.

¢. The HOo dynasty (1400-1407), the Later Tran
dynasty (1407-1413), and the period under Chinese
Ming aggression (1407-1427)

Lé Quy Ly (1336-1407), also known as H6 Quy Ly,
overthrew the Tran dynasty and set up the Ho dynasty.
Chinese Ming aggressors robbed national archives and
brought them to Jinling (Nanjing). They burnt whatever
they could not take away, causing a terrible loss to
Vietnamese culture. Under Ming aggression, Neo-
Confucianism was brought into Vietnam.*

d. The Later Lé dynasty (1428-1788)

Under this dynasty, Confucian learning was highly
valued as qudc hoc (national learning). Civil service
exams helped to increase intelligentsia. In the capital there
were Quac Ti Gidm (the Imperial College) and Thai Hoc
Vién (High College). King Lé Thanh Toéng divided the
territory into thirteen dgo i (circuits). In most of the
circuits on plains, public schools were set up; and exam
regulations were also imposed. In 1463 about 1,400
candidates took Metropolitan Exam (thi Hoi) and in 1475

@19 [Tran Trong Kim 1971b: 212].
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the number of candidates mounted to 3,000. From the Lé
dynasty on, high honour was bestowed upon exam-passers
by kings: ceremonies of announcing advanced scholars'
names (Ié xwong danh), taking them to their native
villages (I¢ vinh quy, litterally means glorious return
ceremony), and inscribing their names on stelae housed at
the Literature Temple.**?

Noted Confucian scholars under the L& dynasty
included Nguyén Trdi (1380-1442), Lé Van Linh, Bui
Cam Hé, Nguyén Thién Tich, Nguyén Tryuc (1417-1474),
Nguyén Nhu D6 (1424-1526), Lwong Thé Vinh (1442-?),
D4 Nhuan, Than Nhan Trung, Luong Dic Bang (1472-
1522), Nguyén Binh Khiém (1491-1585), Phung Khic
Khoan (1528-1613), Luong Hitu Khanh, Nguyén Di,
Giap Hai (1515?7-1585?), Nguyen Mau Nghl Pham Céng
Tri (1600-1675), L& Anh Tuan, Nguyén Céng Hang,
Pham Dinh Trong, L& Quy P6én (1726-1784), Ly T Tan
(1378-?), Nguyén Mong Tuén, Phan Phu Tién (1370?-?),
Ngo Si Lién, etc.

e.The Tay Son dynasty (1778-1802)

After defeating the Chinese Ching invaders in 1789,
King Quang Trung (reigned 1788-1792) set up Sung
Chinh Vién (the Institute of Governance Veneration) and
appointed La Son Phu Tu Nguyén Thiép (1723-1804) the
head whose important duty was to reform Vietnamese
Confucian learning. La Son Phu Tu finished translating
Xiaoxue (Small Learning), Sishu (the Four Books), and
Wujing (the Five Classics) into the Nom #% script. King
Quang Trung prematurely passed away, leaving his reform
program unaccomplished.

(112) See [llustrations 1-14, pp. 83-91.
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f. The Nguyén dynasty (1802-1945)

The learning bound up with civil service exams
declined gradually. The French colonialists conquered
Vietnam and introduced European learning. Finally, the
old-age exams based on Confucian learning terminated in
the North (1915) and then in the Central of Vietnam
(1918).**® The termination was earlier in the South, after
the French colonialists had occupied the whole
Cochinchina (1862-1867).

2. PHILOSOPHICAL WORKS BY VIETNAMESE
CONFUCIAN SCHOLARS

Under any dynasty, noted Vietnamese Confucian
scholars always appeared and their fame was still recorded
in history. Besides politically and economically supporting
the country, former Confucian scholars also contributed to
education and wrote literary works of all genres. Their
abundant philosophical works expressed not only the
traditional thoughts of Confucius, Mencius, the Cheng
brothers (Cheng | and Cheng Hao), and Zhuxi, but also
many of the Vietnamese own point of view, showing their
independent spirit or awareness against Chinese thoughts.
Unfortunately, most of their works were lost or destroyed
after several centuries of war.

Among many precious and rare reference books are
Van Tich Chi (Descriptive Bibliography) in Lich Triéu
Hién Chwong Logi Chi (Records on Administrative
Systems of Successive Dynasties) by Phan Huy Chd
(1782-1840) and Tim Hiéu Kho Sach Han-Noém (Studying
the Han-Nom Treasury) by Tran Van Giap (1902-1973)
that list some extant books, helping posterity overview

@13 [Tran Trong Kim 1971a: 370].
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philosophical thoughts of former Vietnamese Confucian
scholars. According to these two reference books,
overlooking historical, geographical, and literary writings,
some of their typical works on philosophy and education
can be enumerated as follows:

(1) Té Thu Thuyét Uéc (Concise Explanation of the
Four Books, ten volumes, now lost) by Chu An (1292-
1370) under the Tran dynasty. Chu An with his style of
Linh Triét, literary name of Tiéu An, posthumous name of
Van Trinh, reverent name of Khang Tiét Tién Sinh, was a
native of VVan Thon hamlet, Quang Liét village, Thanh Tri
district (now in the outskirt of Ha Noi). After passing the
exam of Thai Hoc Sinh (High College Student), he did not
want to get any official post but stayed home to teach. He
was famous for high virtue and had students in large
number. King Tran Minh Téng (reigned 1314-1329)
invited him to hold the post of Quéc T Giam Tu Nghiép
(Director of the Imperial College). Under the reign of
King Tran Du Téng (reigned 1341-1369), he submitted a
petition asking the king to behead seven crafty and
flattering officials. Getting no response from the king, he
quit his post and then lived in seclusion on mount Kiét
bac (later called mount Phung Hoang, Chi Linh district,
Hai Hung province). He was worshipped at Véan Miéu
(Literature Temple) in December 1370.

(2) Chu Dich Quéc Am Giadi Nghia (Yijing Explained in
the Nom Script, two volumes), also called Chu Dich Quéc
Am Ca [Quyét] (Yijing Explained in Verse of the Nom
Script), was written before 1743 by Dang Thai Phuang [or
Bang] (1674-?) under the Later Lé dynasty. He used the 6-
8-word verse to explain each line of sixty-four hexagrams
of Yijing. For example, the first line of the first hexagram
(i.e. The Concealed Dragon Avoids Action) was explained
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in verse as follows:
Nine at the first place means the concealed dragon,
At lower position, it should avoid action.**

Ding Thai Phuong was a native of Uy Vién village,
Nghi Xuan district, Nghé An province (later called Xuan
Giang village, Nghi Xuén district, Nghé Tinh province).
After passing the exam of Hoanh T at the age of twenty-
two, he became the Tri Huyén (Magistrate) of Giap Son
district (in Hai Duong province), was promoted to Hiép
Tran (Vice General), then to Hién Sat Siz (Justice
Commissioner) of Thanh Hoa province. He was Tham
Ngh: (Consultant) of Son Nam province in 1743.

(3) Té Thu Ngii Kinh Todn Yéu (A Summary of the Four
Books and Five Classics, fifteen volumes) by Nguyén Huy
O0anh (1713-1789) under the Later Lé dynasty. He was
styled Thu Hién with his literary name of Thac Dinh, a
native of Lai Thach village, La Son district, Nghé Tinh
province. He passed the Thdm Hoa (the Third Degree of
Tam Khoi, i.e., the Three-Degree Exam) in 1748, became
Dong Cac Dbai Hoc Si (Great Scholar in the East Hall),
was promoted to Lai Bé Ta Thi Lang (Left Attendant
Gentleman of the Personnel Ministry) as the Chief Envoy
of a tributary delegation to the Ching China. Returning
from China, he got titles Ba (Count) and then Thac Lihh
Hau (Great Mount Marquis). After retirement, he was
invited to join the imperial court again, and was promoted
to PO Ngu Sur (Censor-in-Chief).

(4) Tinh Ly Toan Yéu (A Summary of Nature and
Principle, two volumes) also by Nguyén Huy Oanh.
Summarizing the essentials of the Four Books, Five

M4 [Tran Vin Giap 1990: 221-228].
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Classics, and Xingli (Nature and Principle), his two books
were very useful for civil service exam preparers.**)

(5) Thanh Mo Hién Pham Luc (Recorded Sayings of
Sages and Worthies, twelve volumes) by Lé Quy Don
(1726-1784) under the Later Lé dynasty. He was styled
Doan Hau with his literary name of Qué Puong, a native
of Duyén Ha (or Dién Ha) village, Duyén Ha district, Tién
Hung prefecture, Son Nam (now in Thai Binh province).
He held the official post of Th; Poc (Reader-in-Waiting)
of the Imperial Academy, was promoted to Quac Ti Gidm
Tw Nghiép (Director of the Imperial College), became
Vice Envoy to China, got the title of Dinh Thanh B&
(Clever Succesful Count), and then held many important
official posts. His posthumous titles were Thuong Thu Bo
Cong (Imperial Secretary of Ministry of Works) and Dinhh
Thanh Céng (Clever Succesful Duke). He left many
works. In Thanh M6 Hién Pham Luc, he quoted the
original sayings of sages and worthies, sorted them into
twelve topics, and indicated the source of each quotation,
for example, from Yijing (the Book of Change), Shijing
(the Book of Songs), Shujing (the Book of Documents),
Chungiu Zuozhuan (The Spring and Autumn Annals with
Commentary of Zuo Qiuming), Liji (Record of Rituals),
Daxue (Great Learning), Zhongyong (Doctrine of the
Mean), Lunyu (Analects), Jiayu (Family Sayings),
Haojing (Book of Filial Piety), Mengzi (Mencius), Zhuzi
(Zhuxi), Guoce (National Policies), Guoyu (National
Sayings), Shizhuan (History and Tradition), Xianru geyan
(Former Confucians' Maxims), etc.(**?

19 [Trén Van Giap 1990: 229].
M) [Tran Van Giap 1990: 229-230].
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(6) Thu Kinh Dién Nghia (the Book of Documents
Expounded, three volumes) by Lé Quy Dén in 1772. His
preface reads:

“l have heard that governing a nation cannot lack
political affairs and that critics often use the Book of
Documents as basis. (...) Being ignorant and backward,
but after many years of studying the Book of Documents
intensively, | understand its profound meanings. Whenever
reading it, | actually feel extraordinarily interested. When
being moved with inspiration, | jotted down my random
thoughts, providing evidence from old and present-day
writings in order to verify the book of sages. The
essentials of the Book of Documents are often pointed out
herein so that a king’s subjects must criticize themselves
when reading this book. If finding good deeds, they should
ardently imitate them. If finding any evil, they should be
afraid and cautious. Thus, it may be very useful that they
can perform their duties attentively and deserve to be in
their positions. With examples of success and failure to be
imitated and prevented in order to preserve peace and
warn against downfall, this can be a pillow-book for the
sovereign to apply the rule of virtue. | have also compared
the similarities and differences in commentaries by former
Confucian scholars, and rectified doubtful points ...” "

(7) Dich Kinh Phu Thuyét (Superficial Explanation of
the Book of Change, five volumes) by Lé Quy Péon. His
Preface reads:

“The Six Classics teach us to investigate things, extend
our knowledge, seek sincerity in our thoughts, rectify our
minds, cultivate ourselves, regulate our families, govern

M7 [Tran Vin Giap 1990: 230-232).

the nation, and establish peace in the world; but only the
Book of Change sufficiently explains the affairs of heaven,
earth, and man as well as the principles of all beings. (...)
Confucius did not enjoy studying the Book of Changes
until his old age. When revising the Six Classics, (...) he
wrote the Ten Wings or Ten Commentaries on the Book of
Change only. (...) He explained the Book without minding
wordiness. That is his literature as well as his words on
human nature and Heaven’s course, chiefly to instruct
present and later generations. How earnest he was! | have
ever ventured to say that the course of heaven and earth is
permanent by nature, but there are always endless
alterations of fullness and emptiness, of rise and decline,
of love and hatred, of union and separation. Though
human beings and myriad of things are much complicated,
they all can be represented by the three hundred and
eighty-four lines of sixty-four hexagrams. Each line or
each hexagram has its timely application. Confucius
taught us the art of living, pointing out good or bad,
critical or safe situations. He used very precise images,
including nothing beyond human relations and daily
activities. (...) Now speaking of the Texts appended to
hexagrams, (...) only one sentence or one word of
Confucius can be applied endlessly. That is indeed his
high virtue and great cause. Moreover, understanding the
hexagrams profoundly and pondering upon the lines
thoroughly, we can examine the course of Heaven,
characteristics of things, and the deeds of the ancients.
Both our words and actions should be sincere and
righteous. At work or at rest, we should show respect and
honesty in order to keep good and ward off evil. Isn’t it the
very intention of the sages at the beginning when
establishing their teachings? Despite my ignorance and
shallow learning, when reading with respect the sages’
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teachings, studying commentaries of Ch'eng | and Zhuxi,
and pondering former Confucian scholars’ remarks, |
sometimes feel moved and then write some more words in
five volumes, chiefly for self-cultivation and mistake
reduction. | dare not say that it is an achievement. Alas!
Writing cannot express words completely; words cannot
express thoughts completely. The spirituality and clarity
depend on the right man. Silent fulfillment, confidence
that needs no words, depend on virtuous conduct.”? It is
important that scholars studying the Book of Change
should not only see images and memorize the texts, see
transformations and memorize the prognostications, but
also pay much attention to virtuous conduct in order to
understand the sages’ thoughts beyond their words.” (**®

(8) Am Chat Van Chd (The Annotated Text of
Unrevealed Virtue, two volumes) by Lé Quy Pén. Yinzhi
Wen (The Text of Unrevealed Virtue), popularly attributed
to Wenchang Dijun (the God of Literature), is a treatise on
moral retribution, including the thoughts of the Three
Teachings. As said in his preface, his book was based on
Dangui Ji (Cinnabar Cinnamon Records, four volumes) by
Huang Zhengyuan under the Chinese Qing dynasty (1761)
and Yinzhi Wen Zhu (The Annotated Text of Unrevealed
Virtue, two volumes) by Song Si Ren also under the
Chinese Qing dynasty (1776).™ L& Quy Don wrote:

“Wenchang Dijun (the God of Literature) compiled a
541-character moral treatise. Ancient sages and worthies

M8 [Tran Van Giap 1990: 232-234].

®) “Writing cannot . . . virtuous conduct” found in Great Treatise |
(Yijing): 7 &%, TREE WRWAXETFEA KAmz,
A& @mis, 4 -F4247. The English trans. by Richard Wilhelm.

M9 [Tran Van Giap 1990: 235-236].
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expanded its purpose to help people remember and try to
follow it. Stories of moral retribution recorded under each
section help people enjoy doing good deeds and dare not
do evil ones. This treatise has a great importance to
educating people.

“(...) Without assessing my capacity, | took these two
Chinese books [by Huang Zhengyuan, and by Song Si
Ren], added some supplements, and put it in two volumes.
In the explanation, | borrowed from either Huang’s or
Song’s book. On narrating stories of retribution,
sometimes | copied from other books as supplement,
sometimes | omitted old notes and redundant words,
changed footnotes, and rearranged topically two hundred
and eighty-three items in total, provided that words are
concise and the meaning is clear; affairs are explicit and
the grounds distinct. First, this book is aimed at my self-
vigilance and self-cultivation so that | can reduce my
mistakes. Next, its purpose is also to educate my
descendants as well as advise literati to mend their ways
in accordance with the rites, preserve virtue, and rely on
benevolence so that they can become superior men rather
than inferior men.

“(...) I venture to think that everyone has both the mind
of the body and the mind of the spirit. The former is
human desires, the latter is morality (or heaven truth).
Human desires dominating us, we do evil deeds. Heaven
truth conquering human desires, we do good deeds. (...)
Thanks to this book, in regard to a family, they can enjoy
happiness and prosperity. In respect to a state and even
the world, habits and customs can be improved, resulting
in peace. It is an extremely important truth which readers
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should keep with respect and follow.” (2%

(9) Van Dai Loai Ngir (A Collection of Sorted Sayings,
four volumes) by Lé Quy Dén. This book consists of nine
topics whose first one entitled Ly Khi Ngi (Sayings on
principle and vital force) includes fifty-four items on
universe and cosmology. Although chiefly relying on the
Neo-Confucian cosmology, L& Quy Ddn also has his own
view. (2D

(10) Chu Hudn Toan Yéu (A Summary of Zhuxi’s
Teachings, five volumes) by Pham Nguyén Du (1739-
1787) under the Later L& dynasty. He was styled Hiéu
btrc and Dudong Hién with his literary name Thach Bong,
a native of Dang Dién village, Chan Phuc district, Nghé
An province. He held the official post of Pdng Cac Dai
hoc Si (Great Scholar in the East Hall) and then became
Poc bong (Supervisor) of Nghé An province. He was a
prolific author. On Confucianism, he also wrote Lugn Ngiz
Ngu An (The Analects in My Humble Opinion), etc. Based
on Jinsi Lu (Records of Recent Thoughts) by both Zhuxi
and Lu Zugian under the Song dynasty, Chu Hudn Todn
Yéu includes more than six hundred items extracted from
Zhuxi’s original texts and arranged in topics.**?

(11) Xuan Thu Quan Kién (A Humble Opinion on the
Spring and Autumn Annals, twelve volumes) by Ngé Thi

(120 [Phan Huy Cha 1992c: 174].

@21 [Tran Van Giap 1990: 257].
Note: Van 3 is a kind of fragrant grass, also called van huwong
* 4, whose leaves or flowers, if kept between sheets of paper,
can protect books from worms. Van Pai is an upstair library
where van huong is used to kill worms. Logi Ngir means sorted
sayings.

(122 ITran Van Giap 1984: 261].
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Nham (1746-1803) under the Later Lé dynasty. As a son
of Ngb Thi Si (1726-1780), he was styled Hy Doén with
his literary name Pat Hién and dharma name Hai Luong
Thién Su (Zen Master Hai Luong), a native of Thanh Oai
village, Thanh Tri district, Ha Bong province. He held the
official post of Hién Sat Phé Si (Vice Juridicial
Commissioner) in Hai Duwong province and then was
promoted to many other important official posts. Under
the Tay Son dynasty he was Th; Lang (Attendant
Gentleman), got the title Tinh Phai Hdu (Tinh Phai
Marquis), and was Chief-Envoy of an envoy delegation to
China. He was a prolific author. In Xuan Thu Quan Kién,
under each affair cited from The Spring and Autumn
Annals by Confucius, he added some clear notes and gave
its source such as from Zuozhuan (Commentary of Zuo),
Gongyang Zhuan (Commentary of Gongyang), Guliang
Zhuan (Commentary of Guliang), etc. with his own
comments.*?

(12) Nhan Thé Tu Tri (Man Should Know, eight
volumes) by Cao Xuan Duc (1842-1923) under the Nguyén
dynasty. He was styled T Phat with his literary name
Long Cuong, a native of Thinh Khang (later called Thinh
My) village, bong Thanh district, Nghé An province
[another source says, Dién Chau prefecture, Nghé Tinh
province]. He was Hoc B¢ Thuwong Thu (Imperial
Secretary of Education Ministry) and then Téng Tai Si
Quéan (Supersivor-in-Chief of Historiography Institute),
and got the title An Xuan T« (Peaceful Spring Viscount).
He was a prolific author.

In respect of Wulun (the Five Cardinal Relationships
between state and citizens, parents and children, husband

(429 [Tran Vin Giap 1990: 234-235].
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and wife, siblings, and friends) and Shiyi (the Ten
Righteousnesses, including kind parents, filial children,
good elder siblings, meek younger ones, righteous
husbands, obedient wives, benevolent seniors, safe juniors,
virtuous rulers, and loyal citizens), in the 1901 preface of
Nhan Thé Tu Tri he wrote:

“Man must have the Five Cardinal Relationships and
the Ten Righteousnesses, so the topics of ethics and moral
conducts are set first. Man must earn his living and do
business, so the topics of occupation and situational
contacts are set next. Man must cultivate himself and
regulate his family, then the topics of self-cultivation and
family regulation are set. Man must contact others, so the
topics of social contacts and consolation with protection
are the last to conclude the book. Thus from Classics,
History, Philosophers, and Anthologies, | picked out some
moral sayings and particular affairs of the sages and
worthies. Their good words and deeds were selected,
sorted topically, and annotated. Even some evil deeds
were also chosen from books for admonition.”

The book tells eighty stories occurring in China and
Vietnam to advise people to do good deeds and avoid
wrongdoings.**” 1t may help readers understand
Vietnamese people’s Confucian philosophy during a
definite historical period.

Vietnamese Confucianism did not refer to a kind of
learning only for literature, civil service examinations, and
poetic recitation. There has been a current of thought

(@24 [Tran Vin Giap 1990: 237-239].
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combining the Three Teachings with Vietnamese culture.
All researches on Vietnamese Confucianism have been
still preliminary so far because the greatest obstacle is the
loss of many works by former Confucians throughout
dynasties.

At the beginning of the 20th century, Caodaism
appeared in South Vietnam with ritual music and
traditional costumes. Its motto is Nho Téng Chuyén Thé
(Confucian principles to be applied for a better world). To
some extent, is it true that Caodaism can be regarded as
renovated Confucianism in modern times?
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II. An Outline of Vietnamese Daoism

In China during six or seven centuries before the
Common Era, i.e., the Spring and Autumn period and
Warring States period,"?® the teachings of Laozi and
Zhuangzi were merely a kind of philosophy. Daoist
philosophers did not advocate mystical things. Facing
wars and disorders, they chose a reclusive life to nourish
their heavenly trueness. From the first century under the
Eastern Han dynasty, Chang Daoling *?® transformed the
esoteric teachings of Laozi and Zhuangzi to a religion
called Daoism.

Daoism developed diversely. Daoist priests or
magicians *?” devoted themselves to talismans and

(125 The Spring and Autumn period (770-402 B.C.) was from
Pingwang to the end of Wei Liewang of the Zhou dynasty. The
Warring States period (401-221 B.C.) was from Anwang of the
Zhou dynasty to the Qin Shihuang’s unification of China.
[Nguyén Hién Lé 1992: 25].

(128 Zhang Daoling, styled Fuhan (Supporting the Han dynasty),
was born at mount Tianmu (Heavenly Eyes), Zhejiang, in A.D.
34 or 35, in the reign of Emperor Guangwu (reigned 25-57) of
the Han dynasty. He was also revered as Zhang Tianshi
(Heavenly Master Zhuang). The title of Tianshi was translated
by R. H. Mathews as “Taoist Pope” (see entry 195h, p. 20) that
means ““the head of the Taoist sect” (see entry 6361a-51, p. 922).
See:  Mathews' Chinese-English  dictionary. Cambridge,
Massachusetts: Harvard University Press, 1971.

127 Holmes Welch (1921-1981) in his Taoism: the Parting of the
Ways (Beacon Press, 1966) called dao gia Daoist philosophers,
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alchemy. They belonged to the sect of immortality,
alchemy, and talismans. The entire Daoist texts are very
abundant and complex. They were collected and compiled
as Daozang (the Daoist Canon).

King Xuanzong (reigned 712-756) of the Tang dynasty,
confident that he was the descendant of Laozi, issued a
decree to search for all existing Daoist texts throughout
the empire. The collection of these Daoist texts during
Kaiyuan era (713-741) of the Tang dynasty was titled
Sandong Qionggang (Exquisite Compendium of the Three
Grottoes) or Kaiyuan Daozang (Daozang of the Kaiyuan
era) of about three thousand seven hundred volumes which
are no longer extant.

Subsequent compilations were attempted on the
command of various Song kings. The Daozang during the
reign of Emperor Shenzong (reigned 1067-1085) of the
Song dynasty was titled Da Song Tiangong Baozang
(Precious Canon of the Heavenly Palace of the Great Song
dynasty) of about four thousand five hundred and sixty-
five volumes which are no longer extant. During Zhenghe
era (1111-1118) of Emperor Song Huizong (reigned 1100-
1126) there was Zhenghe Wanshou Daozang (Daoist
Canon of the Longevity of the Zhenghe era), which is no
longer extant.

Under the Jin dynasty there was Da Jin Xuanduo
Baozang (Precious Canon of the Mysterious Capital of
the Great Jin Dynasty) of about six thousand four hundred
volumes, which are no longer extant. Xuanduo Baozang
(Precious Canon of the Mysterious Capital) was compiled
in 1244, including seven thousand volumes which are no
longer extant.

and dao si Daoist priests.
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The Daoist Canon in Zhengtong era (1436-1449) of
Emperor Ming Yingzong called Zhengtong Daozang
(Daoist Canon of the Zhengtong era) consists of five
thousand three hundred and five volumes. A supplement
in 1607 comprises of one hundred and eight volumes,
called Xu Daozang (Supplementary Daoist Canon). These
two extant collections include five thousand four hundred
and eighty-five volumes in total.*?®

Daoist sects are abundant and very complex. Some of
them are as follows:

1. The Zhengyi sect, also called Tianshi (Heavenly
Master), from Longhu Shan (Dragon Tiger mountain),
Jiangxi Province.

2. The Maoshan sect, with two styles of practice: (a)
meditation based on the Huangting Jing (Yellow Court
Canon); and (b) martial art based on the Qimen Dunjia.

3. The Taiji sect from Mount Wudang in Hubei, with
two styles of practice: (a) martial art for exorcising evil
spirits; (b) meditation (interior alchemy) as taught by
Zhang Sanfeng.

4. The Quanzhen sect, influencing laymen who practise
Daoist meditation (interior alchemy) at home.

5. The Lushan sect whose adherents wrap a red cloth
around the head, blow on a buffalo horn, and ring a bell
during their liturgy.**)

(128) According to [Liu Ts’un-yan 1973: 104], at first the Daoist
Canon was of 5,305 volumes, contained in 480 boxes, compiled
at the beginning of the Ming dynasty [A.D. 1368], and finished
in 1445. A supplement in 1607 was of one hundred eighty
volumes, called Xu Daozang (Supplementary Daoist Canon).

(129 IMichael Saso 1973: 403-416].

It seems that when being brought to Vietnam about the
2nd century Daoism had religious features, because after
the death of Emperor Lingdi of the Han dynasty in 189,
China was in disorder, a host of Chinese refugees fled the
empire and came to settle in Jiaozhou (Northern Vietnam
today). Among them were many Daoists who practiced
abstinence from cereal and methods of immortality.(**

The Chinese mandarins ruling Jiaozhou almost enjoyed
magical practice. According to Pai Viét Sur Ky Toan Thu
(Complete History of Great Viét), vol. 3, Thai Thu
(Prefect) Shi Xie (137-226) of Jiaozhou died of sickness.
Three days later, a Chinese Daoist named Dongfeng came
and gave medicine to revive him.**Y This book also says
Thur Sur (Governor) Zhang Jin who arrived in Jiaozhou in
201 often wore a red turban and read Daoist texts.!**)

In 865, under the Tang dynasty (618-907), Gao Pian
intruded into Vietnam to suppress the Vietnamese’s
resistance. As a noted magician and geomancer, he tried
his best to destroy dragon veins and Vietnam’s sacred
places so that Vietnam would no longer have talents or
heroes and Vietnam would be under the yoke of Chinese
domination forever.

Being both religious and philosophical, and infused
with Vietnam’s traditional cult of deities (worshipping

30 Buddhist Tripitaka, N°52, History, section IV, Hongmingji,
vol. |, reads: Z8F& M5, R T4l BIME2R. kFEA
BT, % BibiueEsk A 2 4. (Then after the death of
Emperor Han Lingdi, the empire was in disorder; only Jiaozhou
was relatively calm. Unusual people from the North came to live
there. Many of them were Daoists practicing abstinence from
cereal and immortality.) See [Nguyén Bang Thuc: 1971a: 114].

31 INg6 Si Lién 1974: 246].

(132) INgd Si Lién 1974: 244].
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national prominent figures and heroes), Vietnamese
Daoism is therefore quite complex with various
tendencies.

1. SOME TYPICAL TENDENCIES OF VIETNAMESE
DAOISM

a. Magic practice and violence

Talismans have affected the social activities for many
centuries. For example, the tiger is considered to be able to
ward off evil spirits; thus, a tiger talisman can be posted
on the front door to protect the family. This talisman is
named bua tr ta tri bénh, trdn trgch binh an (talisman for
healing the sick, warding off evil spirits, and protecting
the house).(**®

Vietnamese Daoism could attract peasants into secret
societies for their mutual help against local tyrants or for
political purposes.

In the reign of King Tran Phé Dé (reigned 1377-1388),
Nguyén Bé with Daoist name Duong Lang Tu Y (a
purple-dress native of BPuong Lang) proclaimed himself
emperor in Bic Giang area in 1379.%2%

Under the HG dynasty (1400-1407), Tran Ditc Huy who
used magical power to attract many people ® was
suppressed by H6 Quy Ly in 1403.

During the French colonial rule, there was a resistance
of Daoist Tran Cao Van (1866-1916), whose real name
was Tran Cong Tho, styled Hong Viét, a native of Tu Ph(
village, Pa Hoa town, Dién Ban district, Quang Nam

(133 See Illustration 17, p. 93.
(3 [Nguyén Ty 1962: 113].
(35 [Nguy&n DBéng Chi 1942: 419].
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province.

In the South, Thién Pia Héi (Tiandihui, Heaven-Earth
Society) was a secret society attracting thousands of
people. In March 1913, Phan Phat Sanh or Phan Xich
Long (1893-1916) proclaimed himself emperor and
revolted against the French. With talismans, swords,
sabers, spears, and sticks, the partisans moved forward
regardless of the enemy’s firearms.**®

Such resistance movements took place throughout the
country, for example, those of Mac Dinh Phuc in the
North, Vé Tri in the Central, and Nguyén Hitu Tri in the
South, etc.

2. Geomancy and prophecy

In Vietnam the populace are very fond of geomancy (or
feng-shui) and prophecy.**"

Under the H6 dynasty (1400-1407), in Tan Hung area,
An Phu Su (Pacification Commissioner) Tran Quéc Kiét
wrote Hinh Thé Pja Mach Ca (Land Condition and Soil
Veins in Verse).(*®

Under the Mac dynasty (1527-1592), Nguyén Binh
Khiém (1491-1585) with his Daoist name of Bach Van Cu
Si (White Cloud Hermit), popularly called Trang Trinh,
was very well-known for his prophecy.

During the period of Lé kings and Trinh lords (1545-
1787), Nguyén Diuc Huyén, a native of Ta Ao village,
Nghé An province, was very well-known for geomancy.

Under the Tay Son dynasty (1778-1802), Nguyén Thiép

(138) [Pham Van Son 1963: 459-460].
57 See Ilustration 18, p. 93: A geomancer.
(138) INguy2n Bdng Chi 1942: 420].
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(or La Son Phu Ti, 1723-1804) in La Son district, Ha
bong province, was also a very famous geomancer.

Eminent monks also used prophecy. In C6 Phap village,
Béic Ninh province, Vinitaruci sect had lots of celebrities
such as monk Pinh Khdong (in the 8th century, of the 8th
generation); monk La Quy An (852-936, of the 10th
generation), monk Van Hanh (?-1018, of the 12th
generation), etc.

3. Secret art of longevity

King Tran Du Téng (reigned 1341-1369) practiced
secret art of longevity from a Daoist priest named Huyén
Van at mount Niét (mount Phung Hoang) in Chi Linh
district, Hai Duong province.

Under the H6 dynasty (1400-1407), a person named
Tran Tu of C6 Dinh village, Nong Céng district, Thanh
Hoa province, lived in seclusion on mount Nua (Na Son)
and attained immortality.

During the period of Lé kings and Trinh lords (1545-
1787) there was a successful longevity practitioner named
Pham Vién in BD6ng Thanh district.

Under the reign of King L& Hién Téng (1740-1786),
Nguyén Hoan (1713-1791), a native of Lan Khé village,
Nong Céng district, Thanh Héa province, was Thuong
Thu Bg Lai (Imperial Secretary of Personnel Ministry).
According to the section Tién Khdo Pao Tu Luc (Records
of Ancestors’ Longevity Practice) in the genealogy of his
clan, he started longevity practice in 1745, and often read
Daodejing (The Way and its Power); set up a meditation
room at home (1752); started worshipping the Five-
Mountain Gods (1760); built a twelve-storey tower to
practice the yin-yang vital forces, etc. Due to crazy
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passion, he finally went astray to evil ways.™*?

4. Enjoying tranquility and leisure

Strongly influenced by Laozi’s and Zhuangzi’s
philosophy of nonaction and tranquility, Vietnamese
Confucian scholars tended to live in reclusion, love the
nature, and enjoy their leisure with drinking liquor,
playing chess, playing string-musical instrument, reciting
poems, writing calligraphy, and working on paintings, etc.
This tendency is suitable for those who fail in society or
are fed up with the bustling secular life. Thus, former
Vietnamese Confucian scholars were prepared to be
engaged in society or to retreat from it. Having found
favourable opportunities to exert their talents, they took
part in social and political affairs. Otherwise, getting into
disadvantageous situations, being fed up with bureaucratic
life, or ageing, they retreated and led a secluded life in
rural areas or remote places.

Nguyén Phi Khanh (1355-1428) of the Tran dynasty
said:
A hundred years of floating life is just a dream,
Enjoying half-day leisure,
| would be also like an immortal.(**%)
Nguyén Binh Khiém (1491-1585) of the Mac dynasty
said:
A day free from all secular affairs,
A day do I become immortal.**V

Or:

(%9 THoang Xuan Han 1952: 93-95], [Tran Vin Giap 1984: 107].
0 5 5w A K 4, | F B ARH &R,
(441 [Vien Vin Hoc 1978: 423].
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Sipping liquor at the foot of a tree,
As a dream do | take social affairs.

Under the Lé-Mac dynasties (1533-1592), Nguyén
Hang, a native of Xuédn Lung village, Ld&m Thao
prefecture, Son Tay town, after having passed the Huwong
Cong exam, did not want to be a court official but lived in
seclusion in Pai Pong village, Yén Binh district, Tuyén
Quang province. His literary name was Ngai Hién (Eaves of
Patience). Under the Later L& dynasty he was bestowed
the title of Thao Mao Dgt Si (Thatched-Cottage Hermit).
His works in verse such as Pai Pong Phong Canh Phi
(On the Landscape of Dai Bong), Tam Ngung Péng Ph
(On Tam Ngung Grotto), Tich Cuw Ninh Thé Phd (On
Good Health in Seclusion), etc. exalt the pleasure of
mountain seclusion. 42

Under Tay Son dynasty, Phan Huy ich (1750-1822), a
native of Nghé An province, Daoist name Bao Chan bao
Nhan (Preserving Trueness Daoist), built a house named
Bao Chan Quén (Preserving Trueness Temple) in Thang
Long (Ha Noi today) in 1796. On the purpose of this
temple, he wrote that he had set it up for him to while
away the time sipping tea in the balcony, angling at the
river, playing the string musical instrument, drinking
liquor, or reciting poems as he pleased.™*

Under the Nguyén dynasty, Nguyén Cong Tra (1778-
1858), a native of Uy Vién village, Nghi Xuan district, Ha
Tinh province, was a unique Confucian scholar. He
proudly wrote:

Knowing how to be content,

142 IDyong Quang Ham 1968b: 297].
(49 [Ngd Thi Nham 1978: 33].
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at once comes contentment.

Waiting for contentment, when could it be found?
Knowing how to relish leisure, at once it occurs.
Waiting for leisure, when will it come?

Enjoying music, chess, poems, drinking in nature,
how many could ever lead such a lif

to transcend the secular world?

The tendency of enjoying tranquility and leisure can be
shown in the pleasure of playing bonsai and artificial
mountains. Man can either plant a small rough tree with
intentionally twisted branches and trimmed foliage, or
display a small mountain made of rocks in a low basin
with shallow water. Added to the setting are some tiny
plants, a bridge, a fishing boat, one or two little ceramic
statuettes of a woodman, an angler, two partners playing
chess, etc. Such a setting is a miniature of the real
immense nature.

Playing bonsai and artificial mountains has been
regarded as an elegant hobby helping nourish and improve
human nature and sentiment. This hobby is rated as highly
as the pleasure of playing string musical instrument,
playing chess, reciting poems, and drawing.

2. DAOISM INFUSED WITH VIETNAMESE CULT OF DEITIES
(WORSHIPPING NATIONAL PROMINENT FIGURES AND
HEROES)

Vietnamese people have a strong, long-standing belief
in the eternity of the souls of national prominent figures
and heroes. Having devoted their whole lives to the nation
and people, they become patron deities and continue
rendering services from the afterlife. It is the simplicity of
Vietnamese cult of deities, which is also the patriotic
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tradition and veneration of the Vietnamese towards the
nation’s heroes and elites. Vietnamese cult of deities is
characterized by the village communal house (dinh lang),
the worship of village tutelary god (thanh hoang), temples
(miéu) or mausoleums (lang) of deceased noted generals
and court officials.

Daoism as well as Buddhism was thoroughly mingled
with Vietnam’s age-old beliefs. When Vietnam lost its
sovereignty, it was the cult of deities that nourished the
awareness of the nation and stimulated the people’s
patriotism in order to found revolt movements to oust
foreign invaders from the country.

Vietnamese cult of deities also reflects the patriotism of
the Vietnamese. Throughout our long history of both
protecting the nation and trying to build it, the Vietnamese
fought bravely against enemies not only with weapons and
other visible means but also with an invisible power, i.e.,
our strong belief in the sacred vital force of the nation. We
believe that many generations of deceased heroes stand in
the same front with the nation’s righteous cause to protect
Vietnam’s independence, unification, and permanence.
Thus, Vietnamese cult of deities also enriches the Chinese
Daoist pantheon.

Indeed, Vietnamese deities are worshipped besides the
Chinese Daoist pantheon. For example, Thong Thanh
Quan (Communication with Saints Temple) in Bach Hac
(Viét Tri, seventy-five kilometres north-west of Ha Noi) is
dedicated to the river god of Tam Giang as the local
tutelary god. Other Daoist temples are dedicated to the
tutelary god of mount Tan Vién (or mount Ba Vi in Son
Tay province), the god of TO Lich river, etc. Since the
Tran dynasty (1225-1400), Hung Pao Vuong Tran Quéc
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Tudn (1228?-1300) has been worshipped in Van Kiép, Chi
Linh, and then in many areas. Under the Later Lé dynasty
(1428-1788), the temple dedicated to Princess Liéu Hanh
(149 was set up. Other goddesses are also worshipped
throughout the country.

3. SOME NOTED DAOIST TEMPLES

a. Thong Thanh Quan (Saint Communication Temple)
in Bach Hac (Viét Tri) was probably built between 650-
655, no longer extant since the 14th century.*

b. Thai Thanh Cung (Great Purity Palace) was built
within Thang Long citadel, on the left. On the right was
Van Tué pagoda. King Ly Thai To6 (reigned 1009-1028)
had the Daoist palace and the Buddhist pagoda built as
soon as he had moved the capital from Hoa Lu (Ninh Binh
province) to Thing Long (Ha Ni today).4®)

c. Tran Vi Quan (Tran Vi Temple) was also built just
after King Ly Thai T6 had moved the imperial capital to
Thang Long (1010), now located at the corner of Quan
Théanh street and Thanh Nién street in Ba Binh ward, Ha
Noi.*” The temple is also called Chan Vii Temple, where
the god named Xuantian Zhenwu Dadi is worshipped in
oder to protect the north side of Thang Long citadel.
Under King Lé Hy Téng’s reign (1676-1704), a 3.96-
meter high and 4-tonne bronze statue of Zhenwu God was
cast. A 1.2-meter high stone platform supporting the statue

(149 See Illustration 19, p. 93.
49 10y Ban Khoa Hoc X& Hoi Viét Nam 1971a; 127].
(148) TLé Quy Pon 1977: 387].
@47 See Illustration 15, p. 92.
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was built in 1893.(4%)

d. Ngoc Thanh Quan (Jade Purity Temple) was on
mount Pai Lai in Thanh Hda province. In 1398, plotting to
exterminate the Tran dynasty, Ho6 Quy Ly (1336-1407)
compelled King Tran Thuan Téng (reigned 1388-1398) to
abdicate and then forced him to live at this temple as a
Daoist priest.

e. Nghinh Tién Quan (Temple for Welcoming
Immortals) or Vong Tién Quéan (Immortal-to-Expect
Temple). While going for a walk by the lakeside of Hb
Tay, King Lé Thanh Tong (reigned 1460-1497) met a
beautiful girl who skillfully exchanged extempore poems
with him. Therefore, he invited her to the imperial palace
on his carriage. At Pai Hung gate (the southern gate of Ha
Noi today) she ascended into heaven and disappeared.**%
The King had a belvedere built there, called Vong Tién
Lau (Immortal-to-Expect Belvedere), which later became
Nghinh Tién Quan or Vong Tién Quan, in Hang Bdng
street, Ha Noi today. ™

f. Tién Tich Tu (Immortal Vestige Temple): While
taking a walk by the lakeside of Kim Au, south of Thing
Long citadel (the Ha Noi railway station today), King Lé
Hién Tong (reigned 1740-1786) met two lady immortals.
He, then, had the temple built there.*%%

g. Dén Ngoc San (Jade Mountain Temple) is on an islet
on the northern part of Hoan Kiém (Returning Sword)

(148) [Uy Ban Khoa Hoc X& Hoi Viét Nam 1978: 53].
(149 See Illustration 20, p. 93.

50 IPham Van Diéu 1960: 331].

(15D [Hoang Trong Mién 1973: 417].

lake.™? At first, Guansheng Dijun (the God of War) was
worshipped here. After its restoration, it became a
Buddhist pagoda, called Ngoc Son pagoda. In 1841, it
became a temple dedicated to Wenchang Dijun (the God
of Literature). Later, Lit T6 (Patriarch Lu) and Hung Dao
Vuong Tran Quéc Tuan (a Vietnamese hero, 1228?-1300)
have been also worshipped here.™?

h. Bdo Chan Quan (Preserving Trueness Temple), built
in Thang Long citadel in 1796 by Phan Huy Ich (1750-
1822).

4. THUONG SU NOI DAO (SUPREME MASTER’S INNER
WAY)

It was a great Daoist school of ancient Vietnam. Under
the Later L& dynasty, Tran Toan was a native of Yén Dong
village, Quang Xwong district, Tinh Gia prefecture, Thanh
Hoa province. When the throne of the Later Lé dynasty
was usurped between 1527-1592 by Mac bang Dung,
Tran Toan retreated from officialdom and returned to his
native village practising immortalism.

Attaining Dao, he was bestowed the title of Thuong su
(Supreme Master) by God. He was responsible to ward off
evil spirits in Hoan (Thanh Héa province) and Ai (Nghé
An province).

In Tt Minh village, Hoéng Hoa district, Thanh Hoa
province, Supreme Master establish a Daoist school,
named Noi Dao Truong (Inner Way School) by King Lé
Than Tong (reigned 1619-1643; 1649-1662). After his
decease, the king bestowed him the posthumous title of

(152) See Illustration 16, p. 92.
(153 Uy Ban Khoa Hoc X& Hoi Viét Nam 1978: 68].
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Phuc Ma Thurong Pang Phic Than (the Supreme Tutelary
Deity Subduing Evil Spirits) and built a temple dedicated
to him.

Supreme Master’s three sons were Nhat Quang,
Nguyét Quang, and Ngoc Quang. Having mastered the
dharma taught by their father, they all were very famous
and exalted as Tam Thanh Ngi Pao (the Three Saints of
Inner Way School). After Supreme Master’s decease,
Ngoc Quang took over the Inner Way School.

Thanks to the imperial court’s recognition, the Inner
Way School had great prestige and authority. Its branches
were established in such many places as Tur Quang village
(former Tir Minh village, Hoiang Hoéa district) and Yén
bong village (Quang Xuong district), both of Thanh Hoa
province; in Nghé An province; in Hu¢ Lai county of
Hung Yén province; in Nhat Tao district of Hai Duong
province; in Giang V0 village nearby Ha Noi, etc.

The Inner Way School worshipped many Vietnamese
deities such as Princess Liéu Hanh, Hung Pao Vuong
Tran Qudc Tuan, Phu Péng Thién Vuong (Celestial King
of Phu Pong), God of mount Tan Vién, Bach Ma
God...*¥

5. EXAMINATION ON DAOIST LEARNING

The imperial court organized two Three-Teaching
Examinations, one under King Ly Cao Tong’s reign
(1195) and the other under King Tran Thai Téng’s (1247).

On Daoist learning examination, Nguyén Bdong Chi
(1915-1984) collected the questions of an exam and the

(154 IHoang Trong Mién 1973: 436-440].

related answers.™®™ Reading this paper may help

understand Daoist learning in ancient Vietnam. The paper
reads:

(1) What is dharma-gate?

All methods return to their origin, which is constant.
Myriad of saints and thousands of gods gather in one gate.
So it is called dharma-gate.

(2) What is talismanic water?

The blend of yin force and yang force is sacred. Great
pity water which is sprinkled to scare ghosts is called
talismanic water.

(3) Who created dharma-gate?

Dharma-gate was created by Taishang Laojun, who is
venerated as Saint.

(4) Who invented sorcery?

Talismanic water was invented by Zhenwu, who is
venerated as Master.

(5) What is meant by Four Saints, Four Corners, Four
Verticals, and Four Cords?

Thién Bong, Thién Du, Bdo Pirc, Hdac Sat are called
Four Saints.

Qian (Heaven, West), Kun (Earth, East), Xun (Wind,
Northwest), Gen (Mountain, Northeast) are called Four
Corners.

Thién Hoa, bja Hoa, Ldo Hac, Pong Tru are called
Four Verticals.

Rat, Horse, Rabbit, and Rooster are called Four Cords.

(%) [Nguy&n Bong Chi 1942: 193-201].
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(6) What is meant by Three Realms, Three Purities,
Three Grottoes, Three Offices?

Three Realms include Desire Realm, Form Realm, and
Formless Realm.

Three Purities include Jade Purity, Supreme Purity,
and Great Purity.

Three Grottoes include Authenticity Grotto, Mystery
Grotto, and Exquisite Grotto.

Three Offices include Thunderbolt, Sacred Treasure,
and Great Mystery.

(7) When were Plague, Locust, Epidemic, Pestilence
born?

Huangdi (Yellow Emperor)’s four useless sons were
Plague, Locust, Epidemic, Pestilence, born in the time of
Zhuanxu.

(8) How many children do Xun, Li, Kun, Dui have?

Xun (Wind) gives birth to four children, say East, West,
South, North.

Li (Fire) gives birth to nine children, from First White,
Second Black to Eighth White, Ninth Purple.

Kun (Earth) gives birth to six children, say Six vital
forces of Great Yin.

Dui (Lake) gives birth to seven children, say Seven-Star
Big Dipper.

In all, Xun, Li, Kun, Dui have twenty-six children.

(9) What is meant by “Practice is up to the number of
three thousand, time has forty thousand years”?

The celestial number is one thousand; the terrestrial
number is one thousand, the human number is one
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thousand. Thus, it is said that practice is up to the number
of three thousand.

The period from Thai Dich (Taiyi) to Thai So (Taichu)
covers ten thousand years. That from Thai So to Thai
Thuy (Taishi) covers ten thousand years. That from Thai
Thay to Thai Té (Taisu) covers ten thousand years. That
from Thai Té to Thai Cwc (Taiji) covers ten thousand
years. Thus, time covers forty thousand years.

(10) Whose high Dao can subdue dragons and tigers
and whose thick virtue can scare demons and spirits?

Dao is too high to be surpassed. Both dragons (yang
essence) and tigers (yin essence) are subdued by high
Dao. Virtue is too thick to be surpassed. Both demons
(dispersed vital force) and spirits (concentrated vital
force) are scared by thick virtue. It is master Phé Am
whose high Dao can subdue dragons and tigers and whose
thick virtue can scare demons and spirits.

(11) What talismans are used and what incantations
are read to capture and tie up evil spirits and demons?

If the seance is held solemnly, if the seats are arranged
in an orderly way, if myriad of saints arrive when the
Three Realms are thought of, and if myriad of gods gather
after the drum is beaten three times, the sorcerer should
summon generals and then send them. While thinking of
the heavenly net, he secretly uses talismans, holds mudras,
and writes some Chinese characters. Four characters
Sheng (saints) are written over five characters Gui
(demons). The character (...) ®*® is combined with myriad
of souls. Sacred talismans of White Snake and One Leg

15 There is a missing word here, which might be the character
Shen 4% (spirit, god).
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are used. Incantations of Taishang and Qitian are read.

(12) What way should be used so that the world and
its people can enter the spring terrace and enjoy
longevity?

First of all, if our minds are rectified, evil powers
cannot disturb us. First of all, if our bodies are rectified,
evil forces cannot intrude into us. Then, use rectified mind
to grant favors upon the people. Then, use rectified body
to help everyone.

The above paper reveals that the core of Daoist learning
in ancient time was emphasized at Daoist religion rather
than Daoist philosophy.

6. IMMORTAL INVOCATION

Invocation of immortals (c4u tién) is a means of
communication between visible humans and invisible
powers. The participants usually have various purposes,
for example, exchanging extempore poems with divine
spirits, asking for holy medicine, seeking foretelling about
their future or political affairs, etc.

Generally, the merciful being meets such secular needs
in order to nourish their faith and gradually leads them to
the way of self-cultivation under deities’ direct guidance.

When Vietnam was under the French colonial rule,
there were many places of immortal invocations called
thién dan (good seances) in Nghé An province.

In northern Vietnam there was an evoking séance
named Hung Thién (Flourish Good), where Kinh Dgo
Nam (The Book of the Vietnam’s Dao or Way, two
volumes) were bestowed through spiritual writing in
September and October 1923. The full text in the Nom
script was put into Vietnamese by Nguyén Thi Thanh
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Xuén and then published in 2007 (one volume).

At the beginning of the 20th century, various places and
seances in southern Vietnam were closely related to the
early beginning of Caodaism. To name a few: the séances
at Miéu Néi (Binh Loi, GO Vép district), at the temple of
Ngoc Hoang (Jade Emperor or Yuhuang, Pa Kao, District
1), at Minh Thién (Thanh An pagoda, Thi Dau Mét, Binh
Duong province), at Hiép Minh (Céai Khé, Can Tho), on
mount Thach Boéng (Ha Tién province), at the pagoda of
Quan Am (Guianyin, on mount Duong Déng, Phi Qudc
island), on Hang Drra street (Arras street, Sai Gon, i.e.,
present Céng Quynh street, District 1).

*

At the beginning of the 20th century, Caodaism was
founded in Vietnam. It is easy to realize that the new
religion has a close relation with the age-old Daoism.
Caodaists worship Ngoc Hoang Thuong Bé (Yuhuang
Shangdi, Jade Emperor) or Cao Pai Tién Ong (Gaotai
Xianweng, Caodai the Immortal), Diéu Tri Kim Mau
(Yaochi Jinmou, Golden Mother), Thai Thuong Lao Quan
(Taishang Laojun), etc. These deities have been
worshipped by Daoists for centuries.

The Caodaists regard themselves as followers of
Immortalism or as immortality practitioners. Spiritual
writing (co but) is another similarity between the age-old
Daoism and Caodaism. In addition, the Caodai teaching in
verse is a typical feature of Laozi’s and Zhuangzi’s
culture.

It is noticeable that the Founder of Caodaism calls
Himself an Immortal (Tién Ong). Thus, is it possible to
regard Caodaism to some extent as the Vietnamization as
well as the modernization of the old-age Daoism?
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I11. An Outline of Viethamese Buddhism

1. BEFORE THE 3RD CENTURY

Under the rule of the Han aggressors, the area of
present northern Vietnam was renamed as Giao Chi B9¢. In
203, under the reign of Emperor Hién Dé of the Han
dynasty, Giao Chi B was renamed again as Giao Chau.

At first Buddhism spread from India to Vietnam by sea
when Indian trading vessels carried early Indian Buddhist
monks to Giao Chau. Later, probably Luy Lau (in Dau
area of Ha Bic province) could be a gateway to China for
Buddhist monks and long-journey traders.*>"

According to Thién Uyén Truyéen Bang Tdap Luc (A
Record of the Lamp Transmission in the Zen Community),
Dharma Master Bam Thién told a king of the Sui dynasty
(581-618) that Giao Chau had a waterway to India. Thus,
while Buddhism was still unknown in the area of
Jiangdong (China), there were more than twenty Buddhist
temples and over five hundred Buddhist monks in Luy
Lau citadel of Giao Chau, and fifteen Buddhist satras were
well known there.*®)

An author asserts that Buddhism had spread from
Vietnam to China before it was brought back from China
to Vietnam. In the 3rd century, Sun Quan of the Wu
kingdom in Jiangdong received Buddhist teachings from

157 [Nguyén Lang 1974: 25]. ‘
(158) INguy2n Lang 1974: 32] va [Tran Van Giap 1968: 46].
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monk Khuong Tang Hoi (?-280) coming from Giao Chéu.
Then Sun Quan had Jianchu Temple built.(**

Dai Viét Sir Ky Toan Thw (Complete History of Great
Viét) and Wuzhi (Records of the Wu Kingdom, written in
the 4th century) recorded a letter from a Chinese mandarin
named Yuan Hui to Shangshu Ling (Director of the
Imperial Secretariat) Xun Yu in 207, saying that whenever
Taishou (Prefect) Shi Xie (137-226) of Giao Chau went
out, he was accompanied by several Indian monks burning
incense, playing bells, drums and flutes.(**”

Because the North (i.e., Giao Chau formerly) was early
in direct contact with Buddhism, the northern Vietnamese
have the term But (transliterated from Buddha). After
contacting Chinese Buddhism, the Vietnamese have the
term Phqt, borrowed the Chinese transliteration of Buddha
(Futuo, or Phgt Pa in Sino-Vietnamese). Afterwards, the
direct spread of Buddhism from India to Vietnam
gradually declined whereas its spread from China to
Vietnam by land increased.

Influenced by Chinese Buddhist tradition coming from
the north, Vietnamese Buddhism belongs to mahayana,
also called Bdc Tong (Northern School). Under the
influence of Southern Buddbhist tradition (like Buddhism
in neighbouring countries such as Laos, Cambodia,
Thailand), Vietnamese Buddhism belongs to hinayana,
also called Nam Téng (Southern School) or Nguyén Thuy
(Theravada). It should be noticeable that both terms
mahayana and hinayana do not imply that which one is
better than the other.

%9 [Nguyén Lang 1974: 28, 33, 34] va [Tran Van Giap 1968: 53].
(180 TNguy@&n Lang 1974: 30]; [Tran Van Giap 1968: 41] va [Ngo
Si Lién 1974: 243].
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2. FROM THE 3RD CENTURY TO THE FIRST HALF OF
THE 13TH CENTURY

Of several Buddhist schools in Vietnam, Chanzong
(Zen School) had the strongest growth and bore many
distinctive features.

At the beginning of the 3rd century, monk Khueng
Tang Héi founded Zen Buddhism of Vietnam and was the
first monk to bring Buddhism from Vietnam to China.

At that time, according to an author, Vietnamese
Buddhism belongs to mahayana because monk Khuwong
Tang HO6I and some eminent monks translated
Prajfiaparamita Satra; monk Kalasivi translated Lotus
Samadhi Sitra. !V

Documents on Vietnamese Buddhism in the 4th century
are not extant.

Tuc Cao Tang Truyén (Continuation of the Biographies
of Eminent Monks) says in the 5th century Zen Master
Hué Thing, a disciple of monk Dat-ma Dé-ba
(Dharmadeva?), went to China many times to spread
Buddhism.*®?

From the 6th century to the end of the Ly dynasty
(1225), there were three major Zen schools in Vietnam:

- The Vinitaruci School: In 580 Zen Master Vinitaruci
arrived in Viét Nam, settled down at Phap Van Temple in
Béc Ninh province for fourteen years, and passed away in
594. This school had nineteen generations, and Zen Master
Y Son (?-1213) belonged to the last one.

- The Wu Yan Tong School: In 820 Zen Master Wu Yan

(%) INguyén Lang 1974: 73, 75].
(62) [Nguy&n Lang 1974: 87, 88].
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Tong (759?-826) left China for Vietnam and dwelt at Kién
So Temple in Bic Ninh province. This school lasted
seventeen generations, and King Ly Thai Téng (reigned
1028-1054) belonged to the eighth one.

- The Caotang School: Zen Master Caotang left China
and came to Champa. In a successful expedition against
Champa (1069), King Ly Thanh Tong took the monk to
Thang Long imperial city and made him Qudc Su
(National Preceptor). The monk dwelt at Khai Qudc
Temple. The Caotang School lasted six generations. Nine
noteworthy disciples of this school were King Ly Thanh
Tong (reigned 1054-1072) of the second generation, Tham
Chinh (Grand Councilor) Ngd ich of the third generation,
King Ly Anh Toéng (reigned 1138-1175) and Thai Phéd
(Grand Mentor) D6 Vil of the fourth generation, Thai Pho
Do Thuong of the fifth generation, King Ly Cao Tong
(reigned 1175-1210) and Quan Giap (Supervisor) Nguyén
Thrc of the sixth generation.

3. VIETNAMESE BUDDHISM UNDER THE TRAN
DYNASTY

At the beginning of the 13th century, the Vinitaruci, the
Wu Yan Tong, and the Caotang Schools gradually merged
into the Yén Tu School, and finally became the only
school of Triic Lam Yén Ti& under the Tran dynasty.

The Yén Tu School arose on mount Yén Tu (Thuong
Yén Cong village, Udng Bi town, Quang Ninh province
today).

Its founder patriarch was Zen Master Hién Quang (?-
1221).

Zen Master Pao Vién (also called Vién Chiing), whose
disciple was King Tran Thai Tong (reigned 1226-1258),
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was the second patriarch. The King conferred the title
Tric L&m Quoc Su (Bamboo Grove National Preceptor)
on his Master.

The sixth patriarch was vua Tran Nhan Téng (reigned
1278-1293). He became a monk at Hoa Yén pagoda on
mount Yén Tur (1299). His Dharma name was Huong Van
Pau P4, then changed to Tric Lam Pau Pa (Bamboo
Grove Dhata).(*®

The Yén Tu School had flourished since its sixth
patriarch (Trdc Lam Dau D3, i.e., King Tran Nhan Téng).
The name Trdc Lam Yén Tu School (or Trdc Lam School
for short) began thenceforth, and the King was the
founder.

Zen Master Tinh Lu (also called Phu Van) was the fifth
patriarch of the Tric Lam Yén Tu School, i.e., the tenth of
the Yén Tur School. Caodai holy teaching once referred to
Phi Van Quéc Su (National Preceptor) under the Tran
dynasty; maybe that was him.

In the royal family there was an eminent zen master
called Tué Trung Thugng Si (1230-1291), whose lay name
was Tran Qudc Trung, titled Hung Ninh Viong (Improved
Tranquilness Prince). As the eldest son of An Sinh Virong
(Welfare Prince) Tran Liéu, he was the eldest brother of
Hung Pao Vuong (Improved Way Prince) Tran Quéc
Tuan.

King Tran Thai Téng’s Khoa Huw Luc (Instructions on
Emptiness) and Tué¢ Trung Thuong Si’s Ngi Luc
(Recorded Sayings) are the two masterpieces of Zen
literature under the Tran dynasty.

(183) Dhita means to get rid of the trials of life and attain nirvana.
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4. FROM THE 15TH CENTURY TO THE 19TH CENTURY

The collapses of the two successive dynasties of Ho
(1400-1407) and Later Tran (1407-1413) were followed
by the Chinese Ming army’s aggression. Due to
continuous war and disorder, Buddhism declined. After
defeating the Chinese invaders, King L& Thai T6 (reigned
1428-1433) organized exams to assess the competence of
Buddhist monks and Daoist priests. He who failed had to
return to secular life.(**¥

When the Hau Lé dynasty declined, the Trinh Lords
ruled in the North and the Nguyén Lords controlled the
South. Buddhism weakened. At the beginning of the 18th
century, after uniting the nation, Emperor Quang Trung
(reigned 1788-1792) restored Buddhism positively,
reorgannized the establishment of pagodas, imposed
regulations on constructing large and well-organized
temples, dismissed unqualified monks and forced them to
return to secular life.(**

From the 15th century on, Vietnamese Buddhism no
longer flourished like that of the Ly and Tran dynasties,
but eminent monks always appeared under any dynasty.
Some Zen schools were known during this period. In the
North there were the Chinese Caodong (Tao Bong) under
King L& Thé Tong (reigned 1573-1599) and the Lién Téng
(the Lotus School) under King Lé Hy Tong (reigned 1676-
1705). In central Vietnam, the Liéu Quan and the Nguyén
Thiéu arose. With its Chinese origin as a branch of the
Lam Té lineage, the Nguyén Thiéu school was founded
under King L& Huyén Tong (reigned 1663-1671).

(%) [Trén Trong Kim 1971b: 247].
(%) [Tran Trong Kim 1971c: 142].



Hué Khai - 147

On 01 September 1858, the first cannon shot of French
navy attacking Pa Ning estuary started a century-long
aggression of the French colonialism. Due to continuous
war and disorder, Buddhism gradually declined.

*

At the beginning of the 20th century the movement of
restoring Buddhism arose in many areas of Vietnam.
Eminent monks after their long seclusion now started
spreading Buddhism. Thanks to improved printing means,
Buddhological books and magazines could be distributed
more widely.

Besides eminent monks, there were also intellectual lay
Buddhists of both traditional and western learning who
mastered secular knowledge as well as Buddhology.
Throughout the three regions of the country, talented and
enthusiastic lay Buddhists contributed positively to the
reform of traditional preaching method. Among the well-
known figures were Nguyén Hitu Kha, L& Dinh Tham,
and Mai Tho Truyeén. (%%

a. Thiéu Chiu Nguyén Hiru Kha (1902-1954): A
traditional physician; founder of Hoi Phat Hoc Bic Ky
(the Society of Buddhology in Northern Vietnam), based
at Quan Su pagoda in Ha Noi. He was in charge of Pusc
Tué (Prajfia Torch) magazine of his society.

b. Tam Minh Lé DPinh Tham (1887-1969): A medical
doctor; founder and head of Hoi Phat Hoc Trung Ky (the
Society of Buddhology in Central Vietnam) also called An
Nam Phat Hoc Hoi (the Society of Buddhology of
Annam), based at Trac Lam (Bamboo Grove) pagoda in

(188) See [llustrations 21-23, pp. 94-95.
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Hué. He was director and editor-in-chief of Vién Am
(Enlightenment Voice) monthly magazine of his society.

c. Chanh Tri Mai Tho Truyén (1905-1973): Péc Phu Si
(a high-ranking colonial civil officer), founder of both Xa
Loi (Sarira) pagoda (District 3, Sai Gon) and Hoi Phat
Hoc Nam Viét (the Society of Buddhology in Southern
Vietnam). He was a devoted contributor to Tz Quang
(Merciful Light) magazine of his society.

Later, the systematic training of Vietnamese monks and
nuns at elementary, intermediate, and advanced levels, as
well as college degree resulting from the fervent
movement of restoring Buddhism emerged during some
first decades of the 20th century as Caodaism arose. For
Caodaists, according to a spiritual message, this
concurrence was not a coincidence.

Indeed, at B4&c Nh& Zen Monastery (Long Hai, Viing
Tau, on 02 July 1974), Caodai God taught:

“In respect of Dao, you do know that My third advent is
to revive all mankind on earth in My salvation grace
permeating throughout the five continents. Fifty or sixty
years ago, as you see, all religions seemed to be in a
heavy sleep. However, since the wide spread of Caodaism,
other religions have been successively restored. Such
resurrection has come not only to you but to all mankind.
Therefore, moral movements have been revived
everywhere.”
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V. The Vietnamese Religious
Toleration towards the Three Teachings
throughout the History of Vietnam

Since the first and second dynasties of the Common
Era, the Vietnamese has accepted the Three Teachings.
The dynasties of Binh, L&, Ly, and Tran during the 10th-
12th  centuries marked  Vietnam’s  long-lasting
independence and autonomy, opening a heroic period of
both defending and building the nation.

The historical situations made the military leaders
entrust the intelligentsia. The class of Vietnamese
Confucian scholars was not formed then, and it did not
culminate until the Later Lé dynasty (1428-1788). In the
early stage of the nation independence, maybe Confucian
scholars’ private schools or classes were not available;
therefore, Buddhist pagodas took the role of Chinese
teaching spots for both lay disciples and priesthood.

To be able to read Buddhist saitras, monks had to study
Chinese characters via Confucian literature. Thus, it is not
surpising that most of the then monks also mastered
Confucian learning. Like Zen Master Van Hanh (?-1018),
some of them were experts in Confucian Yijing and Daoist
fengshui (geomancy).

In short, most of the ancient Vietnamese intelligentsia
were Buddhist monks and Daoist priests. These
intellectual religious had national awareness, true

patriotism, and profound knowledge of their own religious
teachings as well as of satras and literature of other
religions. In consequence, having religious tolerance
towards the Three Teachings, they soon stood together
under the national flag to wholeheartedly support both
domestic and foreign policies of the imperial court.

Under the Dinh, L&, Ly, and Tran dynasties (968-1400),
the historical situations turned Vietnam into fertile soil for
the Three Teachings’ to grow strongly with the
Vietnamese religious toleration.

Such kings as binh Tién Hoang (reigned 968-979), Lé
Pai Hanh (reigned 980-1005), and Ly Thai T (reigned
1009-1028) invited eminent monks and Daoists to the
imperial court and made them advisors or national
preceptors.

In 971, King Dinh Tién Hoang conferred Tang Thong
(General Supervisor of Monks) on Zen Master Khudng
Viét (Ngb Chan Luu, 933-1011), Sung Chan Uy Nghi
(Noble and Upright Majesty) on Zen Master Diang Huyén
Quang, and Tang Luc (Monk Scribe) on Daoist Truong
Ma Ni.

King Ly Thai T had Van Tué Pagoda and Thai Thanh
Palace built in Thing Long, the capital city."*®” The King
also conferred Quéc Sw (National Preceptor) on Zen
Master Van Hanh (?-1018).

King Ly Nhan Tong (reigned 1072-1127) was close to
Zen Master Giac Hai and Daoist Thong Huyén. Once,
after testing the magical power of Giac Hai and Théng
Huyén, the King admired them both and improvised the

(167) [L& Quy Pon 1977: 368, 387] and [Tran Vin Giap 1968: 151,
153].
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following poem:

Monk Giac Hai’s mind is immense like the sea,
Daoist Théng Huyén’s power is beyond mystery.
Their marvelous skills are supernatural,

One is Buddha, the other an Immortal.(*%®

At the glorious beginning of the history of Vietnam, the
then kings decided to recruit talented people on the results
of two Three Teachings examinations. The first was held
in 1195 under King Ly Cao Tong (reigned 1175-1210); the
second in 1247 under King Tran Thai Tong (reigned 1226-
1258).

When advising or admonishing the kings, open-minded
monks did not absolutely cling to Buddhist doctrine but
used either Daoist or Confucian doctrine for persuasion.

When King Lé Pai Hanh (reigned 980-1005) asked Zen
Master D6 Phap Thuan (915-990) about the destiny of the
country, he was advised to apply Laozi’s doctrine of non-
action. The reply in verse reads:

In chaos was once all over the country,

Peace now is reigning.

Should non-action be the imperial policy,
Everywhere the clash of weapons will cease.**

In 1130, when standing in Sung Khai Palace, Zen
Master Vién Théng (1080-1151) wused the Yijing
philosophy to explain to King Ly Than Téng (reigned
1128-1138) the reasons of the ascent and the decline of a

(188) TVien Van Hoc 1977: 434, 435]. % i & 4= %, /i % #
FUELECE & KIMVESE: Bk RS

19 [Vvien Vian Hoc 1977: 204]. Eik4e ik, | a X EXF. | &
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country. After emphasizing that the prosperity or the fall
of a country did not come overnight, the monk concluded:

“Knowing this principle, ancient sage kings modeled
themselves on the celestial way to unceasingly improve
their virtue for self-cultivation. They modeled themselves
on the terrestrial way to unceasingly improve their virtue
to keep people in peace. For self-cultivation one must be
as cautious as walking on thin ice layer [over a river]. To
keep people in peace one must love his subordinates and

be as scared as holding worn-out reins on a horse back.”
(170)

In 1202, Zen Master Nguyén Thudéng as Tang Pho
(Vice Supervisor of Monks) admonished King Ly Cao
Tong as follows:

“I’ve learned that the Preface to the Odes says that the
music of a troubled country sounds mournful to resent its
wrong political affairs. The one of a lost country sounds
distressing to wail over its people’s destitution. Now Your
Majesty indulges in immoderate pleasure, imperial court’s
punishment and rewards are not politically re-
educational, and our people are in distress. So far the
situation gets worse and worse. However, you still enjoy
mournful music every day. Is it not the omens for the fall
of and the trouble in the country?” ™

Some historical events mentioned above show that
throughout Vietnam’s ancient times the Three Teachings
were in harmony in the nation with the Vietnamese
religious toleration. This harmony is the seed of the theory
of the Three Teachings’ common origin.

@79 1vién Van Hoc 1977: 142], Hué Chi trans.
@1 [vién Van Hoc 1977: 528], Pham T( Chau trans.
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V. Vietnamese Folk Literature
Reflecting the Viets’ Synthetic Belief

The Vietnamese Three Teachings started their long
history from the first and second centuries onwards. Thus,
the Three Teachings could not only deeply impact
intelligentsia who mastered Chinese characters but also
implant moral thoughts in the minds of illiterate common
people. With such genres as legends, folk songs, folk
poems, proverbs, etc., Vietnamese folk literature (or
literature handed down orally) gives obvious proofs of the
Three Teachings’ impressions on Vietnamese culture and
ethics. Buddhas and immortals always appear in legends
to teach people to cultivate their virtues by doing good
deeds and avoiding wrongdoings.

1. THE IMPRESSION OF CONFUCIANISM

Such moral categories of Confucianism as Tam Cuwong
(the Three Bonds, namely the state and citizens, parents
and children, husband and wife) and Ng& Thuong (the
Five  Constant  Virtues, namely  benevolence,
righteousness, propriety, wisdom, and sincerity) were
Vietnamized in form of simple and sincere ballads in rural
areas:

As a man who follows the sages’ teachings,
You should follows the Three Bonds and
the Five Constant Virtues.

Or:
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As a man who observes the Three Bonds,
You should be filial to your parents,
loyal to your country, and faithful to your wife.

Ngz Luan (the Five Cardinal Relationships, namely the
ethical relationships between the state and citizens, parents
and children, husband and wife, siblings, and friends) and
Ngz Thuong (the Five Constant Virtues) are also called
luan thuong for short. In those five relationships, an
individual must be filial to his parents and yielding to his
elder siblings. Such filial piety and vyieldingness are
explained as follows:

With all your heart, honour your parents,
That is your filial piety,

one of the moral principles.

Yieldingness is also your good manners.
Yield to your elder siblings and seniors.
Never fail to bear in mind,

You, a child or a junior,

should comply with such principles.

Zeng Cen said, “Of all virtues so sublime is filial
piety.” '@ His saying has been Vietnamized in the
following ballad:

Of all constant virtues from ancient times,
Filial piety is the first one of any child.

Or:

The sublime of all virtues is filial piety.
A river has its source, a tree its roots,
And a man must pay homage to their ancestors.

The Chinese words “Visiting parents at dawn and at

W2 2 27472 k.
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dusk””™™ from Confucian books has been Vietnamized in
a ballad as follows:

In a thatched hut lives my old mother.
At dawn and dusk, | always visit her.

It seems to be mistaken if saying that the Vietnamese
have a strong sense of filial piety as a result of Confucian
learning. With their brilliant moral tradition, the
Vietnamese revere filial piety naturally. However, when
Confucianism was introduced into the country, its moral
principles suitable for the Vietnamese mentality had an
approriate environment for development.

Vietnamese ballads emphasize filial piety. For instance:

- Father’s merit is as great as mount Thai,
Mother’s love is as immense
as overflowing water from the source.
Devotedly serving parents is the filial piety
of all children.

- Father’s merit is like a skyhigh mountain,
Mother’s heart is as immense as the East ocean.
The parents’ love for their children is
as great as high mountains and immense seas.
Always keep that in mind, oh my child!

- To lead a religious life,
nowhere is better than home,
Devotion to your parents is the true way
of practising the Dao.
Thus, performance of filial piety also means self-
cultivation. The Great Learning, a Confucian book, says
that if a person has cultivated himself, his family is

4 BRI
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regulated.*’ This saying is paraphrased by the
Vietnamese as follows:

Cultivate yourself before regulating your family,
Not caring whoever has distorted
your true heartedness.

2. THE IMPRESSION OF BUDDHISM

Buddhism has a strong impact on the daily life of the
Vietnamese, especially the beliefs in karma, reincarnation,
and cause-effect relation. The theory of karma is
expressed as follows:

Drifting through the Than Phu estuary,
Only he who well cultivates virtues can live.

Situated in Yé&n MO0 district, Ninh Binh province, Than
Phu was the estuary of Chinh Dai river, which flew into
the Gulf of Tonkin. At the end of the Lé dynasty, the
estuary was filled by sand and became land. The place
name disappeared but the folk ballad on it is still extant.

Buddhist humanism also permeates through the feelings
and morals of the Vietnamese. Siram gama Satra says
that to serve sentient beings devotedly in the secular world
means to requite Buddha’s favours.’

Similarly, a Vietnamese ballad says that to save a
person is better than to build a stupa for worshipping
Buddha:

Building a nine-story stupa is not so good
as saving a person.

4T g 45 o R
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3. THE IMPRESSION OF DAOISM

According to the cosmoslogy by Laozi and Zhuangzi,
the Way (Pqgo, Dao) i& is the primordial principle or the
Absolute whereas the Power (Puc, De) f& is the
manifestation of the Way in human beings. For the
common people, this phylosophical concept may be too
abstract to understand. However, since the unknown time,
the terms dao and duc have been popularly used with a
strong ethical connotation in the Vietnamese people’s
everyday language. Accordingly, Dgo (the Way) simply
refers to the moral standard or principle in human
behavior. Thus, the Vietnamese often advise one another
to live in harmony with the Way or Principle, say to
behave morally, which later result in such expressions as
dao 1am nguoi (the principle of humanity), dao vo chong
(the principle of married couples), dao thdy tro (the
principle of teachers and students), dzo lam con (the
principle of children), etc.

Don’t neglect the principle of children.
Be respectful to honour your parents.
For the Vietnamese, biét dao (knowing the Dao) means
knowing how to behave properly towards the family, clan,
neighbors, society, and nation. A single peasant who

wants to select his life-partner also highly values this
moral standard, so he sings as follows:

This piece of crystal which shines
has been saved for a long time

to make a wedding ring of thine.
Even though one insists to buy,

| won’t give it until the day

| find a girl who knows the Way.

158 — Tam Gi&o Viét Nam / The Three Teachings of Vietnam

Immoral persons can be scolded as vo dgo, that ditc,
which literally means “losing the Way or virtue”.
Contrarily, a moral person is praised as an ¢ c6 dirc, which
literally means “leading a virtuous life”. In Vietnamese,
the term duec is also used as an honorific (equivalent to His
/ Her Holiness) before the names of deities, national
heroes, and reverend figures, for example, Duc Chi Ton
(the Supreme Being), Puc Me (Holy Mother), Bic Chla
(the Lord), Duc Thanh Tran (Saint Tran Hung Dao), bic
Bo Tat (Bodhisattva), etc.

Duc  (virtue) becomes a spiritual value with
supernatural power which can support human life. A
family of morality does not regard worldly wealth as
perpetual property handed down to many gernerations of
offspring. On the contrary, only d@ic or am duc (quiet
virtue) is an invisible property which is worth being
handed down forever. Thus:

- The foliage of an evergreen tree is also evergreen.
Virtuous parents leave their children quiet virtues.

- While others plant apricots as a hobby,
| plant a tree of virtue for my posterity.

When comparing virtue to evergreen trees and leaves,
the Vietnamese obviously regard virtue as something
concrete which can be planted and cultivated so that it can
be luxuriant, fruitful, and blossoming. Thus, virtue
becomes thicker and thicker and perpetually durable.
Understanding and using this term so vividly and
creatively is a distinctive culture trait of the Vietnamese
people.

The impressions of the Three Teachings on the
Vietnamese people are very abundant. The examples
mentioned above are merely preliminary typical



Hué Khai - 159

160 — Tam Gi&o Viét Nam / The Three Teachings of Vietnam

illustrations. However, it should be noted that the Three
Teachings also blended with the Vietnamese people’s
indigenous beliefs.

4. THE THREE TEACHINGS MERGED WITH HEAVEN
WORSHIP

There is a fusion of the Three Teachings and
Vietnamese Heaven worship. For instance, a witty country
girl puzzles a young man:

Since you are learned,

Please answer my quiz:

At the beginning of earth and heaven,
Who built the celestial vault?

Such a quiz is, of course, too tricky to answer. Where
and when Heaven was born is unknown, but everyone
always reveres Heaven because they realize that they owe
their existence to Him. Expressing their obedience to
Heaven, the Vietnamese says, “Anyone who is granted
something by Heaven can enjoy it. One summoned by
Heaven cannot help submitting.”

In an agricultural society, the belief in Heaven is
associated with human activities:

- Owing Heaven the timely rain and mild wind,
The young and the aged are competing
in plowing and transplanting rice seedlings.

- Owing Heaven the proper rotation of seasons,
Fruitfully the soil is plowed, sown and planted.

- | pray to Heaven for mild wind and timely rain,
To have good crops as you wish.

Regarding Heaven as the supreme judge who can
reward and punish human beings fairly, the Vietnamese

often say:

He who behaves morally will meet the auspicious.
Heaven always bestows happiness
upon the virtuous.

Believing in Heaven and the perpetual destiny of the
nation, even when the country is divided, the Viethamese
do have a strong belief as follows:

Our nation is predestined by Heaven,
Who could divide the land or move the mountains?

The mergence of filial piety and Heaven worship is
shown with the outdoor Heaven altar, usually a simple
pole staked in the front yard, where a dutiful child prays to
Heaven every night.

Performing service before
the Heaven altar nightly,
| pray to God for my parents’ longevity.

There is no partition separating Heaven worship from
the Three Teachings. It is, therefore, not strange if a man
thinks of Heaven when paying homage to Buddha in a
pagoda:

In the temple, having lighted a joss stick,
Namo Amitabha, earnestly | speak.
Despite the small place, to Heaven

| vow to be a monk.

The Vietnamese people do not differentiate between
Heaven and Buddha. Whenever encountering critical
situations, they always pray both Heaven and Buddha for
help and mercy:

Prostrating myself I’m paying homage
to Buddha and Heaven,
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Please rescue me from my misfortunes.

Expressions of Vietnamese common people’s religious
tolerance can be found not only in folk literature but also
in the way of worship. Vietnamese pagodas are not places
where Buddhas alone are worshipped. Some pagodas are
dedicated to Guansheng Dijun (the Lord of War) as well.

At Tam Gido (Three-Teaching) pagoda in Kim Bang
village (modern Vu Ban village), Nam Binh province
(northern Vietnam), the Three Teachings’ Founders
(Sakyamuni, Confucius, Laozi) are worshipped together.

Tam Téng Miéu (the Three-Teaching Temple), also
called Minh Ly Thanh Hai (Illustrious Principle Church),
at 82 Cao Thiang Street in District 3, Sai Gon, has the
similar way of worship.

Tam Gido Kinh (Three-Teaching Canon), a religious
text circulated in Vietnam, provides a skillful woodcut by
a clever folk artisan. It depicts the Three Teachings’
Founders with three similar halos equally sharing a lotus
throne: Sakyamuni Buddha in the middle, Laozi on the
left, and Confucius on the right. Below them is an incense
burner with up-spiralling smoke. It is a unique idea of the
Vietnamese that Confucius and Laozi are sitting side by
side on a lotus throne.®*™®

5. THREE-TEACHING ELEMENTS IN THE TALE OF
FEMALE BUDDHA AT PERFUME PAGODA

Phat Ba (Female Buddha), also called Quan Thé Am
(Guanshi’yin) or Quan Am B6 Tat (Guanyin Bodhisattva),
refers to Avalokitesvara (Goddess of Mercy). The treasury
of Vietnamese folk literature contains a verse novel with

(78) See [llustration 25, p. 96.
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different titles such as Phdt Ba Quan Am Dién Ca (Tale of
Quan Am Female Buddha Explained in Verse), Nam Hdi
Quan Thé Am Sy Tich Dién Ca (Tale of Avalokitesvara of
Southern Sea Explained in Verse), or Truyén Phdt Ba
Chua Hwong (Tale of Female Buddha of Perfume
Pagoda), etc. According to the 1950 edition of Phuc Chi
press in Ha Noi, the tale comprises 1,424 lines in six-eight
verse.

This verse tale reflects Vietnamese syncretic belief, i.e.,
a harmonious fusion of the Three Teachings, Heaven
worship, and indigenous popular beliefs. Thus, numerous
deities and concepts of the Three Teachings can be found
in the tale: worldly imperial court, Thuy Phu (Ocean
Palace), Thién Cung (Celestial Palace), Phong Pd Pija
Nguc (Hell of Wind Capital), Diéu Tri Cung (Jasper Lake
Palace) with Hgi Yén Ban Pao (Feast of Peaches). Ngoc
Hoang Thuong Hé (Jade Emperor), Phdt Té Nhw Lai
(Tathagata Buddha), Quan Am (Avalokitesvara), Van Thu
(Mafijusri), Phé Hién (Samantabhadra), Thién Tai Péng
Tu (Sudhana), Long Nz (Dragon Maiden), Thai Bach Kim
Tinh (God of Venus Planet), Long Vuong (Dragon King),
Diém Vwong (Hell King), Thién Twong (Celestial
General), Thé Pja (Earth God), Son Than (Mountain
God), Cong Pong Tam Phu (Council of Three Mansions),
Nam Tao (God of South Pole), than Ngi L6i (Five
Thunder Spirit), than Du Djch (Travel Spirit), than On
Hoang (Epidemics and Locust Pest Spirit), than Luc Dinh
(Liuding Spirit), etc.

Philosophically, the tale gives a solution to the
opposing relationships between an individual and his
family, the society, and the nation.

On the individual side, first of all a person is required to
deliver himself and attain Buddhahood to obtain the
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marvelous power to save others.

On the family side, saving others means fulfilling his
filial duty to his parents and ancestors by helping them
escape from samsara.

On the social and national sides, saving others means
loyalty to the nation, and benevolence rendering to all
sentient beings.

At the very beginning of the tale, its unknown author
emphasizes:

As taught by the very miraculous truth
of Buddhism,
Filiality and benevolence must be kept
in people’s heart and soul.
(Lines 1-2)

The author defines:

Helping parents escape from samsara is

a child’s filial duty,

And benevolence means rescuing

all sentient beings from the sufferings sea.
(Lines 3-4)

Filiality is recompensation to parents;
Benevolence, salvation for all sentient beings.
(Lines 1397-1398)

The author combines Buddhism with patriotism:
Attaining Buddha is my only measure

to protect my country and compatriots.
(Lines 315-316)

That positive thought is not alien to the Vietnamese
nation with lots of brilliant examples in the history
throughout the dynasties of Binh, L&, Ly, Tran, etc.
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The belief in Heaven and the law of retribution for
good and evil is reflected in the Queen’s words said to the
King: “The Heaven principle underlies the law of
retribution for good and evil.”” (line 24).

Believing in Buddha and revering Heaven, the King
said: “Now I’m very grateful to Buddha and Heaven.”
(line 1335).

Also, with that impartial belief, the Princess prayed to
Heaven when deciding to become a nun:

Then, looking upward, she prayed to Heaven
For the recognition of her heartiness.
(Lines 345-346)

The main character of this novel is the Third Princess
who took the threefold refuge and attained enlightenment,
then was called Bodhisattva, Female Buddha, or Female
Immortal (lines 937, 946, 949, 1049, 1054, etc.). It should
be superficial to say that the author is not consistent. On
the contrary, this fact should be regarded as a reflection of
the long lasting impartial belief permeating deeply through
the Vietnamese mind.*""

6. THE SPIRIT OF THE THREE TEACHINGS REFLECTED
IN A FANTASTIC ENCOUNTER AMIDST FORESTS AND
SPRINGS

A verse novel titled LAm Tuyén Ky Ngé (A Fantastic
Encounter amidst Forests and Springs), also called Bach
Vién Tén Cac Truyén (The Tale of Gibbon Bach Vién and
Scholar Tén Cé&c) by an unknown author, narrates the love

(70 See: Phgt Ba Chiia Hirong. Ha Ngi: Phic Chi Pub., 1950. Or
see: Truyén Ba Chla Ba (Nam Hdi Quan Thée Am. Ha Noi: Khoa
Hoc Xa Hoi Pub., 1991.
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affair of two main characters named Bach Vién (a gibbon)
and Ton Céc (a scholar).

Due to a certain fault, a female immortal was exiled to
the secular world and took the form of a white female
gibbon, named Bach Vién. She talked about herself as
follows:

| used to be an immortal

in the kingdom of Heaven,

and then | had never gone through
the dusty world of passions.

(Bach Vién Talking about Herself)

In a former life 1 was in the door of Indra God.
Loving you, | fall into the dusty world.
(Bach Vién Saying Farewell to T6n Céac)

| used to be a guest of Cold Moon Palace,
Sent into exile in the world as a gibbon.
(Bach Vién Meeting Zen Master Huyén Trang.)

Thanks to being an immortal in her former life, Bach
Vién was soon awake to the indispensability of self-
cultivation for enlightenment and deliverance from
samsara. So, she came to Phi Lai pagoda to study Buddhist
dharma under Zen Master Huyén Trang’s instruction.

During silent nights she lingers

outside the pagoda.

On deserted days she offers joss sticks to Buddha.
(Bach Vién Entering the Pagoda

to Listen to the Chanting of Satras)

Following Buddhism for happiness,
And indebted to the Zen Master for deliverance.
(Bach Vién Meeting Zen Master Huyén Trang)

Buddha’s marvelous power transformed the gibbon into
a very beautiful girl. Then she married Tén Cac and had
two sons with him. However, when the exile expired, she
must obey Jade Emperor’s order to say goodbye to her
husband and chilren and return to the immortal realm, i.e.,
Heaven kingdom.

Farewell to you, my darling and children!
Riding on five clouds, | must return to Heaven.
(Bach Vién Saying Farewell to Tén Céc.)

Tén Céc still stayed in the secular world. After
successfully passing a civil service examination, he was
granted official ceremonial dresses and caps by the king to
return to his native village. Ton Cac used to be an
immortal as well. In a former life, he was Purple Star God.

Though living now in the secular world,

In a former life Tén Cac was Purple Star God.
(Jade Emperor Allowing Bach Vién

and Tén Cé&c to Reunite.)

Being moved by their love in separation, Jade Emperor
approved Bach Vién’s request, allowing her to return to
the secular world again to reunite with Ton Céc to fulfill
matrimonial duties.

Jade Emperor allows them to reunite,

So the Confucian elite and his pretty wife

can enjoy a happy life.

(Jade Emperor Allowing Bach Vién

and Ton Cé&c to Reunite.)

Finally, Bach Vién together with Tén Cac returned to

Heaven kingdom after the termination of their passion-
karma.

Passion-karma of former lives now ends.
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Their married life still brightens the forest of Zen.

Like Phgt Ba Chua Huong (Tale of Female Buddha of
Perfume Pagoda), Lam Tuyén Ky Ngé (A Fantastic
Encounter amidst Forests and Springs) reflects the full
impression of the Three Teachings.

The Confucian impression relates to matrimonial
responsibilities, parental duties, allegiance to the nation,
and commitment to worldly activities to save the world.

The Buddhist impression relates to the doctrine of
deliverance from all karmic hindrances of the secular
world (for example, Bach Vién quit the form of a gibbon).

The Daoist impression relates to Jade Emperor’s role of
judgement, that is the exile of Bach Vién and Toén Cac in
the secular world, etc.*"®

In short, the folk ballads, proverbs, and verse novels in
the treasure of Vietnamese folk literature prove the
traditional cultural and moral features of the Vietnamese
people. That is the impartiality towards all religions and
the ability to syncretise the Three Teachings and the
indigenous culture to form a belief in Vietnam, the fusion
of the Three Teachings and Heaven worship.

(178 See Lam Tuyén Ky Ngé (A Fantastic Encounter amidst Forests
and Springs), mimeograph in 1960 by Phong Nghién Curu Vin
Hoc Sir Va Van Chuong Viét Nam (Staff of Studying
Vietnamese Literature and Literature History) at Pai Hoc Su
Pham Hué (Hué College of Pedagogy). Or see [Nguyén Ping
Thuc 1992, Vol. 6: 257-272].

V1. The Vietnamese People’s Thought
of the Three Teachings’ Common
Origin through Ages

From the second century onwards the theory of the
common origin of the Three Teachings started in Vietnam,
then called Giao Chi province (since 111 B.C.) and later
called Giao Chau (since A.D. 203). Giao Chi under the
reign of Governor Shi Xie became the meeting ground for
cultural exchanges among Vietnam, India, and China. It
was also a place for the fusion of Indochinese currents of
thought (i.e., Buddhism, Confucianism, and Daoism) and
the indigenous culture.

The case of MOUBO or Mouzi (c. 165 or 170 — c. 230) is
one typical example. Mouzi, whose real name was
Mourong, styled Zibo, was a native of Cangwu and very
good at both martial arts and literature. Due to great
disorder in China after the death of Emperor Han Lingdi
(reigned 168-189), he fled China and came to live in Giao
Chau (Vietnam) in the second century. He composed a
well-known treatise titled Lihuolun (Dispelling Doubts
Treatise). Its original title was Zhihuolun, but then Zhi 7%
has been changed into Li 3¥ on account of a Tang taboo
since the dynasty of King Tang Gaozong (or Li Zhi,
reigned 650-633). According to Lé Manh That, the treatise
was written about 198.

In the preface of Lihuolun (Dispelling Doubts Treatise)
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Mouzi says that after his mother’s death, he did not want
to hold any official post, but spent all of his time in
studying the Three Teachings: *““Since then, | have devoted
myself to Buddhism, ground away at Laozi’s five thousand
characters,*™ swallowed mystery as good wine, and
regarded the Five Classics “®% as zithers and flutes.” *8V

This fact shows that the Three Teachings coexisted in
Giao Chi in the time of Prefect Shi Xie. That spirit of
harmonious unity from the early times was a contributory
factor for the theory that the Three Teachings are of the
same origin to become a traditional cultural identity of the
Vietnamese during later centuries, and it has been
mentioned by eminent monks, priests, and scholars under
many dynasties. Some typical figures are as follows:

1. VIEN CHIEU (999-1091)

Zen Master Vién Chiéu (999-1090), whose lay name
was Mai Truc, lived under the Ly dynasty, a native of
Phuc Buong village, Long Bam district. He was the Zen
master of the seventh generation of Quan Bich (Wall-
Contemplation) Zen school of Vietnam. His works include
Duoc Sw Thap Nhi Nguyén Van (The Medicine King
Buddha’s Twelve Vows), Tan Vién Giac Kinh (Eulogy on
the Complete Enlightenment Satra), Thap Nhj Bo Tat
Hanh Tu Ching Dgo Trang (Enlightenment Realized by
the Twelve Bodhisattva Practices), Tham Do Hién Quyét
(Revelation of the Decisive Secret for Students).*®? Once
asked about the meaning of Buddhas and Confucian

(79 He refers to Laozi’s Daodejing (The Way and its Power).

(@%) He refers to Wujing, the fundamental cannons of
Confucianism.

(U8 [ & Manh That 1982: 133, 508].

(82) [Vién Van Hoc 1977: 266].
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Sages, he gave an answer in verse as follows:

In daytime the brilliant sun shines,
Then comes the night
bathed in bright moonlight.

His implication is that Buddhas and Confucian Sages
have different functions in life, but their ultimate purposes
are to shine bright light to the world or, in other words, to
help sentient beings to attain enlightenment. To make his
idea clear, he gives this example: Sunlight is necessary for
day; and similarly, moonlight for night.

(183)

2. TRAN THAI TONG (reigned 1226-1258)

King Tran Thai Téng, whose real name was Tran Canh,
was a native of Tuc Mac village, Thién Truong prefecture
(i.e., modern My Loc district, Nam Binh province). His
works include Kién Trung Thuong Lé (Common Rites
during Kién Trung Era), Quéc Trieu Thong Ché (General
Institutions of National Dynasties), Khoéa Hw Luc
(Instructions on Emptiness), Thien Téng Chi Nam (A
Guide to Zen Buddhism), etc.*®%

In his Preface to Thién Tong Chi Nam (A Guide to Zen
Buddhism), the King implied that there was no difference
between Buddhist and Confucian responsibilities for
helping the secular world. He writes: “The Sixth Patriarch
said that great sages of old did not differ from great
monks. It is thus obvious that Buddha’s teachings should
be relied on Confucian sages to be handed down to later
ages.” (18

(183) [Vien Van Hoc 1977: 274, 281]. £ 814 &R, /RA E R .

(184 ITran Van Giap 1990: 56, 57].

) XA T 5 AREARKGRT. Bl Kb B LBAEE
A ARk, [Vien Van Hoc 1989: 26-27].



Hué Khai- 171

172 - Tam Giéo Viét Nam / The Three Teachings of Vietham

In his Phé Khuyén Phat Bo Pé Tam (General
Exhortation on Devoting the Mind to Bodhi), the King
writes:

In men’s ignorance the Three Teachings
are of different kinds.

When the origin is known,

they get the same enlightened mind.(*%®

In his Tea Thién Lugn (Essay on Zen Meditation), the
King pointed out the similarity of the Three-Teaching self-
cultivation methods as follows: ““Sakyamuni [Buddha]
entered the Himalayas and sat in Zen meditation for six
years. Magpies built a nest on his head and grasses grew
between his thighs, but his body and mind was still calm
and indifferent. When Zigi [Daoist] sat leaning against a
chair, his body resembled a dead tree and his mind
resembled dead ashes. When Yanhui [Confucianist] sat
and forgot everything, his connection with the body and its
parts was dissolved; his perception were discarded.
Detaching himself from both stupidity and wisdom, he
became one with the Great Way. Thus, those three sages
and worthies of old had great achievement owing to Zen
meditation.” (#"

In his Gigi Sat Sinh Van (Essay on Commandment
against Killing), the King pointed out the similarities of
the Three Teachings on doing good deeds: “Confucian
texts instruct us to perform benevolence and make virtues.

(189 Tvign Van Hoc 1989: 60, 62, 65]. K AA R 9 =%, / T ##)&
FliE—w. (L E8R.)

(187 TVién Vian Hoc 1989: 86-88]. #ite U b AT T Ly, 3% Ak 55 4,
HEFTHAE FFTH FAZ TARELAL Btk
SRR, A AR, BEUR, SR, AR, FlANKE. it

EHEER, CALT HARLE.

Daoist canons exhort us to love people and animals.
Buddhist satras advocate the commandment against
killing.” (89

3. HUONG HAI (1631-1718)

Zen Master Huong Hai (1631-1718), whose real name
was To6 Cau, was a native of Ang B¢ village, Chan Phuc
district (i.e., today Nghi Loc district, Nghé An province).
He used to be Prefect of Triéu Phong prefecture (i.e.,
today Quang Tri province) under the Hau Lé dynasty, then
became a monk, styled Huyén Co Thién Giac, also known
by dharma name of Minh Chau Huong Hai, on the islet of
Cham in Quang Nam province. He was a prolific
author.(*89

In a poem, he wrote that originally the Three Teachings
were of the same noumenon. (& &4 =2k R —1k.)*%
Thus, in his opinion the Three Teachings have the
common origin.

Comparing Confucianism with Buddhism, in another
poem he concluded:

Traced back further,
Confucian source is more spacious.
Penetrated deeper into,

Buddhist ocean is more profound.

In a poem titled Ly S Dung Thong (Principle-
phenomena interpenetration), Zen Master Heong Hai used

(191)

(%) [Vién Van Hoc 1989: 93]. 1% s 464~ A7 15 18 48 & M 4F 4 Hh 1
A

A8 11 & Quy Pon 1977: 402-403].

19 [Lé Quy Pon 1977: 409].

DT Quy Pon 1977: 410]. 15 R 5 55 MM, k€ & A 8K
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the images of vehicles and boats to compare with the
Three Teachings’ means and functions in life. In his
conclusion, the Three Teachings are like three vehicles
reaching the same destination. Comparing the pairs of
Confucian categories (Three Bonds and Five Constant
Virtues), with Daoist ones (Three Origins and Five Vital
Forces), and with those of Buddhism (Threefold Refuge
and Five Precepts), he wrote the following beautiful
poem:

Renown doctrines and religions are of three:

Confucianism aims at helping nations,

ruling people, rectifying families.

Daoism focuses on nurturing vital force

and spirit serenity,

On medicine to heal evil diseases,

and hard practice of alchemy.**?

Buddhism liberates sentient beings

from three-path suffering, %

(192) Both chu % and dan (don) #F refer to scarlet; sa # sand. A
Daoist sect called Than Tién Pan Dinh (the sect of immortality,
alchemy, and talismans) uses sa thach # % (literally, sand and
stone, a substance which can be squeezed into powder) for
external alchemy. It is odorless, tasteless, scarlet, thus is called
chu sa %#, than sa 7 27, dan sa #+# (cinnabaris). In Chinese
medicine, cinnabaris has many shades of red. The darker, the
better. To test, we can squeeze it into powder. If the hand is not
smeary, it is the best cinnabaris. Cinnabaris is a compound,
86,2% of which is hydragyum and 13% of which is sulfur. When
cinnabaris is boiled, the toxic SO, emits; the remaining
hydragyum is toxic too. Thus, old medicinal books advise to use
raw and unboiled cinnabaris being ground with water. He who
abuses cinnabaris can become insane. [Lé Anh Diing 1995: 82-
83].

So their ancestors can attain deliverance too.
Confucianism uses Three Bonds

and Five Constant Virtues.

Daoism preserves Five Vital Forces

and Three Origins.

Buddhism teaches Threefold Refuge

and Five Precepts.

They are like three vehicles on the same path.%¥

4. LE QUY DON (1726-1784)

He was styled Dodn Hau with his literary name of Qué
buong, a native of Dién Ha village, Duyén Ha district,
Tién Hung prefecture, Son Nam (now in Thai Binh
province). He held many important official posts under the
Later Lé dynasty. He was a prolific author, whose works
on Confucianism include: Qudn Thw Khdo Bién
(Investigating and Discussing Classics), Thanh Md Hién
Pham Luc (Recorded Sayings of Sages and Worthies), Am
Chdt Van Cha (The Silence Way of Recompense with
Annotation), Van Pai Logi Ngi (A Collection of Sorted
Sayings), Xuan Thu Lwoc Ludn (A Brief Essay on the
Spring-Autumn  Period), Djch Kinh Phu Thuyét
(Superficial Explanation of the Book of Changes), Thu
Kinh Dién Nghia (The Book of Documents Expounded),
etc.

In Kién Van Tiéu Luc (Miscellaneous Records of

— A A

(199) Three-path suffering =i&%: Suffering of a soul entering
three evil paths of punishment as retribution for his/her sins, i.e.,
fire path:ki& (suffering of being burned), blood path fzi&
(suffering of bleeding), and saber path 77 i& (suffering of being
chopped or stabbed with sabers or swords).

(199 INguy2n Bang Thuc 1971c: 26].
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Things Heard and Seen), vol. 1X: Thién Dqt (Leisure in
Zen), Lé Quy DBon expressed his respect to the equality of
the Three Teachings and advised some narrow-minded
Confucian scholars as follows:

“Buddhist and Daoist teachings are of clarity, stillness
and emptiness, ultimate and tranquil extinction, without
entanglement in outside world. They are also the
teachings wise people use for self-cultivation. In respect to
Buddhist and Daoist profound presentations on ethics as
well as body and spirit, none of them lacks miraculous
meaning. Due to prejudice, we Confucian scholars often
criticize against them. Should we do s0?”” %

5. NGO THI ST (1726-1780)

Ngb Thi Si, styled Thé Loc with literary name of Ngo
Phong Tién Sinh, and Daoist name of Nhi Thanh Cu Si (A
Retired Scholar in Cavern of Nhi Thanh), was Ngdé Thi
Nham’s father and Phan Huy ich’s father-in-law. He held
offical posts under the Hau Lé dynasty and was a prolific
author with such works as Ngo Phong Van Tdp (Ngo
Phong’s Collected Writings), Bao Chwong Hoanh Mo
(Protected Obstacles and Improved Plots), Anh Ngén Thi
Tdp (Collected Poems on Parrot’s Words), Viét Si Tiéu An
(Vietnamese History with Comments), Quan Lan Thdp
Vinh (Ten Poems Created When Viewing Waves), Nh;j
Thanh B¢ong Tap (Collected Works on Cavern of Nhi
Thanh), etc. Together with his children, he formed Ngé
Gia Van Phai (the Literary School of the Ng6).(*%®

When Tam Giao (Three Teachings) Pagoda in Kim
Bang village was restored in 1760, Ng6 Thi Si composed a

19 [ & Quy Don 1977: 363].
@9 [Tran Van Giap 1984: 324].

stele-inscribed text conveying his opinion on the Three
Teachings as follows:

“Buddhist advice on Pure Land, Daoist view of
immortal realm, and Confucian theory of moral
retribution are completely correct. Buddhism advocates
compassion and mercy, Daoism maintains serenity,
Confucianism uses the theory of benevolence,
righteousness, faithfulness, and uprightness to open
Heaven’s Three Bonds and Five Constant Virtues to set up
an order for human beings. It is essential to fuse myriads
of beings of the visible world with metaphysical realm,
and interfuse myriads of differences into One. Being
engaged in worldly activities and quitting them have
different functions but are of one essence. | think all
teachings are one. We should be free and wise, and should
avoid religious discrimination. Enlightenment needs only
Nature, whose maintenance requires only Mind.
Sakyamuni’s extinction of distress, Laozi’s emptiness, and
Confucius’s non-speech basically refer to Mind
rectification.” (*°)

Ngd Thi Si’s tendency to uphold the theory of the
common origin of the Three Teachings is shown not only
in the above stele-inscribed text but also in such texts as
Ky Pgong Nh; Thanh (Record at Nhi Thanh Cavern), S¢
Hop Tam Gido (Remarks on the Combination of the Three

W0 #2 %0F L2, i RALAR 2 3%, 16 R B E 23, F R
BAKL, @FF Bk, FPEUMRF Rl ELE
BAT—E, §EKT—F, B MNERKR. RiEdE—
WO, EEEENE, Sk, BBAEEN, RFEIES R
Rk, 2B &, RT28eTL, FELST L. (BEFEO
microfilm, A.364, No. 569, cited by Nguyén Bing Thuc)



Hué Khai - 177

Teachings), etc.®%®

6. NGO THI NHAM (1746-1803)

As a son of Ngd Thi St (1726-1780), Ngd Thi Nham,
styled Hi Doédn with his literary name of bat Hién and
dharma name of Hai Luong Thién Su (Zen Master Hai
Luong), was a native of Thanh Oai village, Thanh Tri
district, Ha DBoéng province. He held many important
official posts under the Later L& and the Tay Son
dynasties. Also advocating the theory of the common
origin of the Three Teachings, he expressed his opinions
in Thién Quan Thai Nhién, and Ky Dinh Thuy Nhdt
(Records at Thiy Nhdt Pavilion),etc.*

7. PHAN HUY iCH (1750-1822)

Phan Huy ich was Ngo Thi Si’s son-in-law and Ngb
Thi Nham’s younger brother-in-law. He was styled Chi
Hoa with literary names of Du Am and buac Hién. He held
some official posts such as Han La&m Theza Chi
(Academician Recipient of Edicts) and Ddc Pang
(Supervisor) of Thanh Hoéa province, etc. Under the Tay
Son dynasty, he was Ho Bo Ta Thi Lang (Left Attendant
Gentleman of the Finance Ministry) with title Thuyy Nham
Hau (Auspicious Cliff Marquis). After being an envoy to
China, he was promoted to Th; Trung Ngw Su (Censor of
the Palace Attendants). In 1796, he built Bao Chan Quén
(Preserving Trueness Temple) for self-cultivation in the
imperial city, calling himself Bao Chan Dao Nhéan
(Preserving Trueness Daoist). He was a prolific author.

Phan Huy ich also upheld the theory of the common

(%) [Ng6 Thi Nham 1978: 31].
(%) [Ngd Thi Nham 1978: 32].
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origin of the Three Teachings. In 1796, in the preface to
Ngd Thi Nham’s works titled Tric Lam Bgi Chan Vién
Giac Thanh (Complete Enlightenment Voice of Great
Trueness in Bamboo Grove), he expressed his viewpoint
on the Three Teachings as follows:

“Although Sakyamuni Buddha’s doctrine aims at
immateriality (siznyata), its chief purpose is to get rid of
all hindrances in order to attain true suchness
(bhatatathata). It is said that to enlighten mind and behold
the Buddha-nature is the most important thing. If
compared with Confucian doctrine of sincere thoughts and
perfect knowledge, there is no contradiction indeed.”

Sharing Ngdé Thi Nham’s viewpoint, in the above-
mentioned Preface Phan Huy Ich exalted Ng6é Thi Nham
as follows:

“Getting into the essence of the Heaven Nature,
understanding clearly the Principle, and inserting
Buddhism into Confucianism, he (i.e., Ngé Thi Nhgm) let
Buddhist satras not transgress the boundaries of the
Throneless King (i.e., Confucius).” %%

8. TRINH TUE (in the 18th century)

Having passed Trang Nguyén (the First Degree of the
Three-Degree Exam), Trinh Tué became Té Tuwéng (Grand
Councillor) during the period of Lé kings and Trinh lords.
He called himself Trdac Lam Cu Si (Lay Buddhist in
Bamboo Grove). In his essay titled Tam Giao Nhadt
Nguyén Thuyét (The Theory of the Common Origin of the
Three Teachings), he writes:

“Confucianism has the theory of Tam Tai (the Three

(200 INgd Thi Nham 1978: 47-50].
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Powers), Buddhism that of Tam Thé (the Three Worlds),
and Daoism that of Tam Thanh (the Three Purities). Like
the sun, the moon, and stars in the sky, or the three legs of
a cauldron, the Three Teachings are inseparable.

To make the point clear, it is obvious that Confucian
rites, music, punishment, and politics are designed to
restrain human desires and cause people to trend towards
the good, forbid the bad, keep away from the evil, and
improve the beautiful.

Buddhism teaches serenity, compassion and mercy,
extermination of karma, salvation of living beings, as well
as attainment of enlightenment. That is profound mystery
over profound mystery.

Confucianism advocates rectifying morality and
maintaining edification so that people can transform their
manners from ungratefulness into gratitude, give up
brutality, and diligently perform benevolence. Those
matters are straightforward.

Daoism maintains cleansing worldly entanglement,
getting rid of desires, transgressing secular world and
entering holy one, enjoying absolute happiness. That is
marvel over marvel.

The Great Learning [a Confucian book] says about
‘Illustrating illustrious virtue, renovating the people, and
resting in the highest excellence’. Buddhist sitras mention
‘prajiia-paramita’, ‘bodhisattva’, and ‘Mahgasattva’. In
terms of meaning, both the Great Learning and Buddhist
sutras are not contradictory...

Therefore, the Three Teachings are the same. These
three currents are of one principle. They do not contrast
each other like water and fire, black and white, sweetness
and bitterness... So, it is known that Confucianism is

Buddhism and Buddhism is also Confucianism, Daoism is
Confucianism and Confucianism is also Daoism.” 2%V

Finally, Trinh Tué concludes:

He who thinks the Three Teachings are divergent,
Doesn’t know that Sakyamuni, Laozi,
and Confucius are of the same current.?%)

9. TOAN NHAT (17507 -1832?)

Zen Master Toan Nhat lived under the Tay Son
dynasty. In his opinion, despite their different functions in
the world, the Three Teachings are of only one entity and
can help each other to cultivate, deliver, and pacify the
people.

He regarded the Three Teachings as three paths leading
to the only ultimate point.

According to him, any of the Three Teachings cannot
be without one another. Otherwise, it will be very
dangerous.

Their inseparability is like a caldron that must have
three legs, and there must be the sun, the moon, and stars
in the sky (the Three Lights). Similarly, the society must
have the Three Bonds (of ruler and subject, father and son,
and husband and wife).

Writing a fiction in verse titled Hira Sur Truyén Van
(The Story of Monk Hwra Str), Zen Master Toan Nhat
expresses his opinion towards the Three Teachings in the
Hell King’s words to monk Hura Str:

Ancient teachings were set up

% The quotation is paragraphed by Hu¢ Khai.
(202 Uy Ban Khoa Hoc X& Hoi Viét Nam 1984: 145].
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and handed down to us.

The advent of Confucianism is to pacify the world.
That of Buddhism is to save the living

and deliver the dead.

That of Daoism is to destroy evil and kill demons.
In separation, Sages’ teachings are three.

In collation, the Three Teachings are

of one family.

They help each other to cultivate

and benefit all human beings in this world.

They are inseparable like three legs of a caldron,
like the Three Lights in the sky,

like the Three Bonds of a man.?*

If lacking one, man will be in danger.
Undoubtedly, they take three directions

but lead to the same destination. %

Zen Master Toan Nhat’s Tam Giao Nguyén Luu Ky
(Records on the Origin of the Three Teachings) reads:

Thus, the Sages of the Three Teachings
situationally have sermons and
body-transformations for man’s salvation.

Like the sky brightened by the Three Lights,

this world is enlightened by the Three Teachings.
A three-legged caldron will lose balance

and overturn if one leg is removed; likewise,

the Three Teachings must be inseparable.
Confucianism is as brilliant as a constellation.

(39 The Three Lights: the sun, the moon, and stars; the Three
Bonds of a man: a person’s duties towards his country, parents
and spouse.

(204 L& Manh That 1979a; 189-190].
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Daoism is like a full moon shining everywhere.
Buddhism is compared to the sun
shedding light on earth forever.(?®

10. GIAC LAM (in the 19th century)

Bhikkhu Giac Lam lived at Hong Phuc temple, in Hoai
brc prefecture, Ha Bong province, under the reign of king
Minh Ménh (reigned 1820-1841). His Hong Méng Tao
Hoéa Chw Luc Bdn Hagnh (Records of Chaos Creator’s
Own Deeds), or Hong Méng Hgnh (Chaos Creator’s
Deeds) for short, conveys his opinion on the Three
Teachings as follows:

The Three Teachings are like trees of the same
root with innumerable branches, and leaves.
Those who have superficial knowledge mistakenly
think that the Three Teachings are of

different origins.?%)

11. NGUYEN DINH CHIEU (1822-1888)

Nguyén Binh Chiéu was styled Manh Trach with his
literary names of Trong Phu and Héi Trai, a native of Tan
Khanh village, Binh Duong district, Gia Dinh province.
Due to the loss of sight, he taught at home, thus was also
called B Chiéu (Teacher Chiéu). Later he moved to Ba
Tri district of Bén Tre province to teach and prescribe
herbal medicines. His main works in verse comprise Luc
Van Tién, Duong Tir HA Mdu, and Nguw Tieu Van Dap Y
Thugt (Questions and Answers between a Woodcutter and
a Fisherman on Medical Skills), etc.

In his fiction in verse titled Luc Van Tién, the main

%) [1.& Manh That 1979b: 22].
%) [Nguy@n Van Tho 1979].



Hué Khai - 183

184 — Tam Gi&o Viét Nam / The Three Teachings of Vietnam

character named Luc Van Tién is a Confucian scholar
aged twenty-eight. After losing the sense of seeing, he
found shelter at a Buddhist temple and then his blindness
was cured by a Daoist immortal:

Now speaking about Van Tién,

who was living at a Buddhist temple.

At midnight he dreamt of an immortal
whose bowl of medicine cured his blindness.
(Lines 1665-1668)

Thus, though Nguyén Binh Chiéu did not explicitly
express that the Three Teachings were of the same origin,
his fiction in verse revealed equalitarianism towards the
Three Teachings.

Summing up, after nineteen centuries, despite a great
loss of books and historical records, the above quotations
from a number of typical authors indicate that the
Vietnamese formed early and have for long maintained
some noble viewpoints towards the Three Teachings as
follows:

- Tam Gido dong nguyén (the Three Teachings are of
the same origin),

- Tam Gi&o nhdt nguyén (the Three Teachings are of
one origin),

- Tam Giéo dong tdng (the Three Teachings are of the
same ancestor),

- Tam Gi&o nhdt gia (the Three Teachings are of the
same home),

- Tam Gido dong quy (the Three Teachings return to

their common origin).

The above literary quotations also show that since
ancient times the Vietnamese has known how to compare
the Three Teachings to achieve the underlying unity.*%”

In other words, since ancient times Vietnam has formed
the idea that the Three Teachings are of the same origin. In
the 20th century, with the advent of Caodaism, the
corollary of the above-mentioned idea is that all religions
share one common principle because they all are offspring
of bai Dao (the Great Way).

27 In Europe, the science of comparative religions started at
Oxford University, England, in 1939.
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Conclusion

Throughout nineteen pre-Caodai centuries, the Three
Teachings introduced into Vietnam from India and China
were indigenized and became the Three Teachings of
Vietnam. This little S-shaped country on the eastern coast
of the Indochinese peninsula is like a habitat entirely
appropriate for the growth of the Three-Teaching tree with
three equally luxuriant branches.

To some extent, the Three Teachings took turns to play
the leading role in the imperial court as an ideology
elevated to the national cult. However, in daily social life
as well as in affectional and spiritual activities of the
Vietnamese, the Three Teachings are one unity affecting
the Vietnamese’s lifestyle and thinking way. They
harmonize with Vietnam’s customs and cultural identity.
Thus, from the inner and individual life to social one, from
youth to old age, each Vietnamese while adapting himself
to circumstances might behave like a follower of
Confucianism, Daoism, or Buddhism.

Buddhism maintains detachment, form-substance unity,
and deliverance. Daoism emphasizes non-action, non-
conflict, and absolute happiness owing to transcending the
world. Confucianism advocates the doctrine of the mean
for freedom from worldly bondage. This spiritual tripod is
a stable foundation for a man’s mind, supporting him and
leading his life in harmony with all relationships between
an individual and his family, the society, and the nation.

The history of Vietnamese thoughts and culture
comprises two distinctive stages:

- From the beginning of the Common Era to the 19th
century: Vietnam was a member of the region of East
Asian and Southeast Asian thoughts and cultures.

- Since the 20th century: Vietnam has contacted and
associated with Western trends of thoughts and cultures.
Vietnam not only is a member of the region but also
becomes an actual part of the cosmopolitan society.

With these two historical stages, it is possible to say
that all secular theories and religious doctrines of the West
and the East from the past to the present day have
appreared in this small land. Generations and generations
of Vietnamese have approached, experienced and
experimented all of them, even with the loss of their lives.

In the present historical situation, Vietnam’s traditional
Three Teachings have had to change since the 20th
century. What value will the Three-Teaching tradition gain
in the Vietnamese people’s new era? Will the Three
Teachings decline and become obsolete? Or will they
revive in a new institution with a new vital force? If they
come to life again, what is the causing factor? For
Caodaists, the answer seems to be implied in the following
teaching by His Holiness Ly Thai Bach, the Spiritual Pope
of Caodaism:

Embracing, profound and comprehensive,

Caodaism is well-founded
with its new thoughts on ancient teachings.%®

(%) Co Quan Phé Thong Gido Ly Pai Pao (The Organ for
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The relationship between ““new thoughts™ and “ancient
teachings” is easier to comprehend when lighted up by
Caodai Supreme God’s teaching:

It’s Me [God] who come to Vietnam,

On this soil,

To sow the seed of Caodaism,

Water and fertilize

the existing Three-Teaching tree,

And better its foliage,

To help Man harmonize with the Dao. **

The above holy teaching in verse proves that
Vietnamese soil with the nineteen-century-old Three-
Teaching tree is an ideological precondition for the advent
of a new religion named Pgi Pgo Tam Ky Phé g or
Caodaism in the beginning of the 20th century.

Universalizing Caodai Teaching), 15-10 Binh Dan (16
November 1986).

2%) Thanh Gido Swu Tdp 1966-1967. Sai Gon: Co Quan Phé
Thoéng Gido Ly Cao Bai Giao Viét Nam pub., 1968, p. 34.
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T ngir Viét — Han — Anh
Terminology
(Vietnamese—Chinese—English)

Bién soan / Compiled by LE ANH MINH

* Liét ké nhan danh, dia danh, tén sach, thuat ngtr cé
trong sach. Nhan d& kinh séch, tdc pham, chuong sach
duoc in chi xién. Cac muc tur tiéng Viét xép theo dau
giong: khéng ddu, huyén, héi, nga, sdac, nang (thi du: ma
ma ma ma ma ma); va xép theo thu tw A, A, A, B, ¢, D, D,
E,E,G H,I,K L, MN,00,0,P,QR,STUUVXYV.
Trong nién dai cac vi vua c6 kem chi r., nghia la tri vi
(reigned).

* This is a list of personal and geographical names,
book titles, and terms. Titles of writings are in italics.
Vietnamese words are placed in the order of the accent,
e.g., ma ma ma ma ma ma; and in the alphabetical order,
ie.,A A A B,C,D D EEGHIKLMNDOOOCP,
Q,R, S, T,U,U,V, X, Y. The abbreviation r. in the dates of
kings means reigned.

An Nam Phat Hoc Hoi 2 i % & — the Society of
Buddhology of Annam

An Sinh Vuong % 4 £ — Welfare Prince

An Xuan T( 224 -F — Peaceful Spring Viscount

Anh Ngén Thi Tap %52 3% %& — Collected Poems on Parrot’s
Words
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Am Chdt Vin P& T — Yinzhi Wen, The Text of Unrevealed
Virtue

Am Chdt Vin Chu F&F 3% — Yinzhi Wen Zhu, The Annotated
Text of Unrevealed Virtue

am tinh F£ 45 — yin essence

Ba 16 — Count

Bach Van Cu ST & & & 4+ — White Cloud Hermit

Bach Vién Tén Cdc Truyén & %% 3% %-1% — The Tale of Gibbon
Bach Vién and Scholar Tén Céac

Bach Xa & ¥ — White snake

Bang Nhan 7% Bk — the Second Degree (of the Three-Degree
Exam)

bao dung tin nguéng — religious toleration

Bao Chan Dao Nhan % & i A — Preserving Trueness Daoist

Bao Chan Quan 4% & # — Preserving Trueness Temple

Bdo Chudng Hoanh Mé #% 1% 5 3% — Protected Obstacles and
Improved Plots

Bat nhd ba la mat (da) A% % 7% & % (%) - prajfia-paramita

Bdt Nha Kinh A% 3 %& — Prajfiaparamita Sitra

Béc Dau Thét Tinh 3k-F - 2 — Seven-Star Big Dipper

Bdc Tong 3t % — Northern School

B dé tat doa = 4% i 3# — Bodhisattva

Cao Bién = Bt — Gao Pian

Cao Dai Gido (dao Cao Dai) & & #x — Caodaism

Cao Dai Tién Ong 2 &4l H — Gaotai Xianweng, Caodai the
Immortal

Cao Xuan Duc (1842-1923) 4 F

Can Tu Luc %% %:4% — Jinsi lu, Records of Recent Thoughts

cdu tién K4l — immortal invocation

chan nhu & 4= — true suchness, bhitatathata
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Chan Vi & &, — Zhenwu

Chi Cuong Luong Tiép ¥ & R 4% — Kalasivi

Chi Hoa Z #=

Chién Qudc thoi dai % Bl BF 14X, — the Warring States period

chién tranh ton gido — religious war

Chiét Giang #7;x — Zhejiang

Chinh Hoa (1111-1118) # #= — Zhenghe

Chinh Hoa Van Tho Dao Tang A= % & i8 i, — Zhenghe
Wanshou Daozang, Daoist Canon of the Longevity of the
Zhenghe Era

Chinh Nhat £ — — Zhengyi

Chinh Thong (1436-1449) iE %% — Zhengtong

Chinh Thdng Dao Tang iE %3 #, — Zhengtong Daozang,
Daoist Canon of the Zhengtong Era

Chu An (1292-1370) %k %

Chu An Vuong J& % £ — Zhou Anwang

Chu Binh Vuong & -F £ — Zhou Pingwang

Chu Cong & - — the Duke of Zhou

Chu Dich Quéc Am Ca [Quyét] JB % B & 4k [3&] - Yijing
Explained in Verse of the Nom Script

Chu Dich Quéc Am Gidi Nghia J& % B & #% & — Yijing
Explained in the Ném Script

Chu Hudn Todn Yéu 43| % 2 — A Summary of Zhuxi’s
Teachings

Chu Hy %k-& — Zhuxi

Chu Tt B -+ — Zhuzi

Chuyén Hic #8388 — Zhuanxu

chit Nom v& — the NOm script

Cdc Luang Truyén 5% %1% — Guliang zhuan, Commentary of
Guliang

(6ng B Thuong Thu 3% #5 & — Imperial secretary of
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Ministry of Works

(dng Duang Truyén 1% — Gongyang Zhuan, Commentary
of Gongyang

Cong Dong Tam Phi = /7 ] — Council of Three Mansions

co bit &L # — spiritual writing

Dich Kinh % #&— Yijing, the Book of Change

Dich Kinh Phu Thuyét % #& J§ 3%, — Superficial Explanation of
the Book of Change

Diém Vuong F4] £ — Hell King

Diéu Tri Cung ¥ %% — Jasper Lake Palace

Diéu Tri Kim Mau 2% %24 % — Yaochi Jinmu, Golden Mother

Dinh Thanh Ba 58 s 1& — Clever Succesful Count

Dinh Thanh Cong &% — Clever Succesful Duke

Doan Hau A%

Du Dich (thdn) & % #¥ — Travel Spirit

Du Am #/&

Dugc Su Thap Nhi Nquyén Vin Z& &% + — &8 SC — The Medicine
King Buddha’s Twelve Vows

duong tinh 5745 — yang essence

Duong Tir Ha Mau #5 A 7%,

Dudng Hién & #F

Dai Dao Tam Ky Phé Do K i = #A-E& & — the Third
Universalism of the Great Way

Bai Hong Phong Canh Phi X 7] J& % B, — Verse on the
Landscape of Pai Pong

Pai Hoc X% — Daxue, Great Learning

Dai Kim Huyén D6 Bdo Tang K4 % 4R % #, — Da Jin
Xuanduo Baozang, Precious Canon of the Mysterious
Capital of the Great Jin Dynasty

Dai Tdng Thién Cung Bdo Tang X R % & & #. — Da Song
Tiangong Baozang, Precious Canon of the Heavenly

Palace of the Great Song dynasty

Dai Viét Sir Ky K A% ¥ 32 — A History of Great Viét

Bai Viét S Ky Toan Thu K A% s 32 4% — Complete History of
Great Vigt

Dam Thién £ X

Dan Qué Tich F+ A 4 — Dangui ji, Records of Orange
Osmanths

Pao cao long hé phuc, diic trong quy than kinh i & 3E % R, 14
% S%4¥ % . — High Dao can subdue dragons and tigers,
and thick virtue can scare demons and spirits.

Dao Diic Kinh 3% 44 4% — Daodejing, The Way and its Power

dao gia i& % — Daoist philosophers

Dao Gido i& #% — Daoism

dao si i 4 — Daoist priests

Dao Tang 3 j# — Daozang, the Daoist Canon

dao tam i& . — the mind of the spirit

Pao Vién & [E]

Dat Hién 3£ 47

Dat Ma Dé Ba 1% & 42 % — Dharmadeva (?)

ang Thai Phuong [Bang] (1674-?) Bk A& i%

dia s6 #b. 2 — terrestrial number

Dinh Tién Hoang (r. 968-979) T % 2

Do Ngu St #% 4 & — Censor-in-Chief

Do Chiéu #£ 43

D5 Phép Thuan (915-990) At % JIA

Do Thuong AL %

Do Vil AL R,

DdcDong F ] — Supervisor

Doc cudc %5 Br — One leg

Pong Cac Dai Hoc ST 3k ] X % 4 — Great Scholar in the East
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Hall

Pong Han R ;% — the Eastern Han dynasty

Déng Phung ¥ & — Dongfeng

Diic Hién f&.%F

Dudng Cao Tong (r. 650-633) /% = 7 — Tang Gaozong

Dudng triéu (618-907) /& # — the Tang dynasty

Dudng Huyén Tong (r. 712-756) /& % 7 — Tang Xuanzong

Gia Ngir % 3% — Jiayu, Family Sayings

Gidc Hai 42 i

GidcLam 24k

Giang Dong ;= R — Jiangdong

Giang Tay = & — Jiangxi

Giao Chdu M — Jiaozhou

Giao Chi By ¢ k3% — Jiaozhibu

Giap Hai (1515?-1585?) — ¥ i

Gidi Hién Toan Tap /-%F 4 % — Gisi Hién's Complete Works

Gidi Sdt Sinh Vin #%#% % T — Essay on Commandment
against Killing

Hai Luong Thién Su 7 & 7% &7 — Zen Master Hai Luong

Han Lam Thia Chi ##k & & — Academician Recipient of
Edicts

Han Lam Vién #34k Iz — the Imperial Academy

Han Thuyén %2

Han Hién Dé £ gk F — Han Xiandi

Hén Linh D& (r. 168-189) i% &  — Han Lingdi

Hén Quang Vi i % & — Han Guangwu

Hanh méan tam thién s6 17 % =T % — Practice is up to the
number of three thousand

Hau Lé triéu (1428-1788) 1% 2 %A

Hau Tran triéu (1407-1413) # IR #7
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Hé Tir Thuong % % £ — Great Treatise |

Hi Dodn #7 7

Hién Sat Pho St & %% & 4% — Vice Juridicial Commissioner

Hién Sat Sit & %54# — Justice Commissioner

Hién Quang (?-1221) 3%

Hiép Thach Tap #% & % — Hiép Thach's Collected Works

Hiép Tran 42 — Vice General

Hiéu Dlc 45 4%

Hiéu Kinh Z %& — Haojing, Book of Filial Piety

hiéu 9% — literary name

Hinh Thé Dia Mach Ca 7% 336l 3% — Land Condition and Soil
Veins in Verse

Hoang Chinh Nguyén 3% iE 7T — Huang Zhengyuan

Hoang D€ 3% & — Huangdi, Yellow Emperor

Hoc B Thugng Thu £%3F # & — Imperial Secretary of
Education Ministry

Hodng Minh Tgp 5484 % — Hongmingji

Hé triéu (1400-1407) # %A

H6 Bac #7 3k — Hubei

Ho Quy Ly (1336-1407) 3 & %

Ho Bo Ta Thi Lang 7 3% £ 1% BR — Left Attendant Gentleman
of the Finance Ministry

Héi Trai B 75

Hoi Phat Hoc Bic Ky 3k 37454 & — the Society of
Buddhology in Northern Vietnam

Hoi Phat Hoc Nam Viét & #5452 € — the Society of
Buddhology in Southern Vietnam

Hoi Phat Hoc Trung Ky P 37 4% & — the Society of
Buddhology in the Central Vietnam

Hoi Thi & 3X — Metropolitan Exam
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Hoi Y&n Ban Dao %% #k ¢ — Feast of Peaches

Héng Méng Hanh %% 4T — Chaos Creator’s Deeds

Héng Méng Tao Hoa Chu Luc Bdn Hanh &% & 1t 3 4% K 4T —
Records of Chaos Creator’s Own Deeds

Hué Thing Z M

Huyén Thién Chan Vi Dai D& % % & &, K 4 — Xuantian
Zhenwu Dadi

Huynh Dinh Kinh % Jz 4& — Huangting Jing, Yellow Court
Canon

Hifa St Truyén Van 34% 1% 3%, — The Story of Monk Hera Si

Hung Pao Vuong (1228?-1300) #:4 £ — Improved Way
Prince

Hung Ninh Vuong $2 % £ — Improved Tranquilness Prince

Hung Thién #2-& — Flourish Good

Huong Hai i

Hy Dodn # F#

Khai Nguyén (713-741) Fl T — Kaiyuan

Khai Nguyén Dao Tang FA 71318 #, — Kaiyuan Daozang

Khai Quéc A B

Khang Tiét Tién sinh — B 89 26 &

Khanh Van & &

Khéa Hu Luc 3% J% %% — Instructions on Emptiness

khong tich hu vé % & & #& — immateriality, sinyata

Khong Tt L-F — Confucius

Khu Thich di nhdp Nho B % X X 4% — Inserting Buddhism
into Confucianism

Khuong Viét (933-1011) E 4k

Khuong Tang Hoi (?-280) 4% €

ki€m than #% & — self-cultivation

Kién So 47 — Jianchu
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Kién Trung Thudng Lé 3£ F % 7% — Common Rites during Kién
Trung Era

Kién Vén Tiéu Luc R, H]-]~4%& — Miscellaneous Records of
Things Heard and Seen

Kinh, St, TG, Tép 48 £ F % - Classics, History,
Philosophers, and Anthologies

Ky Mon Don Gidp 4 F9#& ¥ — Qimen Dunjia

La Quy An (852-936)

La Son Phu Tt Nguyén Thiép (1723-1804) % 1y X F Btk

Lai BO Ta Thi Lang ¥ ¢ £ 1% BF — Left Attendant Gentleman
of the Personnel Ministry

Ldo Gido % %% — Daoism, Taoism

Lao T = T — Laozi

Ling Nghiém Kinh 4% B 4% — Siram gama Sitra

Lam Té E& 7

Lam Tuyén Ky Ngé #& % 47 % — A Fantastic Encounter amidst
Forests and Springs

Lé Dai Hanh (r. 980-1005) % X

Lé Hién Tong (r. 1740-1786) - 545 F

Lé Huyén Tong (r. 1663- 1671) RExF

Lé Hy Tong (r 1676-1705) # & %

Lé Lap & =

Lé Quy Don (1726 1784) R E12

Lé Quy Ly (1336-1407) 2 F %

L& Thai T6 (r. 1428-1433)

L& Thénh Tong (r. 1460-1497) 2 % %

L& Than Tong (r. 1619-1643; 1649 1662) 5 7

Lé Thé Tong (r. 1573- 1599) Z -

Lé Van Huu (1230 1322 oS Iﬁi

L& Véan Thinh %% s
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Lé Ky #& 72 — Liji, Record of Rituals

Lich Triéu Hién Chuong Logi Chi J& %7 & = #8 % — Records on
Administrative Systems of Successive Dynasties

Lién Tong £ F — The Lotus School

Liéu Quan T 3,

Linh Triét & &

Long Cuang #E

Long H6 Sen #€%.:s — Longhu Shan, Dragon Tiger
mountain

Long Nit &% — Dragon Maiden

Long Vuong #€ £ — Dragon King

Luc Van Tién F&£ £ 1%

ludn thuong 4 % — ethics

Ludn Ngir %35 — Lunyu, Analects

Ludn Ngit Ngu An #4535 B4 — The Analects in My Humble
Opinion

Luc Dinh (than) > T 4% — Liuding Spirit

luyén dan #%F+ — alchemy

Lu Son J& Ly — Lushan

LiTo & #2 — Luzu, Patriarch Lu

Lt T Khiém & #8.3%& — Lu Zugian

Luong Dac Bang (1472-1522)

Luong Thé Vinh (1424-1526) 2 3

Ly Anh Tong (r. 1138-1175) 3% R

Ly Cao Tong (r. 1175-1210) =3 %

Ly Cong Udn (974-1028) 2=/x 24

Ly Dao Thanh (?-1081) Z=i8 5%,

Ly Hodc Ludn 32 %34 — Lihuolun, Dispelling Doubts Treatise

Ly Khi Ngir 32 %.3%& — Sayings on Principle and Vital Force

Ly Nhan Tong (r. 1072-1127) 4= %
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Ly Su Dung Théng ¥2. 3 k3@ — Principle-Phenomena
Interpenetration

Ly Thai T6 (r. 1009-1028) & A 58

Ly Théi Tong (r. 1028-1054) & K 7

Ly Thénh Tong (r. 1054-1072) &% &

Ly Than Tong (r. 1128-1138) Z&=4¥ %

Ly Tri 274 — Li Zhi

Ly triéu (1009-1225) Z= % — the Ly dynasty

Ly Tk Tan (1378-?)

Ma Ha Tt B 37 £ — Mahasattva

Mac Dinh Chi (1280-1346) 3£ #£ %

Mac triéu (1527-1592) X #A

Mai Truc #5 &

Manh Trach &£3%

Manh Tt & -F — Mengzi, Mencius

Mao Son 3 .h — Maoshan

Méau Bac 1% — Moubo

Mau Dung % & — Mourong

Mau T % -F — Mouzi

Minh Anh Tong (r. 1435-1449; 1457-1464) #1 3= % — Ming
Yingzong

Minh Dao PA i& — Explaining the Dao

Minh minh ddc, tan dan, chi u chi thién BABA4E, # K, LA E
% — Illustriating illustrious virtue, renovating the
people, and resting in the highest exellence

Minh Ly Thanh Hoi BA 22 % & — Illustrious Principle Church

minh tdm kién tanh 8. 2 — to enlighten mind and
behold the Buddha-nature

mudi ba dao + =:& — thirteen circuits

Nai Hién & #F — Eaves of Patience
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Nam Béc triéu & Jt.#1 — Nanbeichao, the Northern and
Southern dynasties

Nam Tao & % — God of South Pole

Nam Tong & 7 — Southern School

Nghinh Tién Quéan 4L %% — Temple for Welcoming
Immortals

Ngo Phong Tién Sinh % % 5&. 4

Ngo Phong Van Tdp “F % T % — Ngo Phong’s Collected
Writings

Ngoc Hoang Thugng Dé % £ E 4 — Yuhuang Shangdi, Jade
Emperor

Ngoc Son Dién E.L Bt — Jade Mountain Temple

Ngoc Thanh Quén £ i #. — Jade Purity Temple

Ngo & — Wu

Ng6 Chan Luu (933-1011) & & i%

Ngé Chi % & — Wuzhi, Records of the Wu Kingdom

Ngé Gia Van Phai % % U 7% — the Literary School of the Ngo

Ngd Hoa Nghia 2 Fo %

Ngd ich % 5

Ngb SiLién (?-?) 2 J-i&

Ng6 Thi Nham (1746-1803) % i £

Ngd Thi ST (1726-1780) & B 4:

Ngii Gi6i A #% — Five Precepts

Ngi Khi & %, — Five Vital Forces

Ngd Kinh #.2& — Wujing, the Five Classics

Ngii L6i (than) % & ¥ — Five Thunder Spirit

Ngi Luan (quan than, phu tt, phu thé, bang hitu) .44 (B B, X
T, k%, X%, PAAR) - Wulun, the Five Cardinal

Relationships (the state and citizens, parents and
children, husband and wife, siblings, and friends)
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Ngii Quy % % — the Five dynasties

Ngii Thuong (nhan, nghia, 1, tri, tin) 2% (4=, &, 2, %, 13)
— Wuchang, the Five Constant Virtues (benevolence,
righteousness, propriety, wisdom, and sincerity)

Nguyén Thiéu 7T23

Nguyén Binh Khiém (1491-1585) it & 3%

Nquyén Cong Trit (1778-1858) Fr, %

Nguyén Dinh Chiéu FtiE 43

Nguyén Ddng Chi (1915-1984)

Nguyén Diic Huyén Fefé 3

Nguyén Hang Ft.it

Nguyén Huy Odnh (1713-1789) F4E 2

Nguyén Nhu D§ (1424-1526) Ft4e 3%

Nguyén Phi Khanh (1355-1428) I /¢ %

Nguyén Thiép (1723-1804) Fuik

Nguyén Thuyén Ftzt

Nguyén Thirc FT3,

Nguyén Thudng Bt %

Nquyén Trai (1380-1442) /&

Nguyén Trung Ngan (1289-1370) it % 3

Nguyén Truc (1417-1474)

Ngu Tiéu Vdn Ddp Y Thuat ;%A4E P 2 & 47 — Questions and
Answers between a Woodcutter and a Fisherman on
Medical Skills

Ngi Luc 3&4% — Recorded Sayings

Nhan Hoi 78 =1 — Yanhui

nhan s6 A % — human number

Nhan Thé Tu Tri A 78 %= — Man Should Know

Nhi Thanh Cu Si — % /& 4+ — A Retired Scholar in Cavern of
Nhi Thanh

Nhi Thanh Béng Tap —F 8 & — Collected Works on Cavern
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of Nh; Thanh

Nho tong chuyén thé 1% F $%t- — Confucian principles to be
applied for a better world

Ngi Dao Trudng A i& %7 — Inner Way School

On, Hoang, Dich, Lé J&, 2, 7%, /% — Plague, Locust,
Epidemic, Pestilence

On Hoang (than) J& ¢ #¥ — Epidemics and Locust Pest Spirit

Pham Cong Tri (1600-1675)

Pham Nquyén Du & il

Pham SuManh 367 &

Phan Huy Chi (1782-1840) % #E /%

Phan Huy ich (1750-1822) &4E 5.

Phan Phu Tién (1370?-?) i% ¥ &

Phan Xich Long (Phan Phat Sanh, 1893-1916) & 7r 4t (&% 4 )

Phdp Hoa Tam Mugi Kinh 7% 3% =8k 4& — Lotus Samadhi Siitra

phap mon 7% P9 — famen, method-gate

phép tich 7% /& — faxi, seat

Phap Van i &

pham hanh & 47 — moral conducts

Phat Da 4 ¢ — Futuo, Buddha

Phdt Gido Dai Tang Kinh #h%%x X #.4& — Buddhist Tripitaka

Phat T6 Nhu Lai 4= & #h 48 — Tathagata Buddha

Phi Sa Tap 3% 75 %& — Phi Sa’s Collected Works

Phong D6 Dia Nguc JAT 3%k — Hell of Wind Capital

phong thiy J& 7K — fengshui, geomancy

Phé Hién -Z % — Samantabhadra

ph chi 4 7 — talismans

phi luc 4 4% — talismans

phu thiy £ 7K — talismanic water

PhuVan # &
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phii ngu #& % — consolation with protection

Phu Han #47% — Fuhan

Phuc Ma Thugng Dang Phiic Than 4R JE b 5 7& 1% — the
Supreme Tutelary Deity Subduing Evil Spirits

Phiing Khic Khoan (1528-1613) % %, %%,

phuang sT 7 + — magicians

Quan Am #%.-& — Guanyin, Avalokitesvara

Quan Lan Thdp Vinh 33,78 -+ =k — Ten Poems Created When
Viewing Waves

Quan Thénh D& Quan B % % & — Guansheng Dijun, the God
of War

Qudn Giap & F — Supervisor

Quén Bich #%## — Wall-Contemplation Zen school

Qudn Thu Khdo Bién %% % 2% ## — Investigating and Discussing
Classics

Quang Trung (r. 1788-1792) %+

Qué Duong A&

quéc hoc Bl £ — national learning

Qudc Hoc Vien Bl %% iz — the Institute of National Learning

Qudc Ngi Bl 3& — Guoyu, National Sayings

Quéc Sdch B & — Guoce, National Policies

Qudc Su B AF — National Preceptor

Qudc Triéu Thong Ché Bl #A 3@ %] — General Institutions of
National Dynasties

Qudc Td Gidm B -7 & — the Imperial College

Qudc TE Giam Tu Nghiép B ¥ & 3] ¥ — Director of the
Imperial college

ST Nhiép (Si Tiép, 137-226) 4 *— Shi Xie

Son Than \L 4% — Mountain God

Sung Chan Uy Nghi % & & 1% — Noble and Upright Majesty
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Sung Chinh Vién 2t # % — the Institute of Governance
Veneration

Sung Khai % Bf

St Truyén £ 4% — Shizhuan, History and Tradition

TaAo £ R

Ta Truyén %1% — Zuozhuan, Commentary of Zuo

Tam Cuong (quén than, phu t, phu phu) =% (B B, X F, £
4%) — the Three Bonds (the state and citizens, parents and
children, husband and wife)

Tam Dong (Pong Chan, Dong Huyén, Dong Vi) =R : iR &, iR %,
'Fl #% — Three Grottoes: Authenticity Grotto, Mystery
Grotto, Exquisite Grotto

Tam Dong Quynh Cueng =7 3% 41 — Sandong Qionggang,
Exquisite Compendium of the Three Grottoes

Tam Gido (Nho, Lao, Phat) =#% (1% % #h) — the Three
Teachings (Confucianism, Daoism, and Buddhism)

Tam Gido dong nquyén = 2% 3] ;L(7R) — the Three Teachings
are of the same origin

Tam Gido dong quy = 2% ] 57 — the Three Teachings return
to their common origin

Tam Gido dong tong = #% F] & — the Three Teachings are of
the same ancestor

Tam Gido Kinh =%x4& — Three-Teaching Canon

Tam Gido Nguyén Luu Ky = %% 7% % 32 — Records on the Origin
of the Three Teachings

Tam Gido nhét gia =2k — % — the Three Teachings are of
the same home

Tam Gido nhdt nguyén =2 —J7 — the Three Teachings are
of one origin

Tam Gido Nhdt Nguyén Thuyét = %% — R34, — The Theory of
the Common Origin of the Three Teachings

Tam Gido T6 Su = Z% 48 % (Thich Ca, Khong T, Lao Ti) — the
Three Teachings’ Founders (Sakyamuni, Confucius,
Laozi)

Tam Gidi (Duc Gigi, Sac Gigi, V6 Sac Gigi) =+ s, &%, &
&, 5% — the Three Realms (Desire Realm, Form Realm,
Formless Realm)

Tam Khoi =%t — the Three-Degree Exam

Tam Ngung Bong Phi = %R BX — Verse on Tam Ngung
Grotto

Tam Nguyén =T — Three Origins

Tam Quang = 5 — the Three Lights

Tam Qudc = B — the Three Kingdoms

Tam Quy =#g — Threefold Refuge

Tam Tai = —the Three Powers)

Tam Thanh (Ngoc Thanh, Thugng Thanh, Théi Thanh) =7 £,
i, K& —the Three Purities (Jade Purity, Supreme
Purity, Great Purity)

Tam Thanh Noi Dao = % A i& — the Three Saints of Inner
Way School

Tam Thé =+ — the Three Worlds

Tam Tong Mi€u = % B (the Three-Teaching Temple)

Tam Truong =35 — the Three-Round Exam

Tam Ty (L6i Dinh, Linh Bdo, Thai Huyén) = 3]: HE, €%, K %
— the Three Offices (Thunderbolt, Sacred Treasure,
Great Myste ry)

Tdn Vién Gidc Kinh 3% [ %% 4& — Eulogy on the Complete
Enlightenment Sitra

Tao Dong & A — Caodong

Tang Luc /4% — Monk Scribe

Tang Pho 1% &| — Vice Supervisor of Monks

Tang Sam % % — Zeng Cen
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Tang Théng 1% 4 — General Supervisor of Monks

Tan Thiy Hoang %44 2 — Qin Shihuang

Tan & — the Jin dynasty

Tan tinh nhi cing ly &7 & % 22 — Getting into the essence
of the Heaven Nature, understanding clearly the
Principle

Tay Han % — the Western Han dynasty

Té Thign 7* X — Qitian

Té Tuéng %48 — Grand Councillor

Thac Dinh #8 2

Thac Linh Hau #8 44 4% — Great Mount Marquis

Thach Dong & iRl

Thai Am Luc Khi X & >5 & — Six Vital Forces of Great Yin

Thdi Bach Kim Tinh X & & £ — God of Venus Planet

Thai Bdo K % — Assistant Grand Tutor

Thai Cuc A 4% — Taiji

Théi Dich K % — Taiyi

Théi Hoc Sinh X %% 4 — High College Student

Théi Hoc Vién X %I — High College

Théi Phé X 1% — Grand Mentor

Thdi S¢ X #7 — Taichu

Thdi Thanh Cung K 7 & — Great Purity Palace

Théi Thu & ¢ — Taishou, Prefect

Thai Thiy X #& — Taishi

Théi Thuong Léo Quén K _E-£ % — Taishang Laojun

Thai T6 K % — Taisu

Théi Uy X At — Defender-in-Chief

Tham Chinh %~ — Grand Councilor

Tham D6 Hién Quyét %- 18 # 3k — Revelation of the Decisive
Secret for Students
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Tham Nghi %~3% — Consultant

Tham Hoa #& #& — the Third Degree (of the Three-Degree
Exam)

Thang Ngé %-#& — Cangwu

thanh y tri tri 3% & & 4= — sincere thoughts and perfect
knowledge

Thdnh M6 Hién Pham Luc % 3% % %4% — Recorded Sayings of
Sages and Worthies

Théo Dudng ¥ ¥ — Caotang

Théo Mao Dat ST ¥ £.4% + — Thatched-Cottage Hermit

Than Dao #¥ :& — cult of deities (worshipping national
prominent figures and heroes)

than Ngii Nhac &% 7% — Five-Mountain Gods

Thap Duc + # — Shiyi, The Ten Wings

Thap Nghia + 3% — Shiyi, Ten Righteousnesses (kind
parents, filial children, good elder siblings, meek
younger ones, righteous husbands, obedient wives,
benevolent seniors, safe juniors, virtuous rulers, and
loyal citizens)

Thap Nhi B6 Tdt Hanh Tu Ching Bao Trang + = & % AT #4525 18 35
— Enlightenment Realized by the Twelve Bodhlsattva
Practices

thap tam dao + =& — thirteen circuits

That Thap Nhi Hién 4+ + =% — the Seventy-Two Worthies

Thé Loc 7%

thi Hoi (Hoi thi) & 3X — Metropolitan Exam

Thi Kinh ¥ #& — Shijing, the Book of Songs

thi Tam Gido — Three Teachings examination

Thi Doc 3% — Reader-in-Waiting

Thi Lang 1 BR — Attendant Gentleman

Thi Trung Ngu St £ & 4 s£ — Censor of the Palace
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Thich Ca Vén Phat # = St # — Sakyamuni

thién chén X & — heavenly trueness

Thién Cung X g — Celestial Palace

Thién Dia Hoi X ¥.§ — Tiandihui, Heaven-Earth Society

Thién Muc X B — Tianmu, Heavenly Eyes

thién s6 X & — celestial number

Thién Su X &F — Tianshi, Heavenly Master, Daoist Pope

Thién Tuéng X #% — Celestial General

Thién Tong ## & — Chanzong, Zen School

Thién Téng Chi Nam % % 4% ¥ — A Guide to Zen Buddhism

Thién Uyén Truyén Dang Tap Luc 7% je1% 75 % 4% — A Record of
the Lamp Transmission in the Zen Community

thién dan &-38 — good séance, an immortal invocation

Thién Tai Dong Ti -&-Bf & -F — Sudhana

Thé Dia 4% — Earth God

Thong Huyén 3@ %

Thong Thanh Quén 3 % #% — Saint Communication Temple

tho Trdi — Heaven worship

thoi Xuan Thu A& #k 8§ /X, — the Spring and Autumn period

thoi Chién Qudc B B B 4X, — the Warring States period

Thoi duong td van nién B 2 v & F — Time covers forty
thousand years.

thu tiép B4 — social contacts

thudt nghiép #i7 % — occupation

Thiy Phii 7K 7% — Ocean Palace

thuy 3% — posthumous name

Thuy Nham Hau 2% % 1% — Auspicious Cliff Marquis

Thu Kinh & #& — Shujing, the Book of Documents

Thu Kinh Dién Nghia % % i% %, — the Book of Documents
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Expounded

Th St #| sz — Governor

Thuong Ngo £ 4% — Cangwu

Thuong Su Noi Dao L 6% 4 18 — Supreme Master’s Inner Way

Thugng Thu % % — Shangshu (the Book of Documents)

Thugng Thu Bo Cong 3R % & — Imperial Secretary of
Ministry of Works

Thugng Thu Bo Hoc %237 & — Imperial Secretary of
Education Ministry

Thugng Thu Bo Lai ¥ 3F /& — Imperial Secretary of
Personnel Ministry

Thugng Thu Linh &% 4> — Shangshu Ling, Director of the
Imperial Secretariat

tich c6c B 2% — abstinence from cereal

Tich Cu Ninh Thé Phii )% 5 84 3 — Verse on Good Health in
Seclusion

Tién Khdo Dao Tu Luc %7 i&154% (Records of Ancestors’
Longevity Practice)

Tién Nho Cdch Ngén #.1% 4% — Xianru geyan, Former
Confucians' Maxims

Tién Tich Ty 4L 3% <F — Immortal Vestige Temple

Tién Si i 4 — Advanced Scholar

Tiém long vat dung 75+ % Al — The concealed dragon avoids
action

Tiéu An A& 15

Tiéu An Quéc Ngir Thi 4215, Bl 35 3% — Tiéu An's Poems in the
NOm Script

Tiéu Hoc <]~% — Xiaoxue, Small Learning

tinh than binh ddng d6i véi Tam Gido — equalitarianism towards
the Three Teachings

Tinh Phéi Hau 8% J%4% — Tinh Phai Marquis
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Tinh Ly P£ 32 — Xingli, Nature and Principle

Tinh Ly Todn Yéu & 32 & % — A Summary of Nature and
Principle

Tinh Lu # &

Toa Thién Ludn A+ 7%34 — Essay on Zen Meditation

Toan Chén 4 — Quanzhen

Toan Nhat & B

To Hién Thanh (?-1179) #k & 3%

t6 Iy % J& — situational contacts

T6 Vuong % E — the Throneless King (i.e., Confucius)

ton hidu & 9% — reverent name

Ton Quyén %4 — Sun Quan

TGng Tai St Quan s #1484k — Supersivor-in-Chief of
Historiography Institute

Tong Huy Tong (r. 1100-1126) K& 7 — Song Huizong

Téng Nho R1% — Neo-Confucianism

Téng Than Tong (r. 1067-1085) KA4¥ & — Song Shenzong

Tong Tu Nhén K &4= — Song Si Ren

Trang Tkt jt -F — Zhuangzi

Trang Nguyén #X 7T — the First Degree (of the Three-Degree
Exam)

Tran Canh B %2

Tran Cao Van (1866-1916) iR & &

Tran Du Tong (r. 1341-1369) R %

Tran Dué Tong (r. 1373-1377) IR & 7

Tran Liéu BRAP

Tran Minh Tong (r. 1314-1329) BREA E

Tran Nhan Tong (r. 1278-1293) [R4= &

Tran Phé Dé (r. 1377-1388) R ik &

Tran Quéc Kiét BR B A&

Tran Quéc Trung BR B &

Trén Qudc Tudn (1228?-1300) BR Bl 4%

Tran Théi Tong (r. 1226-1258) BR K 7

Tran Thuan Tong (r. 1388-1398) Fx)IE 7

Tran triéu (1225-1400) FR %7

Trén Vi Quén 48 X3 — Tran Vi Temple

Tri Huyén %= — Magistrate

tri gia 74 % — family regulation

Tri Hodc Ludn 7& 234 — Zhihuolun, Dispelling Doubts
Treatise

Trinh Chu #2 /& — the Cheng brothers and Zhuxi

Trinh Di #2E8 — Cheng |

Trinh Hao #2328 — Cheng Hao

Trinh Tué 3¢ 2

Trong Phi 1 &

Tric Lam Cu ST 45 #& & 4= — Lay Buddhist in Bamboo Grove

Triic Lam Dai Chdn Vién Gidc Thanh #5 #k K & B 5% 7 —
Complete Enlightenment Voice of Great Trueness in
Bamboo Grove

Tric Lam Dau Da 4% #k 28 ¢ — Bamboo Grove Dhiita

Tric Lam Quéc Su 4% #k Bl &F — Bamboo Grove National
Preceptor

Tric Lam Yén T 45 #k 22 T

Trung Dung ¥ J& — Zhongyong, Doctrine of the Mean

Truong B Ngoc 7k 18 £

Truong Dao Lang 7& & % — Zhang Daoling

Truong Han Siéu (?-1354) 7k #8

Truong Ma Ni 7& B &,

Truang Tam Phong 7k =% — Zhang Sanfeng

Truong Tan 7k # — Zhang Jin
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Truong Thién Su 7k X &F — Zhang Tianshi, Heavenly Master
Zhuang

Tuc Cao Tdng Truyén #& = 4% 1% — Continuation of the
Biographies of Eminent Monks

Tuc Pao Tang #% & 3 — Xu Daozang, Supplementary Daoist
Canon

Tudn Uc &) % — Xun Yu

Tué Trung Thugng Si (1230-1291) & % 4+

Tuy triéu P4 #7 — the Sui dynasty

Tir Quang % 3% — Merciful Light

Tt Bac -F1% - Zibo

Ta Ky +4 — Ziqi

T Phat F

Ta Vi Vién % 4% 3a — Purple Palace

Tir Thu v9 & — Sishu, the Four Books

T Thu Ngii Kinh Todn Yéu va & & 4% % % — A Summary of the
Four Books and Five Classics

Tir Thu Thuyét Ude wa % 3%, 45 — Concise Explanation of the
Four Books

tu 5 — style (name given to a student when he is twenty
years old)

Ty Ni Da Luu Chi wt 2 % & % - Vinitaruci

Uy Liét Vuong &% 2\ E — Wei Liewang / King Wei Lie

Van Hanh (?-1018) & 47

Van Tué Ty % 2% 3 — Longevity Pagoda

Van Miéu < B8 — Literature Temple

Van Thu T % — Mafijusri

Van Tich Chi 4% & — Descriptive Bibliography

Van Trinh T &

Vén Xuong D€ Quan T & +F & — Wenchang Dijun, the God of
Literature

Vén Bai Logi Ngir 3 & %23 — A Collection of Sorted Sayings

Vién Am Bl & — Enlightenment Voice

Vién Chiéu [&] B&

Vién Chiing [ 25

Vién Huy Z# — Yuan Hui

Vién Thong (1080-1151) [ &

Viét Sir Tiéu An A% 3 4% ¥ — Vietnamese History with
Comments

vinh quy (18) % 5% 7% — ceremony of taking a new advanced
scholar to his native village

Vong Tién Lau % 44 4% — Immortal-to-Expect Belvedere

Vong Tién Quan 4L #% — Immortal-to-Expect Temple

V6 Dar #=3%& — Wuyi, Against Luxurious Ease

Vo Ngon Thong (759?-826) # % i& — Wu Yan Tong

Vi Duong Son &, s — Wudang Shan / Mount Wudang

Xudn Thu Luoc Ludn % #K=&-3& — A Brief Essay on the Spring-
Autumn Period

Xudn Thu Qudn Kién &#X % R, — A Humble Opinion on the
Spring and Autumn Annals

Xudn Thu Td Truyén % #X % 1% — Chungiu Zuozhuan, the
Spring and Autumn Annals with Commentary of Zuo

Xuan Thu thai dai A& #X 84X, — the Spring and Autumn period

xudéng danh (1€) *&_% 4% — ceremony of announcing new
advanced scholars’ names

Y Son (?-1213) & Ly

Yén Ti & F
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